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Editor’s Note
This is a happy time to be writing the Editor’s Note for our journal.
The reason: the Comparative Civilizations Review is getting ready to have all of its
previous issues placed online. You are now reading Number 65, so expect to see all
issues (except for very recent ones) published since the beginning, 1979, up shortly.
The articles are now being scanned, digitized, and made fully searchable, and they
should soon be ready for uploading to the Internet. This is a mammoth job, and it is
being undertaken by our friends at the library of Brigham Young University, in
Provo, Utah.
Credit for this wonderful development belongs almost entirely to Connie Lamb. It
was Connie who suggested that putting the journal online could be done through a
library rather than a commercial venture. Connie is an Associate Editor of the CCR
and a social sciences librarian at the Harold B. Lee Library of Brigham Young
University.
Connie and her library offered the journal two options: We could have gone with
Internet Archive, which would have meant that we would be more or less
instantaneously up on the web. But we decided instead to go with the Open Journal
System (OJS), even though it takes a bit longer.
The reason?
•
•

•

The journal will be searchable across the complete run of the publication,
since 1979.
We will have the option to use online editorial workflow — i.e., we can issue
calls for papers, send for reviewer comments, and receive reviewer comments
in editing new editions of journal.
This method of uploading gives readers the option to read abstracts, view
Table of Contents and link from the Table of Contents to the articles. Thus, it
presents a “clickable” structured publication.

The library has written to us that it “wishes to extend its involvement in the
promotion of sustainable scholarly communication models and its support for open
access publishing initiatives by making available a hosted, web-based editorial
workflow and publishing software service for journals which, at the time of the
Memorandum of Understanding signing, are … edited by a member of BYU’s faculty
or staff.” Dr. Julene Butler, University Librarian, signed the Memorandum of
Understanding on behalf of the library on June 20, and I signed it on June 27.

Published by BYU ScholarsArchive, 2011
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Some key points of the agreement are as follows:
• The entire content of the journal will be made available free of charge to the
community of those interested in comparative civilizations, anywhere in the
world.
• Access will be 24/7 at all times, it is anticipated.
• We will consider for how long to embargo a newly-published issue from
being uploaded to the Internet. Subscribers, members of ISCSC, and readers
of the journal are requested to submit suggestions for how long the embargo
should stretch. The typical period is three to five years.
• The library will be providing basic training to the journal’s editorial staff in
the use of the software involved.
• Copyright to the articles will continue to rest with the journal and with the
ISCSC.
We have been looking for a long time for such an arrangement, and I am delighted
that this has become possible. For-profit publishers have approached the journal,
often noting our distinguished panel of authors, but have wanted to charge users for
the services which the library at Brigham Young will offer for free. The ISCSC is
paying for staff time in order to make the journal articles fully searchable.
This means that authors who wish to publish in the field, but who need electronic
presence to satisfy university or other requirements, will now be able to see their
work in print on the Internet, as will everyone else. It will strengthen the journal’s
reach and bring us electronically, for free, to the global community of scholars
interested in comparative civilizational matters.
In addition, we will continue to produce the journal as we currently do and distribute
“hard copy” as soon as we are off the press, of course, so subscribers and readers will
continue to be able to see the newest editions in paper as soon as they are produced –
with no embargo period. Moreover, we are available now electronically, and will
continue to be so, via the H.W. Wilson website, ProQuest, and Ebsco Host for current
issues.
The people we will be working with at the Lee Library, BYU, in addition to Connie,
include Elizabeth Smart, the Scholarly Communications Librarian and Rebekah
Dunn, the Scholarly Communications Services Manager.
The library at Brigham Young is using original copies I submitted to them. They will
provide us with article-level metadata. This will enable the complete searching
online of our journals. In other words, a researcher anywhere in the world can enter
certain terms and phrases into the Internet on his or her computer and, presto! our
relevant articles will appear on the screen. How wonderful this is. It will cost the
researcher nothing and the journal, in the bargain, becomes the worldwide publication
https://scholarsarchive.byu.edu/ccr/vol65/iss65/21
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of record in our subject area. We are now about to become a research tool in the
hands of all individuals who desire to undertake study of this wonderful field. Thank
you, Brigham Young University.
What is our anticipated timeline at the moment? According to Connie Lamb, a
student under her direction has finished entering the CCR metadata into the computer
for the issues on hand. The digitizing probably will be fully completed this semester.
The scanning and linking should take a couple of months so the project should be
completed by December.
What lightning speed! The others of us on the Editorial Board are deeply indebted to
the wonderful work of Connie Lamb in making this entire project possible. As you
can see, the only reason the library agreed to undertake this massive effort was
because Connie Lamb serves as an editor of the publication.
Overall, I forwarded 7,340 pages to the library at Brigham Young for scanning,
digitization, and eventual uploading. On my shelves at home I was missing a copy of
issues Number 2, 23 and 30. Other editors were asked to help out. Also at least two
books are part of the BYU digitization effort: Sociology and Psychoanalysis in
Comparative Civilizational Perspective (a memorial issue in honor of Benjamin
Nelson, edited by Vytautas Kavolis, Edmund Leites, Marie Coleman Nelson and E.V.
Walter) and As Others See Us: Mutual Perceptions East and West (edited by Bernard
Lewis, Edward Leites, and Margaret Case). Another memorial volume in honor of
Dr. Nelson was entitled Civilizations East and West and Michael Palencia-Roth
edited a special Latin American edition.
This is a felicitous development for our journal, a great step forward. The task now is
for the editors to cooperate with the library staff to see the project through to
completion. Should any readers of the journal have ideas that would augment or
improve the projected online services yet further, please don’t hesitate to write to us.
On another note, I’m happy to report to all who didn’t attend that the New Orleans
meeting was an enormous success, thanks to the fine work of Reed and Christine
Smith, who oversaw arrangements; Bill McGaughey and Michael Andregg, who
organized the program; and many others who helped to make the conference at
Tulane University such an enormous success. Plan now to attend next summer’s
conference, this time in Washington, D.C. For the event, Vlad Alalykin-Izvekov is
the host and Ricardo Duschene is the program chair. The meeting will be held at
DeVry University in Crystal City, Virginia.
Joseph Drew
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Bridging Civilizations through Nothingness: Manchuria
As Nishida Kitaro’s “Place”
Chi-Yu Shih
cyshih@ntu.edu.tw
and
Chiung-chiu Huang
r90341002@ntu.edu.tw
This paper examines the notion of bridging civilizations in Asia, especially in preWar Japan. While the bridge is intended to bring together the East and the West, it
inevitably shares an ontological assumption that leads to a confrontational
understanding of civilization politics: the East and the West have to be ontologically
distinctive from each other, on opposite sides of the bridge. The momentum of
confrontation comes not only from the believed distinction between the two, but also
from the attempt to integrate the “East” into one single action unit to defend against
the intrusion of the West.
This paper is a conceptual exercise to explain how in the modern Japanese mind, the
distinctive notions of bridging civilizations, Manchukuo, and China could have all
been connected to Western imperialism in Asia, pointing out that Manchukuo has
been an ideal place for Japan to demonstrate its role as a bridge between civilizations,
other than just nationalism or colonialism familiar in the literature.1 This paper will
also discern how and why the quest for transcendence, presupposed by the bridge
analogy, could come from a retrospective discourse, as opposed to future-oriented
mutual learning and mingling. Under the peculiar narrative framework of the
Japanese bridge, “Japan” existed even before the birth of civilizations.
Japan belonged within the scope of Oriental despotism designated for all Eastern
polities by Friedrich Hegel (1770-1831).2 Japan’s practice of bridging in Manchuria,
through the establishment of Manchukuo (1932-1945) united all narrators involved in
the debate on Asia in general and China in particular. Few, if any, were opposed to
the annexation of Manchuria despite the great differences in deriving philosophical
justifications of the act.3 Manchukuo served as a promise of “the Princely Way and
the Happy Land,” where East and West were allegedly harmonized.4 The
epistemological speculation of this paper is that Manchuria served two functions in
the construction of Japanese modernity: Manchuria could transcend the ontological
distinction between East and West by finding a higher ontology in nothingness; and
Manchuria could demonstrate the absolute inclusiveness of the Japanese nation as a
collective bridge of civilizations.

https://scholarsarchive.byu.edu/ccr/vol65/iss65/21
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To appreciate the philosophical value of Manchukuo, this paper closely examines
Nishida Kitaro’s (1870-1945) views. This is not because Nishida had spoken on
Manchuria but because Manchuria, as reification, made his philosophy of nothingness
practically relevant. Most existing notes on Manchukuo attests to the ardent support
provided by Oriental (toyo) Studies, which was in association with the Tokyo school
indebted to Shiratori Kurakichi (1865-1942). Few ever tried to trace Manchukuo in
the thoughts of the contending Kyoto School, of which Nishida was the founder. A
possible explanation for the absence of Nishida in the literature on Manchukuo is the
Kyoto school’s strong relationship with the navy; Manchukuo was the result of efforts
by the army, which was allied to the Tokyo School. The following discussion links
the notion of bridging civilizations to Japanese modernity, then to Nishida’s
philosophy of nothingness, and finally to Manchuria and Manchukuo.
Bridging Civilizations: The Meanings
A bridge of civilizations exists wherever different civilizations meet. Theoretically,
this rendezvous point could exist at any level of civilization – say, a matchmaker
between two family traditions. However, to justify one’s own community as a bridge
of civilizations requires conscious conceptualization of a self-role as a two-way
meeting point. Colonies often witness the adoption of the notion of the bridge,
especially among indigenous intellectuals trained in the ‘motherland’. In the
following discussion, “bridging civilizations” refers to those thinkers, places, themes,
mechanisms and other factors that provide routes allowing mutual influence between
different civilizations, as defined by any narrators on civilizations. The missionary,
the merchant or the comprador facilitating one-sided influences are not considered
relevant in this paper.
Bridges that have been consciously understood as bridging the East and the West
probably exist everywhere in Asia – except in China. Usually intellectuals from
communities suffering the intrusion of imperialism are ready to re-evaluate their own
past. One useful way to compensate for the humiliation brought by political and
military defeat was to stress the spiritual superiority of one’s cultural tradition. The
adherence to tradition would typically run into criticism from progressive forces
eager to promote Westernization as the only way to revive the nation. Equally notable
is the advocacy for a mix that reconciles the conservative with the progressive. All
three approaches inevitably turn hybrid as the conservatives should also acknowledge
and desire the material superiority of the West while the progressives have likewise
settled on the continuation of some form of tradition.
More importantly, they share one same orientation in that all are attempting to reform
their own culture. Historically, one of them would emerge as the victor, either in
modernization achieved by the progressive or in the revolutionary war waged against
the imperialist; yet, their own cultural tradition is invariably the one that encompasses
Published by BYU ScholarsArchive, 2011
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a problem and requires treatment. The introspective epistemology almost guarantees
that postcolonial intellectuals lack enough confidence in facing the West, usually
represented by the society of the colonizer, which has always been the given point of
reference.
To overcome the sense of inferiority, a narrator is required to not only prescribe for the
problems of the Eastern society, but also for the equally ailing Western society. In other
words, instead of competing on the Western standard to see which civilizations could
eventually end up being more ‘Western’, one would have to identify the possibility of
an alternative destiny beyond the West before one could regain self-confidence. Selfreformation often casts doubt on one’s own tradition and would no longer appear pitiful
if the Western societies are targets of reformation at the same time. This would mean
that both are somehow flawed.
Presumably, only narrators who appreciate the strength of both the eclipsed materialist
civilization of the West and the eclipsed spiritual civilization of the East have the final
answer to human destiny. It is likely that these narrators, engrossed in the Eastern
culture when young and the Western culture after reaching adulthood, will have a
stronger desire to bridge civilizations because this would be how they could better cope
with disdain from both sides for failing their purity test.

Despite the fact that only intellectuals from inferior colonies have the intrinsic need
for self-respect granted by the bridge, their colonial inferiority is at the same time the
premise of attraction because learning from the West satisfies the self-image of a
superior civilizer in the West. When an Eastern intellectual could recite Shakespeare
or expound St. Augustine better than his Western colleagues, he won respect due to
the contrast evident in the stereotyped difference represented by his Eastern identity.
Their intellectual capacity won their reputation and their advice received serious
attention. Once they achieved this status, they were able to return to the East with the
encouragement that not everything indigenous is backward. There is much to
contribute to a universal civilization that could not progress without the mix of
Eastern civilization.
A bridging narrative should convince the Western societies that there are essential
things to learn from the East. It should likewise convince the Eastern society that its
cultural tradition is the remedy for the obsessive materialism of the West. The burden
of proof is typically on the Eastern civilization--that it is indispensable. A bridge in
between should be located neither solely in the East nor solely in the West; therefore,
the bridging narrative must defend the East or the West from dominating one’s own
identity. To take on this objective role, the West can be easily defined racially as well
as geographically, while the East can be anchored in China. In comparison, a bridge
is always understood in the cultural or religious context, so it is not a role which
everybody is ready to assume. The following discussion introduces the Nishida Kitaro

https://scholarsarchive.byu.edu/ccr/vol65/iss65/21
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model, which, in the author’s opinion, had the intellectual power to coordinate
thoughts on Japanese modernity before and after Nishida.
Japanese intellectuals have generally welcomed the influence of Western civilizations
following an earlier period characterized by resistance. Most reflected upon Japan’s
role at the collective level. Before Nishida, Shiratori Kurakishi of the Tokyo School
was a thinker deeply engrossed in the in-between position of Japan vis-a-vis the East
and the West. The Kyoto School of philosophy, which Nishida had helped to shape,
likewise considered Japanese intervention an inevitable step in the formation of truly
world history. Despite their otherwise wide difference, both schools were confident
that Japanese could demonstrate their role in facilitating world civilization by being
the only people that succeeded in converging the West with the East.
Bridging Civilizations: The Modes
To compare, note that Rabindranath Tagore was one excellent example of how a
colonial intellectual, once accepted by the ruler of his society, could become an
ardent advocate for mutual learning among civilizations. Indeed, he traveled to both
China and Japan with the purpose of convincing local intellectuals of the merit of
their traditions, from which Tagore believes Western materialist civilization had
much to learn. To liberate human beings from materialism, Tagore resorted to the
spiritual civilizations of the East. His preaching encountered suspicion from those
who endeavored to catch up with Western materialism. Positive repercussions
registered in some circles nonetheless.
Japan was no India, though, in that Japan was never a colony while India had been
one for hundreds of years. Resistance became the dominant discourse toward
imperialism in the colony if India were to achieve independence. But in Japan,
independence was a different issue, one defined mostly in terms of culture. Learning
from the West was thus still a viable approach in Japan, since learning did not
simultaneously take physical subjugation for granted as it would have under colonial
rule in India.
It was also possible for Japanese intellectuals to imagine the day when Japan
eventually would overtake the West. Furthermore, the Japanese nation is, according
to the ancient myth, the descendent of Goddess Amaterasu and was one in unity. By
comparison, India was divided into numerous smaller gatherings – each distinctive in
religious and territorial characteristics. This probably explains why in Japan the
narratives on modernity resided primarily on the national level, while India witnessed
mostly the individualist discourses of liberation.
For Tagore, the East and the West met in each individual’s mind. Individuals as
meeting places required conscious preparation. Although Tagore appeared active in
Published by BYU ScholarsArchive, 2011
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preaching the necessity of mutual learning and the importance of preserving Eastern
traditions, he was conservative to the extent that his answer was neither one of
reformation nor change at the societal or “civilizational” level. The action that one
should take to open up and allow civilizations to meet inside one’s mind seemed
functional to the preservation of civilizations as they are.
In fact, Tagore praised Confucianism and frequently cited the exportation of
Buddhism from India to China in ancient time and its re-importation back into India.
For Tagore, all exchanges were equal and the question of who was superior did not
need to be asked. All this depended on the Eastern societies being able to willingly
treat their own tradition with a positive attitude and, as a result, preserve the tradition.
In contrast, it was Japan’s collective subjectivity that bothered Nishida. In fact, most
Japanese modern thinkers were likewise preoccupied with how to represent Japanese
subjectivity to the world. Shiratori wrote the first systematic theory on Japan’s role as
a bridge of civilizations. Japan’s role was to lead the East into modernity, according
to Shiratori, because Japan was the only modern country that simultaneously
understood the East. The West lacked such a universal spirit in comparison.
Shiratori’s enthusiasm for the origin of civilization in Mongolia-Manchuria provided
a clue to why this area fascinates most Japanese.
Stefan Tanaka notes how, with the assistance of scientific linguistics and archeology,
Shiratori was able to trace the origin of Christianity (as well as Confucianism) to
Mongolia-Manchuria, thereby equalizing the two civilizations.5 As a Shinto
absolutist, Shiratori held that Japan, due to its permanent and stable divine identity,
was the only God-made country in the world and the only country that was able to
acquire new civilizations without suffering the fear of extinction. Shiratori
painstakingly showed how Japan was able constantly to mingle different civilizations
through north-south contacts, which the secular Chinese dynasties, embedded in
conservative ritual politics, had failed to accomplish. The implicit parallel between
Mongolia-Manchuria and Japan’s divinity exists in their both being original in
divinity as well as transcendent of specific civilizations. Ironically, it was Nishida of
the rival Kyoto School that gave a philosophical foundation of their connection.
In effect, the puzzle that Nishida dealt with was also the one left by Shiratori. The
puzzle was a mechanism for what could have been a justification allowing the
Japanese nation to stay together and simultaneously provide it with a divine origin
and a constant mixer. Moreover, how exactly could the true learner have been
exempted from the internal split if both the East and the West had co-existed?
Eventually, how exactly could a bridge of civilizations – one which acquired both the
East and the West characteristics –have had its own subjectivity? Or, put differently,
he wanted to know where Japan’s place was.
https://scholarsarchive.byu.edu/ccr/vol65/iss65/21
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These were concerns quite far away from Tagore’s attempt at transcendence beyond
national identities. Nishida was eager to show what Japan had always been rather than
what Japan could be. In addition, Nishida denied the possibility of other countries
mimicking Japan’s way of bridging, so preaching was not necessary for Nishida as it
was for Tagore. Tagore did not worry about the maintenance of subjectivity since
individuals had to consciously allow their own bodies to serve as the meeting places
of civilizations. Subjectivity was thus the necessary assumption for such meetings to
take place.
In contrast, Nishida wondered about where such subjectivity (i.e. jiti, or literally
foundational corpse) was possible while Japan shifted between the East and the West.
He finally gave birth to the philosophy of “nothingness.”6 It was in the place of
nothingness where the Japanese nation must have existed, according to his argument.
In all specific situations, Japan was an actor whose meaning was contingent upon an
‘Other’ that was interacting with Japan.
Shifting between situations, Japan the actor could not determine the shifting in
specific situations. There must have been a Japan that existed beyond specific
situations watching and providing the subjectivity that determined the shift whenever
it occurred. By definition, the subjectivity beyond specific situations did not depend
on an “Other.” Logically it would have to be in nothingness and, as an ultimate seer,
could not be seen.7 The ultimate seer, in nothingness, might as well be a dramatic
expression of divinity, whose form (or lack of form) could not be seen or shown.8
Thus, the ultimate seer parallels the imagination of Amaterasu, the Goddess and the
pre-ontological origin of everything possible.
Scholars of the Kyoto school did not hesitate to cite Shinto scriptures when justifying
Japanese expansion during WWII, indicating a connection between Shinto and the
philosophy of nothingness.9 The constant shifting actor among specific situations,
plus nothingness, composed a dialectical dyad, enabling the simultaneous existence of
everything and their opposite.10 Learning from the West was, for the Kyoto School,
no longer Tagore’s sense of learning, but a divine mission to be carried out through a
predestined role given by the Goddess expressible (or inexpressible) only in
nothingness.
Because for each individual, it was a duty to learn and, conceptually, it was
something that only the Japanese could learn, Japan was the sole country that could
represent the world. Equally important, Nishida was not advocating one’s own
culture, which Tagore urged, since one’s own culture should have been
transcendental. As a result, Tagore’s individual learners learning each from their own
culture gave way to Japan as the collective learner that was freed by an ultimate seer
from any specific culture. Instead of blaming Kyoto school’s notorious intervention
during the heyday of war as being partially responsible for the war, the discussion
Published by BYU ScholarsArchive, 2011
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suggested the contrary--that it was the Fascist action in Manchuria that sent the
innocent philosophers of nothingness into a fit.
The Princely Way in the Nothingness of Manchuria
“The Princely Way and the Happy Land” which the Japanese Fascist regime
struggled to establish in Manchuria was a direct manifestation of a Goddess’ blessing
that originated from Kojiki (the earliest Imperial Chronicle). The “princely”
combination of the East and the West was not incompatible with Tagore’s own effort
of bridging civilizations, at least at the abstract level; there were clearly remnants of
ancient thought in Japan’s military conquest of Manchuria and the establishment of a
modern state of Manchukuo. Accordingly, Manchukuo could not be reduced to only a
materialist product of modernity or a base for capitalist/mercantilist
industrialization.11
Ishihara Kanji (1889-1949), an ardent advocate of the Princely Way and the Happy
Land who plotted the Mukden incident, gave a quite materialist interpretation to the
meaning of Manchukuo by identifying the Mongolia-Manchuria region as Japan’s
lifeline.12 Later on, the notion of a Greater East Asian Co-prosperity Sphere likewise
strengthened the adherence to materialism since the ‘sphere’ was conceived of as the
constitution of mutually supporting economies. However, Manchukuo was not just
about materialism. Facing the opposition of Western nations, Japan insisted on
pushing through its plans in Manchuria with determination – even to the extent of
quitting the League of Nations in 1933. Ishihara’s theory, instead, stressed the
harmonious cooperation among the five ‘nations’ in Manchuria (Han Chinese,
Koreans, Japanese, Mongolians and Manchurians). He believed that the spirit of “the
Princely Way and the Happy Land” could be a model for neighboring Asian people to
emulate whereby Japan demonstrated to the world its achievement of true
universality.13
To extend the Goddess’ influence to Manchukuo, the Japanese Fascist regime
arranged for the marriage between the last Manchurian (or Chinese) emperor’s family
and a Japanese woman of imperial descent to complete the story of the princely land.
Kojiki notes that all the lands in Japan should be connected in the imagined kinship of
blood with the Goddess’s line. Through the marriage, Manchukuo also acquired a
place in the Goddess’ domain. Japanese settlers responded to the extension of the
imperial family with enthusiasm. Thousands moved to Manchuria to witness (or be
witnessed by) the Princely Way by contributing to the development of the Happy
Land of Manchukuo.
Neither capitalism nor imperialism could explain the exodus of lower class
immigrants or the noticeable enthusiasm amongst them. The phenomenon could not
be explained by for-profit incentives, interest in accumulating capital, or imperialist
https://scholarsarchive.byu.edu/ccr/vol65/iss65/21
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conquest of territory. The competitive atmosphere against Western dominance could
have played a part,14 but the excitement over being a witness, and even a participant
in the rise of the Princely Way alone should have been a sufficient incentive. Being
related to the Goddess – thanks to the actual physical presence in Manchuria – was
the shortest road to the Goddess’ place, being the ultimate seer and the place of
nothingness.
The Mongolian-Manchurian lure to the Japanese rank-and-file, as well as Nishida’s
philosophy of nothingness, existed even before the Mukden incident. Shiratori’s
research, both in terms of the subject and the findings, reflected the appeal of
Manchuria to intellectuals. Stefan Tanaka detects an Orientalist mind set in
Shiratori’s writing on Manchuria. Before he was trained in Western philosophy and
science, Shiratori was a student of conservative Sinology, hence the burden on him to
prove that Japan was historically as well as spiritually independent from China.
The Orientalist writers in Europe never experienced the same burden of proof that
Shiratori was forced to shoulder. Under the pressure of simultaneously showing
independence of Japan from Sinologist convention and the capacity of Japan to
overtake Europe, Shiratori’s so-called Orientalist treatment of China and Mongolia
mimicked the European treatment of China. Such mimicking was instrumental to the
cleansing of Japan’s Chinese component. Moreover, it was not Christianity that
supported Shiratori’s view on China, but rather the Goddess Amaterasu. The latter
represented an appeal to origins rather than to destiny in modernity. Despite his
exaggerated critique on Shiratori’s Orientalism, Tanaka is nonetheless keen on
Shiratori’s motivation behind his treatment of Mongolia.
Shiratori, as well as his student Tsuda Soukichi (1873-1961) and others, joined the
Geological Survey Institute of the Southern Manchurian Railroad under the
leadership of Goto Shinpei (1857-1929) in 1906; Goto was a former governor of
Taiwan. By 1914, they together concluded a large-scaled survey of Northern China’s
villages. Although the military dismissed these materials as being impractical and
shut down the research department, Shiratori was able to make significant intellectual
use of the data in his later proposition on China and, ultimately, on Japan, particularly
regarding the future of their civilization.
Shiratori altered his thinking on Japan’s Manchuria policy accordingly, from
supporting the neutrality of Manchuria to its conquest. In fact, most China scholars of
Japan at the time supported military action in Manchuria despite their irreconcilable
perspectives. For Shiratori, a neutral Manchuria could keep other powers from
intervening within its territory, so as to leave room for Japan’s influence. As the
United States placed its support behind China, Shiratori agreed that since Manchuria
could only fare well under Japan, interference from other powers had to be denied.
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Tanaka discovered an ulterior intention beneath Shiratori’s treatment of his subject.
Shiratori wanted to show that Mongolia was the origin of heaven both in Christianity
and in Confucianism so as to equalize the Eastern and the Western civilizations. In
the East, he wanted to show how Japan and China evolved into different paths
contingent upon the imagined kinship to Amaterasu. Kinship enabled the Japanese to
learn from foreign cultures with a firm identity; but without it, the Chinese eventually
reduced themselves to no more than a bunch of cultural conservatives that blocked
learning for the sake of protecting an increasingly outdated identity. Therefore,
Shiratori was able to explain why Japan could learn from Western modernity while at
the same time still understand the Eastern way. If Tanaka’s reading is accurate,
Shiratori shared with younger Nishida a will to achieve a higher level of universality
for Japan than Europe could ever dream of.
In addition to the intellectuals’ attention on Manchuria, Li Narangoa also briefs an
incident which suggests that the same appeal existed for the Japanese people in
general.15 Li records how Onisaburou Deguchi (1871-1948), the spiritual teacher of
Omotokyo, was lauded for his heroism after his coincidental trip to Manchuria and
Mongolia. Omotokyo was a religious derivative of Shinto, whose priests promoted
the new religion as a bridge of civilization. They preached about world peace and
humanism in Europe but anti-colonialism in Asia.
Omotokyo promoted the idea of uniting East Asia by first taking over Manchuria and
Mongolia. Ishihara, then with the Japanese military in the Manchu area, and
Omotokyo were mutually so inclined. In fact, Omotokyo specifically believed that
the Eastern Spirit could liberate Manchuria from Western materialism. However,
Omotokyo was treated as a suspect by the Japanese government whose state Shinto
Omotokyo disliked and criticized. In 1921, the military government put Onisaburou
under house arrest, accusing him of treason.
Coincidence led Onisaburou to Mongolia in 1924 wearing the disguise of a Lama. He
led a troop of 1,000 independence fighters in Mongolia to oppose Zhang Zuoling, the
Manchurian warlord. His action later triggered syndromes of hero worship among
Manchurian Ronins, pan-Asianists and the Japanese media, where Onisaburou
consolidated his image as the king of fairyland. He returned to Japan after six months,
reporting his alleged contribution to the agricultural development in ManchuriaMongolia, which he claimed would resolve the surplus population problems of Japan.
Travels to Mongolia and Manchuria quickly became a fad in Japan. On the other
hand, the treason trials against Onisaburou lost momentum, as he was effective in
demonstrating his loyalty to Japan.
Lusting for the Princely Way in Manchuria has persisted even for Japan in the 21st
century. Two popular films featuring award winner Takako Tokiwa, including the
movie “Red Moon” (2004) and the mini-series “The Princess in Migration and the
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Brother of the Last Emperor” (2003), are stories about the contribution Japanese
settlers made to the development of Manchukuo. Both films are critical of the
Japanese military’s manipulation of the political economy, as well as its abuse of
Manchukuo’s culture. However, there were no reservations about Manchukuo in
itself. Ironically, toward the end of Red Moon, Manchukuo remained a dream land for
fleeing settlers. In addition, all the critical voices toward the Fascist tyranny in
Manchukuo come from females.
Almost all the actions, revolutionary or not, were initiatives by women. It is the
collection of different feminine roles that the ideal of the Princely Way carried
throughout the 20th century. The military is in the film exclusively to be faulted for
the loss of Manchukuo. On the other hand, the Princely Way represented by the
combination of these energizing roles parallels the place of nothingness that absorbs
all specific situations into a fundamental, mothering existence where all lives
originate.
What had driven the military, settlers, and religious disciples to Manchuria-Mongolia
was more than mere expansionism. Perhaps the quest for higher capital accumulation,
the opportunity to start a new life, and the excitement over imaginative adventure
were driving the move to conquer Manchuria-Mongolia. However, anywhere else--Korea, Taiwan, Burma---would have to a different extent satisfied these motives.
They did not, though; none of them could have represented the East as China could.
To do so would have completely fallen short of the promise of transcendence beyond
the East-West divide.
Something more fundamental was at work. The Japanese were fascinated by the
formation of Manchukuo in 1931. This is where Nishida’s theory becomes most
powerful. It explains, as well as reflects, an inexpressible connection: the imagination
of Amaterasu, Japan’s readiness to bridge civilizations, and the meaning of
Manchukuo. This does not mean that Nishida and his school caused the expansion
moves; their enthusiasm, aroused by Japan’s rise, was witnessed and cemented by the
Manchurian-Mongolian lifeline, thus providing a clue to the otherwise mysterious
motivating force.
According to Nishida, the place of nothingness could not be seen by any, but it could
“see all.” It could not be derived from anything, yet could be the origin of anything.
It could not take an action, but actions of all sorts could only take place in the
“place.” Shiratori’s life-long struggle for a Japanese identity removed from China
pointed to a Manchuria that happened to be the origin of civilizations, which later
evolved into the Confucian East and the Christian West. His absolute loyalty to the
Imperial family sanctified his scholarship to the service of Shinto. Manchuria was not
a virgin land or an Orientalized “Other,” which critics of later generations denounce
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the Fascist expansion for: Instead, from Nishida’s philosophical hindsight, the Fascist
regime and the settlers were in Manchuria to “be seen.”
This was similar to the politics of representation where, in the later period of
globalization, multi-culturalists have wanted to give voice to a subaltern, local
identity before an imagined global audience. In pre-World War II Japan, when Shinto
ran into the predicament of Japan being either indistinctively separated from Chinese
Confucianism or obsessively indulged in Westernization, how to represent
Amaterasu’s lasting spirit of over ten thousands of years proved to be extremely
challenging. Manchuria could well have been the perfect answer to this quest for
being “seen” in action.
The philosophy of place and nothingness could provide a language to describe the
inexpressible desire of representing a universal spirit. Actions in the origin of
civilization paralleled the sense of “coming from the place of nothingness.”Actions
were to be seen by the ultimate seer, Amaterasu. The Princely Way and the Happy
Land that supposedly brought together the East and the West in their common origin
would have proven the unlimited possibility and the highest form of universality
under Shinto.
If the sense of representing the lasting spirit of Amaterasu was so pervasive in preWorld War II Japan, it was not an expressible motivation in the familiar language of
modernity. Nishida was able to devise a self-philosophy that took advantage of such
concepts as “subjectivity,” “goodness,” “experience” and so on, which he borrowed
from European philosophical traditions, to translate the ubiquitous desire to transcend
the East-West divide in Japan. Manchuria, the Happy Land, is the life line, the
collectivity of the mothering settlers, and the place where the ultimate seer looks out
into the world; the land/regime bridges civilizations of the East and the West not only
through their common destiny but also in their common origin.
Bridging Civilizations -- Their Common Origin
Initial encounters of the Western civilization resulting from imperialism or
colonialism invariably incurred the sense of inferiority in local societies. Responses
can usually be divided into three different approaches: progressivism promoting
radical Westernization, conservatism resisting Westernization and centrism
reconciling the East and the West. Actual narrators and activists switched allegiances
easily when one approach seemed denied by the conditions while another appeared to
be viable at a certain point.
The advocates of different approaches share one common mentality – all of them
looked at their own society as the target of reformation and believed in some
imagined kind of West as their reference. Achievements – in terms of either
https://scholarsarchive.byu.edu/ccr/vol65/iss65/21
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progressive modernization, conservative war of anti-imperialism/anti-colonialism, or
centrist mediation among different forces – all acquired significance by proving
success the face of the imagined Western civilization: progressivism succeeds in
progression toward the Western model; conservatism, resistance against the Western
intrusion; and centrism, incorporation of the Western strength into the Eastern spirit.
Needless to say, the appeal to something Western in order to begin the construction of
one’s self-knowledge produces a sense of inferiority.
To rebuild one’s self-confidence, local intellectuals must transcend the practice of
treating the West exclusively as the reference point. Transcendence begins by
including the Western civilizations into the scope of examination at the same time,
instead of its being simply a model to be emulated or an evil to be resisted.
Nevertheless, one can simultaneously show appreciation of the West and display the
wisdom of the East only when the strength and the weakness of the Western
civilization are in sight.
The appreciation of the West might enhance one’s acceptance among Western
colleagues, who can only respect the wisdom represented by the colleague coming
from the East after accepting him or her. Whenever the intellectuals from the East
accept in themselves a Western component, they would be ready to provide a remedy
to the problem of “their own” Western civilization. The East and the West can now
learn from each other as Eastern intellectuals learn from both sides. The intellectuals
themselves are the bridges between the colony and the mother country. Hopefully,
their community would eventually develop into the bridge between the Eastern and
the Western civilizations as well.
Despite the common wish to be “in between” and to pose as a teacher for both sides
by preaching one’s strength to the other and vice versa, the bridge conceptualization
nonetheless differs among individual thinkers. First of all, any bridge conception
defines who creates the bridge. British Indian Rabindranath Tagore and Japanese
Nishida Kitaro represented two different answers: Tagore saw individuals as the
meeting place of civilizations, while Nishida looked to a collective subjectivity.
Next, the bridge thinkers are preoccupied with determining whether or not a bridge is
considered ‘existing and complete’ or ‘incoming and in formation’. Tagore, for
example, demanded active learning and counting in every individual so that his
bridge resembled a kind of process thinking and was constantly in formation. On the
other hand, Nishida envisioned the “place” of nothingness where fusion was original
and almost automatic, though limited to Shinto.
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Alongside Nishida, Shiratori’s scholarship on Manchuria-Mongolia reified Nishida’s
place of nothingness. Interestingly, Shiratori and Nishida were different on many
other aspects. For example, Shiratori was affiliated with the army, Nishida, the navy;
likewise, Shiratori founded the Tokyo School based on modern science while
Nishida, the Kyoto School of philosophy. Nishida was too late to intervene in the
Manchurian crisis, but his philosophy of nothingness could have been a perfect outlet
for the supporter of Manchukuo as a mean of expressing deep attachment.
Nonetheless, Nishida could still posthumously explain what sort of thinking prompted
the incessant dream of Manchuria.
In light of this, as well as the connection between Nishida’s philosophy of
nothingness and the establishment of Manchukuo, Japan’s action in Manchuria and
the lingering regard of the contemporary Japanese society toward Manchuria should
be seen in a deeper context. Nishida’s language was intended to introduce Japanese
selfhood to the curious Westerner.
However, it is useful in another aspect – one that has been largely ignored. Nishida
pointed out the possibility that the bridge of civilizations does not have to be one of
mutual learning for the time to come. Rather, a bridge of civilizations could well exist
philosophically even before the momentous meeting between two civilizations. It was
the drive to actualize this possibility that had prompted Shiratori to discover the
beginning of civilizations in Mongolia and Manchuria. The same drive also prompted
rank-and-file settlers to believe in the Princely Way and the Happy Land, each a
response to the call of the Fascist regime.
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Islamic Civilization and (Western) Modernity
Peter O’Brien
E-mail: pobrien@trinity.edu
INTRODUCTION
Much historiography of the last three decades has undermined the sway of
Eurocentrism. Though unabashedly Eurocentric histories still become bestsellers,1
revisionists have shown that the ideas and developments that spawned modernity hardly
sprang sui generis from European soil. In their historic re-awakening starting at the end
of the Middle Ages that ushered in the Renaissance, Reformation, Scientific Revolution
and Enlightenment, Europeans borrowed and augmented a vast array of ideas,
institutions, and practices particularly from Islamic, but also Indian and Chinese,
civilization.2
This article contends that such revisionism, itself now putative, does not probe
searchingly enough the inter-civilizational encounter with Islam. The revisionist
perspective underestimates or altogether overlooks not only the grave diffidence that
Europeans (Latin Christians) developed through their medieval rivalry with Muslims,
but, more importantly, the pivotal role that such civilizational solicitude played in
motivating the urge to reform. Self-deprecation born of defeat against the archrival
initiated the pattern of relentless introspection that led Europeans to question the
foundations of the medieval order.
Revisionists and Eurocentrists alike tend to obscure European diffidence because they
view the late Middle Ages anachronistically from the vantage point of (modern)
hindsight. The subsequent accomplishments of European (early) modernity that
catapulted the West past Islam are considered both immanent and imminent, projecting
retrospectively a confidence among pre-modern Europeans that did not exist. In fact, the
latter were desperately scrambling just to keep pace with an unequivocally superior
rival. It is not inconceivable that without the daunting challenge posed by Islamic
civilization, modernity would not have originated in Europe.
One caveat is in order. This paper is written from the perspective of (for the most part,
educated) medieval Catholics. It presents evidence of what they wrote and said (thus the
many quotations) as well as of what they can be reasonably presumed to have known
(for instance, battles lost or books widely distributed and discussed). That subsequent
research may have shown their views of themselves or their Muslim rivals to be in error
does not change the fact that they held the views and were moved to action by them.
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As intimated, just such anachronistic hindsight or retrospection has obscured the role
that Islamic civilization played in the generation of (Western) modernity.
Failed Crusades
The Crusades preoccupied the late medieval Roman Catholic mind like no other event.
In launching the First Crusade on November 27, 1095, Pope Urban II ultimately sought
to return Rome to world predominance by seizing control of Jerusalem and the
surrounding territories considered the nucleus of the civilized world.3 Much vehement
scholarly debate swirls around exactly when and how the Latin world became
effectively cut off from the richer, more civilized East. The Pirenne Thesis blames the
isolation on the Muslim invasions in the seventh century;4 the Belgian’s detractors, on
the Germanic invasions in the fifth.5
No one disputes, however, that by the time of the First Crusade Latin Christendom lay
isolated and nearly fully severed from the thriving societies of the Mediterranean east
that Rome itself considered to be the core of the known world. In declaring that initial
crusade to free Jerusalem from Muslim control, Urban II exclaimed: “This royal city,
therefore, situated, at the centre of the world, is now held captive by His enemies . . .
She seeks therefore and desires to be liberated, and does not cease to implore you to
come to her aid.”6
Of course, the actual campaigns for Christ, prosecuted intermittently over the course of
more than three centuries, fulfilled no such lofty ambition. Although the milites Christi
managed to capture Jerusalem in 1099 as well as establish a handful of Crusader states
in the Levant, they more often met with defeat. The Franks failed to conquer, for
instance, Aleppo and Damascus, the two biggest cities in the region, and nothing east
of Edessa.7 The Muslims swiftly fought back. Roger of Antioch was vanquished in
1119 at the battle of Balat (“Field of Blood”). Zengi took back Edessa in 1144.
Eugenius III initiated the Second Crusade (1147-48) to recapture Edessa, but it ended
in fiasco. Damascus was unsuccessfully besieged, and Edessa remained in Muslim
hands.8 The disappointed pontiff referred to the expedition as “the most severe injury
of the Christian name that God’s church has suffered in our time.”9 Eventually, Nur
al-Din and Saladin (Yusuf Ibn Ayyub) reunited the Muslims, stymied the crusaders in
Egypt, and repossessed Jerusalem (on October 2, 1187).10 Upon hearing of the loss of
the Holy City Pope Urban III purportedly expired out of grief.11
Frederick Barbarossa, Richard I (the Lionhearted) and Philip II joined hands in the
Third Crusade to try to liberate Jerusalem. In the end they struck a deal that returned
the Levantine seaports to Christian control but left the Holy City under Muslim
tutelage. The Fourth Crusade got no further than Constantinople, which the Latins
sacked and looted in 1204, further deepening the rift within Christendom itself.12 The
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Franks did negotiate for control of Jerusalem from 1228 to 1244. But thereafter the
Mamluks forced the Crusaders to beat an ignominious retreat.
The Fall of Acre on May 18, 1291 is traditionally understood as the end of Frankish
rule in the area. Crusading missions recrudesced after 1291 but amounted to a
succession of humiliating defeats culminating in the trouncing delivered by the Turks
in 1396 at Nicopolis.13 This is to say nothing of the Arab invasions before the
Crusades (for instance in Iberia starting in 710)14 or the devastation wrought in
eastern Europe by marauding Mongols, who eventually embraced the Quran.15
Defeats to the “infidels” culminated in the alarming capture of Constantinople in 1453
by the Ottomans. “We have never lost a city or a place comparable to Constantinople,”
lamented Enea Silvio Piccolomini (anointed Pope Pius II in 1458). “The Turkish sword
is now suspended over our heads, yet meanwhile we are engaging in internal wars,
harassing our own brothers, and leaving enemies of the Cross to unleash their forces
against us.”16
The Crusades opened Latins’ eyes to further dimensions of Islamic superiority beyond
military prowess. Reports and tales of what the Crusaders experienced in the far off
lands were immensely popular back home.17 This literature overflowed with
descriptions of splendors unknown to Latin Christians. The Arab cities were larger, the
palaces lovelier, the merchants wealthier, the wares finer, the food tastier. In point of
fact, many of the most coveted luxuries in Europe – rubies, emeralds, carpets, ceramics,
silk, damask, sugar, bananas – reached Europe via major ports in the Near East where
European merchants conducted business with worldlier Muslim traders connected to the
Far East.18
European bluebloods asked to have many of their finest possessions adorned in Kufic,
Arabic calligraphy, to give them an air of unexampled refinement. Similarly, Islamic
decorative inscriptions were emulated in much Gothic ornamentation.19 William of
Aquitaine, the putative father of European poetry, learned to compose courtly vernacular
lyric in Muslim Spain, where he crusaded during the eleventh century.20 Other renowned
troubadours such as Guiraut de Borneil, Arnaut Daniel, Piere Vidal, Marcabru,
Raimbaut d’Orange, and Piere d’Auvergne are known to have admired and aped
Muslim counterparts. In fact, the word “troubadour” likely stems from the Arabic
Taraba, “to sing.”21
Ramón Llull urged Christian authors to appropriate styles and stories from Islamic
literature because of its superior mythical and allegorical force.22 His advice was heeded.
Numerous popular tales, such as Dame Sirith, have oriental origins, though the
characters and settings were Europeanized.23 Marco Polo may have never visited China,
and instead likely lifted the stories and descriptions of the Far East from Persian and
Arabic sources.24
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Perhaps the most stunning, and humiliating, revelation of Islamic superiority occurred in
philosophy, natural and metaphysical. By the time of Charlemagne (742-814), medieval
Latins had lost all but the thinnest contact with the tradition of ancient learning. The
Church became the sole (official) authority of what counted as knowledge. Rome
established Scripture – and here even the vulgate Bible as opposed to original Old and
New Testaments – as the fount of all knowledge.
The commentaries of the Church Fathers, above all Augustine, were also
countenanced as legitimate sources of knowledge. Practically all serious inquiry took
place in monasteries under the supervision of the Roman Curia and amounted to little
more than learning, developing and occasionally modifying patristic dicta or
Sentences, to quote the title of Peter Lombard’s oft cited collection.25
By contrast, cultivated Muslims embraced ancient learning. Not only did they
preserve and venerate the works of Greek masters such as Plato, Aristotle and Euclid
that were lost to the Latins, Islamic and Jewish sages the likes of Musa al-Khwārizmī,
al-Farabi, al-Ghazzali, Abu Ma’shar (Albumasar), Ibn Sina (Avicenna), Ibn Rushd
(Averroës), and Maimonides augmented and improved the inherited storehouse of
knowledge.26 No wonder, then, that exposure to this corpus stunned the less mature
Western mind “like a bombshell.”27
Exposure to the superior Islamic intellect came through various portals but none more
important than Toledo, captured by Crusaders in 1085. Al-Ma’mun had compiled there
one of the finest libraries in the medieval world, and when the victors found its treasures,
they encountered hundreds of books and treatises of which they had neither knowledge
nor understanding. Dorothee Metlitzki rightly describes the conquest of Toledo as "one
of the most important events not only in the political but in the intellectual history of
medieval Europe. At one stroke the Christian world took possession of a civilization
next to which the Latin West seemed…provincial and barbaric."28
The knowledge transmitted to Latin Christendom via Islamic civilization touched and
upset virtually every discipline. Thomas Aquinas, for instance, devoted the lion’s share
of his scholarly attention to wrestling with theological and epistemological quandaries
stemming from Arab philosophy.29 Was knowledge of God in fact inaccessible to the
human mind, as Ibn Sina maintained? Was Absolute Truth ascertainable through reason
in addition to revelation, as Ibn Rushd averred?30 The Arab innovations in natural
philosophy were even more disruptive. Al-Khwārizmī’s Algebra established an entirely
new branch of mathematics. The notion of a flat earth was overturned by Ptolemaic
astronomy, itself superseded by Ibn al-Shatir’s more sophisticated models.31
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The astrology of Arab savants such as Abu Ma’shar intrigued Europeans so much that
horoscopes for Jesus appeared.32 Ibn al-Haytham’s Optics set the standard for that
field for centuries and laid the foundations for the scientific method based on
empirical experimentation.33 Ibn Sina’s Canon became the leading reference in
medicine.34 In other applied sciences the Arabs excelled with such inventions as the
abacus, the conical valve, the astrolabe, and the lateen sail.35
Lettered Europeans scrambled to absorb this torrent of new knowledge pouring in from
their rivals. Those who could, journeyed to loci of Islamic erudition. “Since at present
the instruction of the Arabs…is made available to all in Toledo,” explained Daniel of
Morley, “I hastened there to attend the lectures of the most learned philosophers in the
world.”36 Both Adelard of Bath and Ramón Llull travelled to the Levant to learn Arabic,
study Arab texts and carry the newly acquired knowledge back to Europe.37 Curious
men of power, such as Alfonso (“the Wise”) X, Frederick II, and Peter the Venerable,
assembled around them scholars familiar with Arab works and commissioned Latin
translations of them. Peter, the Abbot of Cluny, had many of these works compiled in
the Corpus cluniacense, which became the most treasured source of Islamic writing in
Europe.38
Eventually, several schools of Oriental languages were established.39 Bernard Lewis
notes that “until the Renaissance and Reformation…Arabic was probably the most
widely translated language in the world.”40 No small number of Catholic students
enrolled in medressas, a coveted credential that enhanced their chances of securing
professorships in the first European universities, which were patterned after the Islamic
seminaries.41
Thus, do expressions such as holding a “chair” or being a “fellow” and practices such as
wearing robes have Islamic origins.42 Similarly, core curricula of medieval European
universities became significantly arabized.43
Medieval Catholics were in no position to contemplate matching, let alone surpassing,
the Islamic intellect. It took centuries of the greatest efforts by the brightest minds
simply to comprehend what the Muslims already knew.44 A striking example of this
protracted game of catch-up the Europeans were forced to play turns up in the case of
Hindu-Arabic numerals which it took Europeans over a quarter of a millennium to
master.45 The gnawing paradox of the Crusades for Christendom, then, was that they
caused Islam to be “at one and the same time the great enemy and the great source of
higher material and intellectual culture.”46
No development did more than the Crusades to forge a distinct identity among (still
proto) Europeans – the seed out of which would grow the awareness of what we
today call “Western Civilization.”
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The campaigns for Christ were, in the first place, joint efforts undertaken, supported,
and experienced collectively by Catholics from Italy and Spain to Germany and
France and England. In the second place, the Crusades defined Islam as the
significant Other, the great “Them” that makes the sense of “Us” possible.47 We must
keep in mind, however, that those early inklings of a “Western Us” formed with an
unequivocal sense that “We” were losing to “Them.”
Questioning Medieval Order and Authority
It was in this atmosphere of defeat and humiliation that (proto)Europeans first began to
question and then challenge the medieval order. The Roman Catholic Church, the
custodian of that order, had long assured adherents that its teachings corresponded to
Absolute Truth possession of which portended universal Christian empire.48
Unmistakable evidence to the contrary occasioned frustration and indignation, especially
among the learned, who felt hoodwinked by the Pope. Numerous literati such as Daniel
of Morley, Adelard of Barth, Roger Bacon, Peter Abélard, and William of Conches
scoffed at their brethren who stubbornly clung to conventional teachings while
eschewing Muslim philosophers simply because they were considered infidels.
Daniel chastised his culture as “infantile.”49 Adelard was livid with disgust for his own
people: "violence ruled among the nobles, drunkenness among the prelates,
corruptibility among the judges, fickleness among the patrons, and hypocrisy among the
citizens." He looked forward to but one thing in this sorry place: "Arabum studia."50
"Philosophy is the special province of the unbelievers: we have it all from them,"
declared Bacon.51
Interestingly, some of the earliest mavericks to stray from the Church’s canon were
those who sought a more precise understanding of the infidel’s creed. Rome
portrayed Saracens as the offspring of Hagar who venture wayward in the desert
where they embrace paganism. In some accounts, like the famous Song of Roland, the
idolaters believe in three gods, in others as many as forty. Mohammad is invariably
caricatured as a heresiarch who utilizes magic to bewitch his credulous followers.52
However, in 1110 Petrus Alfonsi appended a nearly accurate description of the tenets
of Islam to his Dialogi contra Iudeos, which gained a wide readership across Latin
Europe in cultivated circles. Alfonsi could provide the fairer assessment because he
relied not on the Church’s teachings, rather on his own Arabic education and personal
experience in Andalusia, where adherents of all three monotheistic faiths regularly
interacted.53 Not long thereafter, Peter the Venerable commissioned Robert of Ketton
to translate the Quran into Latin. With its publication in 1143, serious students of
Islam no longer had to rely on Scripture or myth; they could read the competing
sacred text firsthand.
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Caricatures of Islam hardly vanished inside Christendom after 1143. In fact,
misrepresentations intensified with each defeat in the Crusades.54 But now the
fulminations of fanatics had to stand alongside soberer studies.
With Opus maius (1266-68) Roger Bacon essayed to convince Clement IV to
relinquish the Crusades on grounds that they were unwinnable. He audaciously
cautioned the Pontiff not to trust Scripture as a reliable guide to understanding the
Saracens. “Three [sects],” he maintained, “are very rational: the sects of the Jews, the
Saracens, and the Christians.”
If Christians were to have any chance of converting Muslims – since conquering them
was out of the question – it would have to be in a language they understood, namely
the voice of reason.55 Humbert de Romans, grand master of the Dominican Order,
filed a report that concluded that Bacon’s ideas were widely held.56 William of
Tripoli, for one, kept this more secular approach alive after Bacon landed in prison
for reproaching the Catholic clergy.57 William, based in Acre, wrote an account of
Islam for the archdeacon of Liége in 1273 that concluded: “it now manifestly appears
that they are near to the Christian faith and not far from the path of salvation."58
Ramón Llull espoused the unification of the Abrahamic creeds, and in Libre del gentil
had the pagan protagonist lectured to by three “wise” men – a Christian, Jew and
Muslim – who gloss over the differences between the three faiths to make the case for
monotheism.59
Other Church teachings came under rigorous scrutiny by those versed in Greco-Arab
philosophy. Long before Galileo wrote to the Grand Duchess Christina in 1615, “the
Bible tells us how to go to Heaven, but not how the heavens go,”60 students of the
Arabs had developed an independence of mind that led them to doubt the Church
Fathers.
“Let no one be shocked,” warned Daniel of Morley, “if while dealing with the
creation of the world I invoke the teachings not of the Fathers of the Church, but of
the pagan philosophers, for, although the latter are not from among the faithful, some
of their words…should be incorporated into our instruction.”61
Adelard of Bath, who was the first to translate Euclid’s Elements from Arabic and to
introduce Arabic numerals to Europe, complained of his brethren back home: “It is
difficult for me to discuss the nature of animals with you, because I learnt from my
masters, the Arabs, to follow the light of reason, while you are led by the bridle of
authority; for what other word than ‘bridle’ can I use to describe authority?”62
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Similarly, Peter Abélard maintained that “authority is inferior to reason because it
deals with opinions about truth rather than with truth itself, while reason concerns the
thing itself and can settle the question.” “For I was taught by my Arab masters to be
led only by reason, whereas you were taught to follow the halter of the captured
image of authority.”63 His widely read book, Sic et Non, enumerated the countless
flaws in Church doctrine. The Church’s condemnation of his teachings caused “such
a state of despair that I thought of quitting the realm of Christendom and going over
to the heathen [Saracens].”64
Although he did not, like Abélard, name his son “Astrolabe,”65 William of Conches
did read Arabic and urge others to do the same. He insisted, “it is not the task of the
Bible to teach us the nature of things; this belongs to philosophy.”66 He assailed the
story of Genesis by which “‘He divided the waters which were under the firmament
from the waters that were above the firmament.’ Since such a statement as this is
contrary to reason let us show how it cannot be thus.”67
Another Arabophile of the twelfth century, Thierry of Chartres, in De sex dierum
operibus, authored one of the earliest attempts in the Christian West to explain the
formation of the world through natural causes and to separate cosmology from
theology.68
The ideas of these moderni, as the innovators referred to themselves, seeped into the
universities. As they became wellsprings of the new knowledge, the universities first
rivaled and then, in the thirteenth century, surpassed monasteries as centers of
learning.69 At Oxford, Paris or Bologna, for example, it became as common to study
Avicenna or Averroës as it was to study Augustine. Indeed, entire schools of Latin
Avicennism and Averoism took root at different universities during the thirteenth
century and became an integral part of the incipient tendency of questioning Church
authority.70
Rome assigned its sharpest mind the task of refuting the moderni. Thomas Aquinas
dedicated most of his intellectual energies to parrying the criticisms of Catholic
orthodoxy that emanated from Islamic learning. In addition to Tractatus de unitate
intellectus contra Averroistas (1269-72), he penned Summa contra Gentiles (125964).
The latter came in response to a request from his Dominican brothers who in their
endeavors to convert Muslims were at a loss as to how to respond cogently to retorts
that Islam was a more rational creed than Christianity. There were dozens of specific
conundrums raised by Greco-Arab philosophy that conventional Christian doctrine
seemed ill prepared to solve.71
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However, the central challenge issued forth from Averroës in his assertion that reason
represented a second, indeed superior, route to Truth beside revelation. Aquinas’
attempted solution, which became the cornerstone of Aristotelian scholasticism, was
to reconcile reason and faith. Reason operated in the world of sense perception by
comprehending the principles according to which things functioned. Because God
designed those very principles, the study of the natural world brought man closer to
God.
Yet, there were limits to what reason could know. Faith alone could yield
understanding of the divine itself (not merely the things God created). Thus
philosophy and theology did indeed address different subjects, even using different
methods, but this did not make the two fields incompatible. On the contrary:
Though the…truth of the Christian faith surpasses the ability of human
reason, nevertheless those things which are naturally instilled in
human reason can not be opposed to this truth. For it is clear that those
things which are implanted in reason by nature, are most true, so much
so that it is impossible to think them to be false. Nor is it lawful to
deem false that which is held by faith, since it is so evidently
confirmed by God. Seeing then that the false alone is opposed to the
true, as evidently appears if we examine their definitions, it is
impossible for the aforesaid truth of faith to be contrary to those
principles which reason knows naturally.72
Although Rome canonized the Dominican’s dogma, the holes poked in Catholic
theology were too many and deep to dike the flood of incredulity. Unable
successfully to refute the intellectual challenges, Church authorities were forced to
ban them.
In the list of 219 condemned propositions assembled in 1277 by Etienne Tempier,
bishop of Paris, we discern some of the profound challenges confronting the medieval
Church: “the absolutely impossible cannot be done by God;” “theological discussions
are based on fables;” “nothing is known better because of knowing theology;” “the
only wise men of the world are philosophers;” “there is no more excellent state than
the study of philosophy.”73 Tempier’s censure backfired, and Greco-Arab learning
became a mainstay in the curricula of most European universities by the end of the
thirteenth century.74
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Conversion and Apostasy
Numerous and/or salient conversions of Muslims to Christianity could have
ameliorated the humiliation of losing to one’s archrival on so many other fronts. As
mentioned, the Dominicans made converting Muslims a primary goal of the order.
Dominic himself travelled among Muslims with this in mind but met with little
success.
The same can be said of the Franciscans, whose final rule commands proselytizing
among Muslims. Francis was no hypocrite, and even approached the sultan to no
avail. “He came into our army, burning with the zeal of faith, and was not afraid to
cross over to the enemy army,” recounted an eyewitness. “There he preached the
word of God to the Saracens but accomplished little.”75
No few pontiffs and Christian princes sent emissaries to prominent Muslim rulers,
such as the king of Tunis or the Mongol Khan, in an effort to win their souls for
Christ. They all failed.76 Indeed, it was Christian conversion to Islam that was on the
rise in territories overtaken by Muslims. The Vatican naturally dismissed and
denounced such mass apostasy, for instance in Andalusia, as “conversion by sword.”
Involuntary conversion does not appear to have been the norm, however, because in
so many places where Christians eventually regained control of erstwhile Muslim
lands, the multitude of supposed “crypto-Christians” did not relinquish Islam when
free to do so.77
Even many who remained nominally Christian committed a kind of cultural apostasy
by enthusiastically emulating Muslim ways. Hear the laments of the staunch Christian
Paul Alvarus of Córdoba:
The Christians love to read the poems and romances of the Arabs; they
study the Arab theologians and philosophers, not to refute them but to
form a correct and elegant Arabic. Where is the layman who now reads
the Latin commentaries on the Holy Scriptures, or who studies the
Gospels, prophets or Apostles? Alas! All talented young Christians read
and study with enthusiasm the Arab books; they gather immense libraries
at great expense; they despise the Christian literature as unworthy of
attention. They have forgotten their language. For every one who can
write a letter in Latin to a friend, there are a thousand who can express
themselves in Arabic with elegance…78
Indeed, Alvarus’ own son composed poems in Arabic.79 This, of course, occurred in a
place governed by Muslims. But in some territories ruled by Christians, such as the court
of Henry IV in Castile or of Frederick II in Sicily, all manner of Arabophilia were
practiced and the Christian religion ignored, even derided.80
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As noted above, somewhat less audacious and conspicuous emulation of Arab
philosophy coupled with derision of Christian theology formed in many European
universities.
We can look to Dante as a poignant symbol of the vexation caused Latins by the rivalry
with Islam. The Italian bard seems to have composed La commedia, that culmination of
the Catholic medieval worldview, at least in part to counter Islam’s irksome appeal.
And yet, the literary form of the epic poem Dante appears to have adopted from
Islamic miraj literature, in which Muhammad is guided through hell and heaven during
a nocturnal journey.81
Conclusion
As students of the so-called “Renaissance of the Twelfth Century” point out,82 the
intellectual origins of Western modernity lie in the late Middle Ages with the growing
tendency to question ecclesiastical authority.83 Rome’s slippery grip on the
determination of what counted as knowledge is too well known to recount here in detail.
Three overlapping but still distinguishable avenues of inquiry into new understandings
of universal knowledge stand out. One sought a purer, uncorrupted Christianity,
beginning with the likes of Marsellio of Padua (1270-1342) or Meister Eckhart (ca.
1260-1328), continuing through reformers such as John Wycliffe (ca. 1320-84) and
Jan Hus (1370-1415), and culminating in Martin Luther (1483-1546) and the
Reformation.
Along a second path, ultimately en route to the Scientific Revolution of the sixteenth
and seventeenth centuries, curious minds like Nicholas Oresme (1323-82), Nicolaus
Copernicus (1473-1543), Galileo Galilei (1564-1642), Johannes Kepler (1571-1630),
Francis Bacon (1561-1626), Réne Descartes (1596-1650) and Isaac Newton (16421727) plumbed the depths of natural philosophy and human intellect for new
knowledge and authority.
A third route pointed back in the direction of antiquity. Men of letters like Francesco
Petrarch (1304-74), Giovanni Boccaccio (1313-75) and Bruni (1370-1444) exalted
the this-worldliness of ancient (and it seems Ottoman84) thinkers and sought in their
rhetoric renewal and rebirth. It was Renaissance scholars who coined the term
“Middle Ages” -- a long, moribund period between antiquity and its rediscovery and
revival in the quatrocentro -- and fabricated the notion of a direct, continuous link
between Greece, Rome and Catholic Europe.85
We know, however, that the link was severed and re-established (primarily) through
contact with Islamic civilization. But even this revised view fails adequately to assess
the impact of the rivalry between Christendom and Islam. Late medieval and early
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modern Europeans did not question and reform -- in a word, modernize -- their
outlook simply because they became wiser, though they did. Theirs was not a
collective exercise in unalloyed ratiocination aided by the discovery of some Muslim
texts. The Latin Christians also acted out of desperation that if they stubbornly clung
to their habitual beliefs and ways, they would forever come out on the losing end in
the rivalry with Islam.
In this piece, I have pitted Islamic against Western civilization. Yet, in truth, my
analysis underscores the protracted and intense contact between Muslims and
Christians.
Perhaps we would do better to see the two groupings as regional cultural clusters
within a single (monotheistic) civilization that includes non-Latin Christians and Jews
as well.86 Keep in mind that Western interest in the Islamic intellect did not cease
with the Middle Ages.
The list of prominent early modern and even Enlightenment Europeans who felt it
wise to consider Islamic perspectives as part of their general erudition includes
Copernicus, Galileo, Kepler, da Vinci, Erasmus, Machiavelli, Spinoza, Montaigne,
Leibniz, Racine, Bodin, Boulainvilliers, Montesquieu, Ockley, Voltaire, Shaftesbury,
and Lessing, to name but a few.87
Contempt for Islamic civilization as utterly foreign and inferior does not recrudesce
until the late 18th and early 19th centuries as a byproduct of European imperialism.88
Similar contempt has intensified since the 9/11 attacks, though Samuel Huntington’s
The Clash of Civilizations was published well before that fateful morning.89
As the incisive research of Olivier Roy trenchantly demonstrates, however, Muslims
today, Islamists included, do not represent a separate, anti-Western culture. Rather
they are part and parcel of a single, modern civilization in which actors are trying to
come to terms with relentless globalization.90
Endnotes
1

Thomas Cahill, Mysteries of the Middle Ages and the Beginning of the Modern World (New York:
Random House, 2006).
2
Toby Huff, The Rise of Early Modern Science: Islam, China, and the West (Cambridge: Cambridge
University Press, 1995), p. 208; Dionisius Agius and Richard Hitchcock (eds.), The Arab Influence in
Medieval Europe (Reading: Ithaca Press, 1994); K.N. Chaudhuri, Asia before Europe (Cambridge:
Cambridge University Press, 1990); Janet Abu-Lughod, Before European Hegemony (New York:
Oxford University Press, 1989); John Hobson, The Eastern Origins of Western Civilisation
(Cambridge: Cambridge University Press, 2004); Fernandez-Armesto, Felipe, Millennium: A History

Published by BYU ScholarsArchive, 2011

33

Comparative Civilizations Review, Vol. 65 [2011], No. 65, Art. 21

30

Number 65, Fall 2011

of the Last Thousand Years (New York: Charles Scribner’s Sons 1995); and André Gunder Frank,
ReOrient (Berkeley: University of California Press, 1998).
3
John France, The Crusades and the Expansion of Catholic Christendom, 1000-1714 (London:
Routledge, 2005), pp. 21-25 & 39; Christopher Tyerman, God’s War: A New History of the Crusades
(Cambridge: Belknap, 2006), pp. 62-78 makes a similar argument about Urban II’s grandiose
ambitions.
4
Henri Pirenne, Mohammed and Charlemagne. London: Unwin, 1940; also see John J. O’Neill, “Did
Islam Destroy Classical Civilization?” Comparative Civilizations Review 62(Spring 2010): 10-20.
5
Richard Hodges and David Whitehouse Mohammed, Charlemagne, and the Origins of Europe
(Ithaca: Cornell University Press, 1983); Thomas F. Glick, Islamic and Christian Spain in the Early
Middle Ages (Leiden: Brill, 2005).
6
Quoted in Andrew Wheatcroft, Infidels: A History of the Conflict between Christendom and Islam
(New York: Random House, 2004), p. 161.
7
Tyerman, God’s War, pp. 124-64.
8
Jonathan Phillips, The Second Crusade: Extending the Frontiers of Christendom (New Haven: Yale
University Press, 2007).
9
Quoted in Tyerman, God’s War, p. 336.
10
See M.C. Lyons and D.E.P. Jackson, Saladin: The Politics of Holy War (Cambridge: Cambridge
University Press, 1982).
11
Tyerman, God’s War, p. 374.
12
See Donald Queller and Thomas Madden, The Fourth Crusade: The Conquest of Constantinople
1201-04 (Philadelphia: University of Pennsylvania Press, 1997).
13
Fernández-Armesto, Millennium, p. 103.
14
Roger Collins, The Arab Conquest of Spain, 710-797 (Oxford: Blackwell, 1989).
15
See James Chambers, The Devil’s Horsemen: The Mongol Invasion of Europe (London: Phoenix
Press, 2001).
16
Quoted in Franco Cardini, Europe and Islam, trans. Caroline Beamish (Oxford: Blackwell, 2001), p.
128 and in Jacques LeGoff, The Birth of Europe, trans. Janet Lloyd (Oxford: Blackwell, 2005), p. 188.
17
Maria Rosa Menocal, The Arabic Role in Medieval Literary History: A Forgotten Heritage
(Philadelphia: University of Pennsylvania Press, 1987), pp. 39-41.
18
J.H. Parry, The Age of Reconnaissance: Discovery, Exploration, and Settlement 1450 to 1650
(Berkeley: University of California Press, 1981), p. 41; David Abulafia, "The Role of Trade in MuslimChristian Contact During the Middle Ages," in Agius and Hitchcock, Arab Influence, p. 1; Paul
Freedman, Out of the East: Spices and the Medieval Imagination (New Haven: Yale University Press,
2008), p. 80.
19
Cardini, Europe, p. 101; Mariam Rosser-Owen, Islamic Arts from Spain (London: V&A Publishing,
2010), pp. 76-107.
20
Ibid. p. 40.
21
Menocal, Arabic Role, pp. xi-xv, 32-33, 63 & 88.
22
Philip Kennedy, "The Muslim Sources of Dante?" in Agius and Hitchcock, Arab Influence, pp. 76-77.
23
Dorothee Metlitzki, The Matter of Araby in Medieval England (New Haven: Yale University Press,
1977), pp. 98-99.
24
Frances Wood, Did Marco Polo Go to China? (Boulder: Westview, 1996).
25
Alister McGrath, The Intellectual Origins of the European Reformation (Oxford: Blackwell, 2004),
pp. 119-23 and 168.
26
See Catherine Wilson, “Modern Western Philosophy,” in Seyyed Hossein Nasr and Oliver Leaman
(eds.), History of Islamic Philosophy Part II (London: Routledge, 1966), pp. 1013-15.
27
R.W. Southern, Western Views of Islam in the Middle Ages (Cambridge: Harvard University Press,
1962), pp. 8-9.
28
Metlitzki, Matter of Araby, p. 11.

https://scholarsarchive.byu.edu/ccr/vol65/iss65/21

34

Review: Full Issue

Comparative Civilizations Review

31

29

Eugene Myers, Arabic Thought and the Western World in the Golden Age of Islam (New York:
Ungar, 1964), p. 16.
30
Will Durant, The Story of Civilization: The Age of Faith (New York: Simon & Schuster, 1950), p.
954.
31
Huff, Rise, p. 208.
32
Cardini, Europe, pp. 102-03.
33
Ernest Moody, “Galileo and Avempace: Dynamics of the Leaning Tower Experiments,” in Philip
Wiener and A. Nolands (eds.), Roots of Scientific Thought: A Cultural Perspective (New York: Basic
Books, 1957), pp. 209-10.
34
Huff, Rise, p. 211.
35
Donald Hill, "Arabic Fine Technology and its Influence on European Mechanical Engineering," in Agius
and Hitchcock, Arab Influence, pp. 29-37. Also see in the same volume Jim Allan, "The Influence of the
Metalwork of the Arab Mediterranean on that of Medieval Europe," pp. 44-62.
36
Quoted in Jacques Le Goff, Intellectuals in the Middle Ages, trans. Teresa Lavender Fagan (Oxford:
Blackwell, 1993), p. 19.
37
R.I. Moore, The First European Revolution, c. 970-1215 (Oxford: Blackwell, 2000), p. 148.
38
Cardini, Europe, p. 88.
39
S.M. Ghazanfar, “Scholastic Economics and Arab Scholars” Diogenes (April-June 1991): 128.
40
Bernard Lewis, Islam and the West (Oxford: Oxford University Press, 1993), p. 61.
41
M.M. Sharif (ed.), A History of Muslim Philosophy (Wiesbaden: Harrassowitz, 1966), p. 1367.
42
George Makdisi, The Rise of Colleges: Institutions of Learning in Islam and the West (Edinburgh:
Edinburgh University Press, 1981).
43
Huff, Rise, p. 187.
44
R.W. Southern, The Making of the Middle Ages (New Haven: Yale University Press, 1961).
45
Huff, Rise, p. 344.
46
Montgomery Watt, A History of Islamic Spain (Edinburgh: University of Edinburgh Press, 1965),
p.172.
47
France, Crusades, p. 3. Keep in mind that the Fourth Crusade never got farther than Constantinople,
conquest of which further severed ties between Latins and Greeks that were already frayed by the
Schism of 1054.
48
Arthur Herman, The Idea of Decline in Western History (New York: Free Press, 1997), 19.
49
Quoted in Metlitzki, Matter of Araby, p. 11.
50
Quoted in ibid. p. 13.
51
Quoted in Southern, Islam, p. 59.
52
For details, see ibid. pp. 14-33.
53
John Tolan, Petrus Alfonsi and the Medieval Reader (Gainesville: University Press of Florida,
1993), pp. xiii-xv.
54
Southern, Islam, pp. 68-73.
55
Quoted in John Tolan, Saracens: Islam in the Medieval European Imagination (New York:
Columbia University Press, 2002), pp. 225-27.
56
Cardini, Europe, p. 99.
57
Bertrand Russell, History of Western Philosophy (London: George Allen & Unwin, 1948), pp. 48687.
58
Quoted in Southern, Islam, p. 62.
59
Cardini, Europe, p. 100.
60
Quoted in Keith Thomson, Before Darwin: Reconciling God and Nature (New Haven: Yale
University Press, 2005), p. 1.
61
Quoted in Le Goff, Intellectuals, p. 19.
62
Quoted in Tolan, Petrus, p. 44.

Published by BYU ScholarsArchive, 2011

35

Comparative Civilizations Review, Vol. 65 [2011], No. 65, Art. 21

32

Number 65, Fall 2011

63

Quoted in Tina Stiefel, The Intellectual Revolution in Twelfth-Century Europe (London: Croom
Helm, 1985), p. 78 and 80.
64
Quoted in Le Goff, Intellectuals, p. 42.
65
Menocal, Arabic Role, p. 43.
66
Quoted in M.-D. Chenu, Nature, Man, and Society in the Twelfth Century (Chicago: University of
Chicago Press, 1968), p. 12.
67
Quoted in Tina Stiefel, “Science, Reason and Faith in the Twelfth Century: The Cosmologists’
Attack on Tradition” Journal of European Studies 6(1976): 7.
68
Raymond Klibansky, “The School of Chartres” in Marshall Clagett, Gaines Post and Robert
Reynolds (eds.), Twelfth-Century Europe and the Foundations of Modern Science (Westport:
Greenwood, 1980), p. 8.
69
Le Goff, Intellectuals, pp. 66-71.
70
Oliver Leaman, "Averroes and the West," in Mourad Wahba & Mona Abousenna (eds.), Averroes and
the Enlightenment (Amherst: Prometheus, 1996), p. 65.
71
Myers, Arabic Thought, p. 16. Also see Durant, Story, p. 954.
72
St. Thomas Aquinas, Summa Contra Gentiles, trans. English Dominican Fathers (London: Burns,
Oates & Washbourne, 1924), Book I, ch. 7.
73
Quoted in Edward Grant, “Science and Theology in the Middle Ages,” in David Lindberg and
Ronald Numbers (eds.), God and Nature: Historical Essays on the Encounter between Christianity and
Science (Berkeley: University of California Press, 1986), pp. 54-55.
74
Huff, Rise, p. 192.
75
Quoted in Tolan, Saracens, p. 215.
76
Tolan, Saracens, pp. 239-45; Southern, Islam, pp. 98-103.
77
Geoffrey Parker, Europe in Crisis 1598-1648 (Ithaca: Cornell University, Press 1979), p. 150;
Dennis Hupchick, The Balkans: From Constantinople to Communism (New York: Palgrave, 2001), p.
156; Charles Burnett, "An Islamic Divinatory Technique in Medieval Spain," in Agius and Hitchcock,
Arab Influence, p. 106.
78
Quoted in Tolan, Saracens, p. 86.
79
Ibid. p. 97.
80
Parry, Reconnaissance, pp. 26-27; Menocal, Arabic Role, pp. 61 & 116-22.
81
Miguel Asín Palacios, Islam and the Divine Comedy, trans. Harold Sunderland (London: J. Murray,
1926); Menocal, Arabic Role, p. 130.
82
Charles Homer Haskins, The Renaissance of the Twelfth Century (Cambridge: Harvard University
Press, 1927).
83
For analysis of other factors see Huff, Rise and McGrath, Intellectual Origins.
84
See Walter G. Andrews and Mehmet Kalpakli, The Age of Beloveds: Love and the Beloved in EarlyModern Ottoman and European Culture and Society (Durham: Duke University Press, 2005).
85
See Menocal, Arabic Role, pp. 4-5.
86
Richard Bulliet, The Case for Islamo-Christian Civilization (New York: Columbia University Press,
2004).
87
Peter O’Brien, European Perceptions of Islam & America from Saladin to George W. Bush:
Europe’s Fragile Ego Uncovered (New York: Palgrave, 2009), pp. 47-92.
88
Michael Adas, Machines as the Measure of Men (Ithaca: Cornell University Press, 1989), p. 23;
Frank, ReOrient, p. 11.
89
Samuel Huntington, The Clash of Civilizations and the Remaking of World Order (New York:
Simon & Schuster, 1996.
90
Olivier Roy, Globalized Islam: The Search for a New Ummah (New York: Columbia University
Press, 2004). See too Bhikhu Parekh, A New Politics of Identity: Political Principles for an
Interdependent World (New York: Palgrave, 2008), p. 145.

https://scholarsarchive.byu.edu/ccr/vol65/iss65/21

36

Review: Full Issue

Comparative Civilizations Review

33

On Mass Culture and Civilizational Mediocrity
David J. Rosner
DRosner@METROPOLITAN.EDU
A number of prominent 19th and 20th century German thinkers held very negative
views towards Anglo-American culture, more specifically its mercantile capitalism,
its liberal democracy and (and what they perceived to be) its mass culture of
mediocrity.
This paper will examine these negative views in the following sequence: Nietzsche’s
criticisms of Democracy, Heidegger’s conflation of American culture and Soviet
Communism as “metaphysically both the same,” Adorno’s critique of the “culture
industry” especially in America1, and finally, Spengler’s condemnation of capitalism
as hastening the Decline of the West.
There are some valid and interesting arguments in all these critiques, and I will also
try to illustrate their relevance for today’s post-modern age. However, I will also
identify and analyze key points where I believe they are fundamentally mistaken.
Nietzsche’s Critique of Democracy as Mediocrity
Nietzsche’s critique of Mill’s Utilitarianism provides an entry into his critique of
Democracy in general. According to Utilitarian theory as put forth by thinkers such
as Mill and Bentham, the definition of morality is “that which promotes the greatest
good for the greatest number of people.” This criterion of morality sounds eminently
reasonable to those raised in a liberal democracy, yet Nietzsche found it deeply
problematic, because according to him, all men are not created equal, and therefore
should not count equally in the moral calculus. Some individuals are nobler than
others, some more intelligent, some stronger – some are simply worth more than
others.
Democratic institutions, which so proudly count equality, fairness and egalitarianism
as ideals, thus perpetuate mediocrity and “penalize the excellent” (Baradat, 239).
Heidegger clearly would later agree with Nietzsche’s elitism here, arguing that “the
essential always comes and returns to human beings, thereby forcing them to
superiority and allowing them to act on the basis of rank” (IM, 35, Kisiel, 229).

1

The term ‘America’ as used in this paper refers to the USA, not South America, Central America or
Canada.
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Heidegger argued further how the presuppositions of both Anglo-American liberal
democracy and Soviet communism have played a major role in “this onslaught of that
which destroys all rank and all that is spiritual about the world,” leading to “the
preeminence of the mediocre.” (IM 34, Kisiel, 229).
For Nietzsche, strong and proud men who rise above the herd, and rise above “mortal
standards of right and wrong” are Germany’s only future, not the mediocrity
exemplified by a moribund German bourgeoisie. Nietzsche argued that the most
serious culprit behind Europe’s malaise was actually Christianity, which replaced the
ancient Homeric values of heroism, honor and strength with an oppressive and
unnatural slave morality of weakness, repression and humility.
Christianity, as it originally grew as a Jewish sect under brutal Roman rule, was based
on the “ressentiment” the weak felt towards those in power, and thus in Christianity,
mankind’s true values have now therefore been reversed—humility and meekness are
now considered virtues, while strength and pride are now derided.
This value shift resulted in the perversion of the true human essence and essentially
sapped the strength of the German nation, thereby transforming a once proud warrior
people into a tired and mediocre nation of repressed, bourgeois shopkeepers and
bureaucrats. Yet, the institution of Democracy, with its egalitarian ideals, e.g., “all
men are created equal,” also came in for severe criticism.
Nietzsche offered one of the more piercing analyses of the marked sense of the
spiritual exhaustion, decadence and taedium vitae in 19th century German culture.
This malaise partially explains the naïve enthusiasm all across Europe for the Great
War, which was viewed by so many young men as a cathartic opportunity for
spiritual rebirth and renewal. The “savage contest” of war, the primordial opposition
of life and death, the nobility of struggle, and glory on the battlefield all beckoned as
an escape from the stifling conformity and repression of conventional Victorian
bourgeois life.
According to George Mosse in his article “Caesarism, Circuses and Monuments“,
Nietzsche “reawakened to life…” the archetype of “the great man” in history. A
proud and strong “healthy Zarathustra” would rise out of a spiritually bankrupt
Germany to fulfill “the longing for a leader….when existing forms of government
had…become decadent,” finally realizing the “sacred tie”…between “leader and led”
(Mosse, 117).
We see similar patterns later on in Spengler’s Decline of the West, a work “obsessed
with the death of old forms of moral and political life” (Mosse, 117). Spengler later
argued that only a proud strong leader, “the rise of a new Caesar” through Germans
sacrificing their own blood, could overthrow “the money machine” of a bankrupt
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Western Capitalism. (Zimmerman, 196) Moreover, like Junger, Spengler believed
that a fearsome elite must adopt “Roman hardness” (See Zimmerman, l97). Spengler
thus elucidates his version of “Nationalist Socialism” - “We need hardness, we need
fearless skepticism, we need a class of socialist master men…Once again, socialism
means power, power, and yet again, power” (Zimmerman, 197).
Spengler sees this rise of a new Caesar as the solution to the problem of the decline of
the west and the specter of nihilism. But perhaps the real truth behind these
militaristic ideas is expressed in this quote from Hermann Broch’s novel The
Sleepwalkers: “there is no severity that may not be a mask for fear.”
What exactly was the object of this fear, and why was it so widespread? The object
was a decadent modernity, characterized by a radical dissolution of values, which left
for many Europeans only a spiritual void and a sense of impending apocalypse.
Unfortunately, this spiritual void later came to be filled in Germany by Hitler, who
sought German redemption through the promise of economic stability, the
exploitation of ancient hatreds, as well as (unconsciously) the use of crude
interpretations of Teutonic myth— i.e., spiritual renewal through blood sacrifice (see
Griffin, 271, ff).
According to Mosse, Spengler’s magnum opus is an “apotheosis of the new politics in
which masses and leader interact without any intervening, quasi-independent
institution” (114). This new politics invokes a leader who is a “pragmatist” and who
can “manipulate the masses and…use existing society for the purpose of its own
destruction. Ideally the amorphous mass will be integrated into a higher unity
through the strong will of the leader who…is able to activate their deeper longings”
(115).
Although thinkers like Spengler and Heidegger at first believed this leader would
“activate the longings of the German masses for a higher unity”, in reality the
activation came mostly from delusions of world domination fed by the invocation and
actual implementation of mass murder on an almost unimaginable scale.
Heidegger on the “Massification of Man”
The concept of mass society grew in importance in interwar German consciousness,
as many turned to nationalism as a secure foothold against the anxieties of the modern
age, with its loss of order and the disintegration of traditional values. Discussing the
relation between nationalism and the concept of the mass society, George Mosse
writes of the “mobilization of private discontent into collectivities that promised to
transcend the anxieties of the modern age, promising a happy and healthy world
protected against the rush of time” (Mosse, 1).
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Heidegger’s harshest critique of the mass is found in Being and Time’s classic
passages dealing with the concept of the “they-self” as related to the ideal of
authenticity. Heidegger’s analysis here owes much to Kierkegaard, who, in The
Modern Age wrote derisively of “the public” and the “leveling” of the individual into
mass society.
This notion of leveling refers to a pervasive situation in which any and all instances
of exceptionalism are immediately denigrated in the interests of a bland and stifling
conformity. Heidegger writes how “this polished averageness of the everyday
interpretation of Dasein watches over every exception which thrusts itself to the
fore...” so that “every exception is short lived and quietly suppressed.” (See A.
Hannay, in Wrathal & Malpas, 105 ff)
Heidegger continues:
This being with one another dissolves one’s own Dasein completely into the
kind of being of ‘the Others’, in such a way, indeed, that the Others, as
distinguishable and explicit, vanish more and more. In this inconspicuousness
and unascertainability, the real dictatorship of ‘the they’ is unfolded. We take
pleasure and enjoy ourselves as they take pleasure, we read, see and judge
about literature and art as they see and judge, and we find shocking what they
find shocking. The ‘they’ which is nothing definite, and which all are, though
not as the sum, prescribes the kind of being of everydayness (Being and Time,
164).
This pattern applies to all humanity, in a universal sense. It is a fundamental structure
of the human condition itself. But levels of conformity, and degrees to which
societies level individuals into the mass, may be more strongly pronounced in some
civilizations than in others - some may in fact be more permeated with inauthenticity
than others.
Heidegger’s critique of “the massification of man,” a theme going back at least to
Being and Time, is explicitly stated in his famous 1935 passage of Europe’s place in
the larger geopolitical order. Heidegger wrote that Europe lies in the great pincers
between Russia on one side and America on the other.
“Russia and America are, when viewed metaphysically, both the same: the same
hopeless frenzy of unchained technology and the boundless organization of the
average man” (Introduction to Metaphysics, 28).
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For those of us raised in the USA during the height of the cold war, such a statement
seems quite paradoxical, because American Democracy and Soviet Communism
seemed so radically different, both in their philosophical presuppositions and in their
respective versions of everyday life.2
For Heidegger, America was “a land without history, a culture without
roots…preoccupied by size, expansion, magnitude and quantity” (see Bambach, 163).
Other German thinkers, e.g., Max Scheler and Stefan Zweig, said much the same
thing. For example, Zweig, in “The Monotonization of the World”, lamented the
process by which “everything is becoming more uniform in its outward
manifestations, everything leveled into a uniform cultural scheme.”
Zweig asserts further that it is in fact America that is “the source of that terrible wave
of uniformity that gives everyone the same…book in the hand, the same pen between
the fingers, the same conversation on the lips,” yet he also attributes this same
leveling mechanism to Russia, in which “the same will to monotony presses
ominously in a different form: the will to compartmentalization of the individual, to
conformity in world views…”.
It is Europe, Zweig says, “that remains the last bulwark of individualism,” and he
explains the nationalism of European countries, despite its “senselessness,” as a “last
desperate effort to defend ourselves against the leveling” process (Zweig, in Kaes, et
al, 399).
Heidegger’s attraction to Nazism may have lay in part with his deep anti-modernist
tendencies, though he eventually realized that Nazism was in many ways as much a
product of modernity as capitalist America ---with its crass consumerism, mindless
television and stifling conformity--- or Soviet Communism ---with its gray block
architecture and dreary all-encompassing sameness (see Griffin, 224 ff, 321 ff).
German National Socialism shared with American capitalism and Russian
communism both the same “hopeless frenzy of unchained technology. “In fact,
Germany’s “total entry into the industrial and arms race” in preparation for a war of
world domination (Kisiel, 4) and the “boundless organization of the average man” exemplified by “the tallies of millions at mass meetings” - could both “clearly
describe the Nuremberg Rallies of 1933 and 1934” (Kisiel, 3).
2

In fact, because of their exposure to these regimes, members of the so-called “greatest generation”
and the cold-war generation may have more familiarity with these issues than younger scholars. Yet
the younger thinkers have actually witnessed the increased “leveling” of culture, as mass media and
information technology (and the extent of their reach) have proliferated exponentially since the coldwar period. The topic thus has increased relevance today.
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Fascists such as Hitler and Mussolini took full advantage of mass psychology, stirring
up the people into an emotional, irrational frenzy. Hitler was aware that in destitute
times and in certain contexts of mass consciousness, rational argument stands little
chance in competition for the allegiance of the populace against more primal, visceral
appeals.
Plato, in his famous criticism of Democracy in Republic, argued that often, vulnerable
individuals get so caught up in the contagious excitement of the crowd that they lose
essential critical thinking skills:
When…many gathered together sit down in assemblies…or any other
common meeting of a multitude, and, with a great deal of uproar, blame some
of the things said or done, and praise others, both in excess, shouting and
clapping; and, besides, the rocks and the very place surrounding them echo
and redouble the uproar of blame and praise.
Now, in such
circumstances…what do you suppose is the state of the young man’s heart?
Or what kind of private education will hold out for him and not be swept away
by such blame and praise and go, borne by the flood, wherever it tends so that
he’ll say the same things are noble and base as they do, practice what they
practice, and be such as they are? (Republic, 492c, p. 172, Bloom trans).
Plato’s quote could thus well be describing the current Democratic or Republican
National Convention phenomena --- on one hand the results of democracy at work,
yet on the other hand, an increasingly vacuous sort of event dominated by image
projection and sound bites --- where any semblance of rational discourse is
overshadowed by mob-psychology and often fallacious appeals to emotion.
Adorno on The Culture Industry and the Promotion of Mediocrity
Fascist demagogues like Hitler whipped the masses into a frenzy of adrenaline and
hate to accomplish a political agenda. But Adorno discusses how the mass media can
also be used soporifically to lull the masses into an indifferent stupor for its political
advantage.
Adorno’s approach puts a Marxist spin on Heidegger’s version of the “they-self,”
arguing how the powers of capitalism use homogenized leveled-down products of
mass culture to lull the masses into a mindless stupor. The masses will then be less
likely to challenge the injustice of the socio-economic status quo.
Products of mass culture thereby function as mechanisms of distraction by which the
capitalist system anesthetizes its citizens from the reality of their own oppression,
“never leaving the consumer alone long enough to reflect upon their boring
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exhausting jobs and their low socio-economic status” (Dodson, 2). The culture
industry feeds the masses a bland and steady diet of “harmless amusements,”
effectively leveling down any morally significant insights into a bland mediocrity.
Many of these same lines of criticism are often lodged at Hollywood movies and
mainstream media today.
Consider also phenomena such as the music played in elevators and dentist offices.
This is the “leveling down” of art, offering the “least objectionable programming” to
the greatest number of people, “pandering to mediocrity” so as not “to disturb or
challenge a ‘normal’ listener” (Campbell, et al, 23). The masses are also anesthetized
by the endless supply of celebrity gossip, sports programming, etc., as it essentially
functions to take their attention from their own problems and oppression.
Consider in our present day, the ever-present “news” about the latest degenerate
celebrities.
This “news” distracts the masses from realizing how, unlike these millionaires who
actually do little to earn their fortunes, many Americans work two or three jobs but
still can’t afford health insurance. Mediocrity therefore can be (and in fact has been)
promoted through mass culture for political gain.
It should, however, be noted that the need for diversion may grip members of all
socio-economic classes. Members of the elite classes in capitalist systems may flock
to country clubs, golf courses and exotic vacation destinations as part of an
unconscious effort to distract themselves from questions even more fundamental than
socio-economic ones – issues related to the radical finitude and contingency of the
human condition in general. As thinkers such as Heidegger and Pascal realized, we
may actually seek the diversion of the leveling process to escape not so much
economic oppression but, more basically, the harshness of the human condition itself.
Spengler on “The Money Machine”
Democracies have often existed together with capitalist economic systems, and in
turn these societies have become more commercialized and money driven, resulting
in their ultimate banalization.
Spengler’s Decline of the West was a major work of the interwar period in Germany
critical of modern industrial capitalism and what it considered its new god, money.
According to Spengler, modern industrial capitalism has replaced the primordial
value of the land with the phenomenon of “money separated from goods” (see
Spengler, 403 ff). Spengler contrasts the Earth, something “real and natural” with
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money, which is “abstract and artificial” (see Herf, 56). The pernicious effect of the
“cash-nexus” (Herf, 58) is that it effectively “saps the energy of the race” by arousing
in them “an appetite for an ugly, common, wholly unmetaphysical fear for one’s life.”
Economic life thus destroys “the higher form world of culture, replacing it with an
unfettered struggle for survival” (Spengler, quoted in Herf, 58).
Through the modern capitalist money machine, “goods turn into commodities,
exchange becomes commerce and ‘money-thinking’ proliferates”, resulting in a
reified, rootless conception of man in which all that is noble, dignified and honest has
now become debased by the increasingly desperate scrambling after cash. It has now
become necessary, writes Spengler, “to break the dictatorship of money and its
political weapon, Democracy” (Spengler, 414).
Similar protests occurred in other countries, e.g., Britain, as Carlyle, Dickens and
others rebelled against “market quantification”, “the religion of the god, money”
(Carlyle called it “Mammonism”) and “the mechanization of the world” (Lowy &
Sayre, 35-43).
Much of Spengler’s critique here actually sounds like orthodox Marxism. It is
interesting how Spengler (on the political right) shared with Marx (on the political
left) much of the same antipathy towards the alienating and debasing quality of
capitalism. This reflects the widespread appeal of Romanticism in the thought of so
many artists and thinkers of the time, including Heidegger, Nietzsche, Spengler and
Marx.
Romanticism, which involved a backlash against the Industrial Revolution and its
cultural transformations, thus cut across all extremes of the political spectrum.
Spengler’s critique also speaks to us uniquely today, especially how it related to the
issue of the banalization of society, which Adorno more explicitly addressed. Now in
post-modern times, as advertising has become the driving force of capitalism, as
mass-media have proliferated dramatically, and as capitalism itself has expanded, so
everyday life in many societies has become increasingly saturated with unrelenting
commercialism.
Some have called this “cultural pollution,” in that the average citizen in the US, for
example, is bombarded with literally hundreds of advertisements a day, on billboards,
television, the internet, radio, etc., and this bombardment process exemplifies itself in
both obvious and subtle contexts.
This has clearly contributed to the overall banalization of American culture, as
corporate entities are constantly attempting to sell us (largely unnecessary) products
and services, therefore magnifying an already pervasive consumer culture.
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Every area of human expression has thereby become infiltrated and controlled by the
marketplace, reducing even life’s noblest and most existential elements to possible
contexts for economic transaction. Moreover, when economic times become
depressed, the efforts of capitalists to sell their products increase, thus resulting in an
even more desperate and banal spiritual landscape.
Discussion: Mass Culture and Civilizational Mediocrity
One way of understanding this entire divide is to first try to understand the “European
crisis of modernity” that Nietzsche, Heidegger and others ultimately attempted to
overcome, and then look at the discussion of this situation among academic
philosophers on both sides of the Atlantic. Regarding this “crisis of modernity,”
Robert Pippin in Modernism as a Philosophical Problem writes of how a “collective
and sudden realization has come upon European consciousness” that “all the
fundamental ideals of the Enlightenment enterprise…have failed in some catastrophic
way… the authority of such ideals has collapsed” (Pippin, 147).
It is not merely the case that a number of isolated or minor propositions have been
proven true or untrue, or that some particular hypothesis has been confirmed or
disconfirmed, but rather that an entire “form of life”, “basic mode of orientation” and
fundamental “way of mattering” has died (Pippin, 147).
Indeed, writes Pippin, “the accounts provided by the ancient ‘parents’ with their God,
their natural hierarchy, their metaphysics, their afterlife, their story of cosmic justice,
and so on, were fairy tales, delusions, fantasies. The sun did not revolve around the
Earth; there was no immortal soul; aristocratic order had no natural basis, and finally,
there was no loving and providential God” (147). It is no wonder that anxiety played
such an important role in the thought of Heidegger, Freud and others, an entirely
appropriate response to this rapid and comprehensive “disorienting loss of collective
ideals” (47).
These were the issues that preoccupied many philosophers in Germany during the
1920s and 1930s. There were, of course, German thinkers uninterested in these
matters, such as the logical positivists, who were concerned mostly with the
foundations of science and who dismissed the writing of Heidegger and others as
ponderous nonsense.
Yet it was the logical positivists who had actually had the most impact upon the
Anglo-American philosophical world. Anglo-American thinkers were not particularly
interested in the “crisis of modernity.” Perhaps for them, no such crisis existed.
While poets like Yeats and T.S. Eliot certainly engaged questions about the crisis of
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modernity, these questions were simply not addressed by academic philosophers in
Britain or America.
British thinkers of this time (e.g., Moore, Russell, Austin) were primarily
preoccupied with conceptual analysis through analysis of language and logic.
Wittgenstein was a strange case – from Vienna, his writings were as cryptic as
anything written by Heidegger, yet dealt primarily with issues of language and logic,
and were celebrated by the British analytic schools of philosophy.
America’s only homegrown philosophical movement was Pragmatism, according to
which the value of theories was determined primarily by whether they were useful or
somehow “worked” for specific purposes.
American pragmatism was thus a concrete and results-oriented approach to
philosophy. Was it true, as Heidegger said, that the Germans alone (except for the
ancient Greeks) were a “metaphysical Volk,” while all the others were not? Or was it
something else, the specific direction and/or location of time, place, and history?
As Nietzsche in the 19th century presciently saw Europe’s decline and called for a
radical “transvaluation of values,” Heidegger’s position (and Spengler’s also) was
more one of horror and apprehension.
The writings of both of the latter reflected the actual lived twentieth century
experience of the horrors of the First World War, Germany’s economic collapse and
postwar humiliation, as well as Europe’s increasing level of decadence. By contrast to
the desperate state of Europe, both America and Soviet Russia were relatively new
civilizations, “up and coming” as opposed to weary and disintegrating.
This is not to say that the US was not at all decadent in the 1920s – it surely was, as
the classics of American literature of the time (e.g., F. Scott Fitzgerald) attested. But
the US and the USSR (and especially America) at the time also represented the height
of modernity, and seemed to be building ever higher and expanding ever further. This
is true even given, for example, the Great Depression in the US, and other serious,
albeit temporary, economic setbacks.
While thinkers like Heidegger may have viewed American pragmatism as shallow
and calculating, others saw instead refreshing optimism and a “can-do” spirit.
It has thus been suggested that Heidegger’s critique of mass culture in the USA and
USSR was based primarily upon fear about the (very real) collapse of Europe
(specifically Germany) –-- a once great culture now in a state of rapid disintegration.
Heidegger’s pessimistic critique has thus been interpreted as “a projection of
European fears and ambivalence about its own culture transposed on the new world”
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(see Bambach, 163), revealing more about German society at the time than either
America or Russia.
Moreover, mass culture aside, it is clear that the US and the USSR at this time were
not at all, as Heidegger claimed, “metaphysically both the same.” At first, the Soviet
“Communists regarded their government and their revolution as epoch-making events
in the development of humanity” and “the Soviet Union managed to capture the
imagination of some who hoped for a Utopian, egalitarian transformation of society”
(Craig, et al, 757). However, Soviet Russia was led at this time by Stalin, a brutal
mass murderer arguably as bad as Hitler.
All things considered, there is some truth in the anti-American critiques discussed
above.
Writing on the critical European view of Americanism, historian Detlev Peukert
quotes the Protestant cleric Gunter Dehn’s disapproval of proletarian German youth
becoming increasingly Americanized: “If we were to ask them about the meaning and
purpose of life, the only answer they could give would be: ‘We don’t know what the
purpose of life is, and we’re not interested in finding out’’’ (Peukert, 178).
The cleric was appalled at how German youth now had only “making money and
enjoying themselves” as priorities. These are in fact what so many European
considered the sum of American values, a viewpoint “truly bereft of metaphysics”
(Peukert, 178).
Alexis de Tocqueville observed long ago that Americans on the whole lacked the
patience for speculative matters and abstract discussion, as they always seemed more
focused on achieving concrete, practical results. But clearly life on the frontier was
difficult, and discussions of metaphysics probably had to take a back seat to more
mundane concerns of basic survival.
On a cultural level, it might also be true that Americans have more and more come to
define success in explicitly material terms, and that, especially lately, the emphasis on
financial gain and material accumulation has led America in some problematic
economic and spiritual directions. And perhaps it is hard to imagine German
philosophers like Adorno ever really feeling at home while exiled in Hollywood,
California, the stereotypically vacuous land of surfboards, bikinis, and voluptuous
starlets.
Yet it is perhaps unfair to consider conformity, materialism and mediocrity
fundamental symptoms of American life, any more than as with any other nation.
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Coherently governing a large mass of people of remarkably heterogeneous origins
may in fact require certain “leveling” mechanisms to be in place. Psychological laws
reflect how people react to circumstances in predictable ways, and much of the
forgoing critique regarding “leveling”’ and mediocrity can be said to apply to human
social patterns and political institutions generally, not just in one or two particular
cultures.
Furthermore, American government is a unique political system that has actually been
relatively successful, due to the wisdom of some of its architects. Political thinkers
like Madison and Jefferson read their history and ensured that complex mechanisms
of checks and balances, separations of powers, federalism, etc., were put in place, so
that no one particular individual or political party could successfully oppress existing
minorities. American history has certainly had some very dark hours, such as
antebellum slavery and the horrible treatment of its indigenous Indian population.
Yet, as a civilization existing unto itself, America has at least been able to see itself
through the Civil War, major overseas conflicts and severe economic depressions,
and has also been able to absorb great waves of immigration, without repressive
dictatorships or factories of mass murder. The same can’t be said about Stalin’s
Russia or Hitler’s Germany (the latter of which Heidegger unfortunately supported).
Compared to these political and humanitarian disasters, a bit of conformity, vacuity
and even mediocrity are perhaps not the worst problems to have.
A Cautionary Note
Although American civilization can thus be defended against some of the above
arguments of Spengler, Heidegger and others, their viewpoints on the other hand
can’t smugly be dismissed as merely the irrational ravings of frightened reactionaries.
Many in the US today have suggested lately that America itself is currently in
decline. Moreover, the decline is not merely economic, for the current economic
crisis in the US also rests upon a certain amount of moral decline, as the recent
proliferation of scandals in the financial sector has revealed.
While the economic divide between rich and poor in the USA grows ever wider, our
military is overextended and unemployment is widespread; too many of us react to all
this by simply distracting ourselves into oblivion with videogames and silly
technological gadgets. Phenomena such as military overuse and patterns of mass
distraction have been identified as characteristics of declining civilizations. And
clearly, the sense of optimism and forward-looking confidence that characterized
America in, say, l961 seems a relic of the distant past.

https://scholarsarchive.byu.edu/ccr/vol65/iss65/21

48

Review: Full Issue

Comparative Civilizations Review

45

However, it is not an easy task to diagnose the spiritual health of a civilization when
one is currently living in it. We lack the historical distance and philosophical
objectivity necessary to discern meaningful patterns and to effectively put them in
context.
Moreover, we ought to resist simplistic urges towards nostalgia, as it often turns out
upon reflection that “the good old days” were never all that good. These matters are
complicated, and I will not pursue them further here. However, it is my view that we
need to read thinkers like Spengler and Heidegger very carefully, and then proceed
with our post-modern American condition employing no small amount of caution.
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The Globalization of Parks -- Public Trust Resource Protection
Worldwide
Lynn Rhodes
Chief (Ret) California State Parks
lynnrhodes2@hotmail.com
Introduction
The idea of state and national park systems is a civilizational movement with a long
history to protect and preserve those natural assets that belong to all of the people in a
state or country.
As the former Chief of Law Enforcement for the California State Parks Department, I
have been involved in environmental enforcement and protection since the late 1970s
in California, as well as with sister parks and protected areas around the world. Two
of the most interesting are the parks of Israel and Mongolia. Mongolia is,
surprisingly, one of the first countries to have a national protected area and home of
California’s first official Sister Park.
This paper provides a comparison of California State Parks with those of Israel and
Mongolia; how the public trust resources are protected; and what this means to the
resources themselves, the people, and the economy.
Dispelling Myths
Americans often think that they introduced the idea of national and state parks to the
world, but this is not so. Mongolia can lay claim to the oldest national park in the
world, and the very first formally protected landscape, called the Bogdkhan Uul, just
outside of Ulaanbaatar, the capital city. It was originally protected for its beauty and
sacred nature by the Ming Dynasty in the 1500s and was formally established by their
government in 1778. Regulations, dating back as far as the “Secret History of the
Mongols” from the year 1240, safeguarded the land, plants, animals and water
sources, and punished or killed those who would do them harm.1
Parks and public lands are maintained and protected not only to provide places for
residents and visitors to enjoy, but to also to preserve critical elements of our heritage
and ecosystems in addition to the economic benefits of doing so. The public trust
resources are an integral part of what makes a place special in which to live, work,
visit and recreate. They help define who we are.
1

Mongolian Buddhists Protecting Nature by Chimedsengee, Cripps, Finlay, Verboom, Batchuluun,
Kunkhur: January 2009
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A Focused Type of Enforcement
Worldwide, the history of providing formal protection for natural features, cultural
resources and the environment varies. What does not vary is that people,
civilization(s) and the environment are inter-dependent. To what extent people are
able to enjoy, rely on, and give to the environment will require attention and the
evolution of behavior and awareness. According to scientists such as Paul Crutzen
and Eugene Stoermer, we are already living in the age of the Anthropocene or the
recent Age of Man.2 Our interaction with the environment on a global scale will
influence the outcome of both (the environment and man).
With increasing new threats to public lands, just how our public trust resources are
managed worldwide can provide three important things: protection of natural and
cultural resources and people; value, which ensures appreciation for the resources,
enhances quality of life, and provides for current and future generations and
civilizations; and social and economic benefits, which are generated with the
increased sense of security, protection, economic growth, and investment. A type of
enforcement and protection whose primary focus is in this area has been called
“Inspired Policing” -- inspired because those who have responsibility to do this work
are usually inspired to do it.
Rangers, resource managers, maintenance workers, and other specialists are the first
line of defense in protecting everything from deserts, woodlands, wetlands, oceans,
threatened species, and cultural sites (important to native people), historic artifacts,
and archaeological sites, both on land and underwater. In addition, they protect and
manage traditional and historic buildings, infrastructure, and other facilities.
Enforcement Systems
California
In addition to the resources, rangers also protect the millions of people who visit
parks and protected areas each year. In California, the history of formal park
protection dates back to 1866, when Galen Clark was named Guardian of Yosemite.
“Yosemite became the first large natural area, state or national, to be established for
such park purposes.”3 In 1864 Abraham Lincoln signed federal legislation into law
that granted the Yosemite Valley and the Mariposa Grove to the State of California
with the “express condition that the premises shall be held for the public use, resort
and recreation…inalienable for all time.”4

2

Welcome to the Anthropocene and A Man Made World: The Economist May 2011
California State Park Rangers: Michael G. Lynch 2009
4
California State Park Rangers: Michael G. Lynch 2009
3
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Galen Clark was the beginning of what is now the modern “ranger.” Today’s rangers
are considered experts in handling resource crime as well as crimes against people. In
California, no other state officer, local police officer, or deputy sheriff is charged with
enforcing such a broad spectrum of criminal codes or performing as broad a range of
law enforcement, resource protection, facility operation and public education duties.
California State Park Rangers have full law enforcement authority and carry firearms.
In Israel and Mongolia they have similar and equally diverse overall responsibilities.
Israel
The relatively new country of Israel (established in 1948) only began formally
protecting its environment in the last 25 years or so.5 The enforcement system in
Israel includes rangers who have policing powers and work under a specific legal
department. Israel also has what is called the Green Patrol, a special unit that helps to
prevent illegal takeover of public lands and open space. The rangers also have the
authority to issue citations and charge those who damage nature and heritage assets in
the national parks and nature reserves.
The Israel Nature and Parks Authority (INPA) has many tools for protecting nature
and the country’s heritage. Enforcement of environmental legislation in Israel is a top
priority alongside environmental education from kindergarten to university. The
public takes part in environmental law enforcement as anti-litter trustees and animal
welfare trustees and is empowered to report on violations of the respective laws.
Economic tools are increasingly used to promote environmental improvement, both in
the form of financial grants to industries that invest in pollution prevention and in the
form of taxes and levies on polluters. In line with the principles of sustainable
development, efforts are directed at resource conservation and prevention of pollution
in all economic sectors6.
Mongolia
Environmental protection in Mongolia is another story. The Bogdkhan Uul,
Mongolia’s first formally protected area, originally had 23 full-time park rangers.
Today it has only five, and it is facing serious threats from mining and changes to
historic nomadic grazing patterns. Therein rests a tale of the traditional conservation
ethic, marginalized by modern pressures and politics.7

5

D’vora Ben-Shaul PhD. University of Texas retrieved from http: //www. jewishvirtuallibrary.org
Israel Ministry of Foreign Affairs: The Land, Environmental Protection 2010
7
The World’s Oldest National Park: Cool Green Science Conservation Blog: Charles Bedford
November 10, 2009
6
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Mongolians have traditionally lived as nomads in concert with nature in a symbiotic
way. Their Ministry of Nature, Environment, and Tourism and Department of Special
Protected Areas oversees Mongolia’s protected areas and approximately 600 park
rangers who have very limited enforcement authority.
Mongolians traditionally have strong respect for the laws providing protection for
their land. Laws such as the Mongolian Great State Law Ikh Zasag and the Yassa,
which date back to Chinggis Khaan (who some say was the world’s first
conservationist), included the protection of sacred places and nature reserves.8 The
Ikh Zasag Law reportedly designated the world’s first conservation areas and
imposed fines for logging, grazing, or cultivating these places, according to Persian
historian Rushed Ad Din in his Summary of Chronicles.9 The Ikh Zasag Law laid
down strict punishment for the slightest environmental infraction, including the death
penalty for anyone who urinated at a water source or started a forest fire.
Mongolia has the lowest human population density on earth, yet one of the highest
proportions of land area that is classified as protected. This is in contrast to California
or Israel. Both are facing rapidly increasing population growth and immediately
threatened natural and cultural sites.
With few human resources and very large areas to manage, Mongolia’s park rangers
and others there have brought about a community-based natural resources
management (CBNRM) arrangement. It is a new approach in Mongolian resource
protection, along with decentralization and privatization. Activities on empowering
communities involve three significant research issues that land managers are dealing
with: pasture and natural resources co-management; improvement of livelihoods; and
policy/legal changes. These issues are related to i) social, ii) economic, and iii)
ecological improvements. They are the very goals of public trust resource protection
efforts of Inspired Policing -- protection, value, and social and economic benefits.
To maintain a high level of expertise, the Inspired Policing, resource-focused
approach requires continual training. Important outcomes of recent training in
California include development of a new chapter on cultural resource crimes for the
manual of Environmental Crimes used by the California Assistant District Attorney’s
Association and development of a new certified course by the California Commission
on Peace Officer Standards and Training for environmental crimes. There are similar
outcomes in Israel and Mongolia.
Trends, Trust, and Impacts
8

Mongolian Tradition at a Glance: Ts. Dashdondov 2009
Indiana Report on the Ikh Zasag Law:
http://www.indiana.edu/~workshoop/seminars/papers/y673 spring 2003khamaganova.pdf

9
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Trends show that visitation, crimes and incidents in state parks and open space are
increasing.10 (See Table A: Changes in Population, Acreage, Visitation and Staffing)
Visitors to California
State Parks
1998: 61 million
2008: 77 million
2009: 70 million

Crimes Reported
1998: 23,134
2008: 86,178
2009: 73,475

Overall Incidents
Reported
1998: 32,440
2008: 136,000
2009: 171,569

Table A: Examples of trends and stress placed upon the California State Parks system
over time. Courtesy California State Parks
Population growth continues, and importantly, we know that competing demands for
public lands have become acute. The facts must be studied, understood and responded
to appropriately.
In both Mongolia and Israel, like California, population growth and areas needing
protection are also trending upward with cumulative impacts to staffing and to the
10

Courtesy of California State Park System
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resources themselves. Since its establishment in 1948, Israel’s population has
increased nearly eight-fold. Tourism to Israel and Mongolia is increasing at rapid
rates. A total of 222,000 tourists visited Israel in February of 2010 alone; this was a
46% increase from February 2009 and a 12% growth from 2008. The 2010 figures set
a new all-time record.
Focused efforts on visitor safety in Israel encourage visits to Israel’s protected areas.
“There were a total of over 2.7 million visitors to Israel in 2009 11 and they generated
over 3.3 billion dollars to Israel’s economy”.12
By comparison, in the late 1980s there were only about 10,000 foreign visitors to
Mongolia. New changes in tourism took place in 2002 when laws were put into place
to improve and create opportunities for visitors to tour the vast areas of untouched
nature, magnificent wildlife, ancient history and unique nomadic traditions. Now
about 350,000 people visit Mongolia each year with a 10% annual growth rate.13 The
population has more than doubled since 1993. The tourist industry in 2006 accounted
for 18% of GDP according to the Mongolian Embassy.
Already, 190 nature reserves and 66 national parks have been officially opened in
Israel, covering approximately 20% of the entire land mass. As with similar trends in
California, more than 200 additional sites are being proposed. In Mongolia the
cumulative increases in protected areas from 1992-2007 have grown from fewer than
20 to over 850.
Economic Study
In addition to the inherent benefits, focusing on public trust resource protection can
also help to create and sustain jobs and local economies when done in a nonexploitative manner, while at the same time, protecting those very resources for future
generations. These efforts balance the authority under which park systems were
created and, in addition, retain the trust of the people, protect their resources, and
handle political pressures in doing so. Park rangers and other stewards worldwide
have a long heritage of providing this fragile, value-based protection.
In 1995 a study was commissioned to determine the economic benefits to local
communities arising from visitors of California’s state parks.14 The goal was to
11

Jerusalem Post August 10, 2010
Journey to Jerusalem: Christian Pilgrims Boost Israeli Tourism
13
New World Encyclopedia.org/entry/Mongolia
14
1995 study Impact on Local Economies of Spending by Visitors to California State Parks with
updated visitation reports and October 25 2001 CA State Parks News Release California Economy
Given Boost by State Parks Attendance Increase
12
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estimate the total economic impact generated by spending and re-spending of visitor
dollars in communities. The amount has been adjusted for inflation over time.
Economic Benefits to Local Economies by Visitors to California State Parks:
2000: Over 5 billion dollars
2008: Over 7 billion dollars
2009: Just under 7 billion dollars
Resources and Society
Crime
In addition to providing targeted protection there must also be a continual awareness
of the relationships between the resources to be protected and societal and economic
impacts. One example is an incident that occurred in January of 2005, when
intricately woven baskets from the collections of California State Parks, on loan from
the Cabazon Band of Mission Indians, were stolen from the Cultural Museum. They
were stolen by a man who simply wanted to sell them to buy methamphetamine.
This type of crime demonstrates that methamphetamine harms environmental
resources. In addition, methamphetamine provides incentive for other crimes that
directly impact formally protected areas and other public lands. This kind of adverse
social impact is constantly evolving and land managers worldwide must deal with
new strategies to understand and to mitigate or eliminate these threats.
Fire
The role of fire in parks is another example of natural and societal impacts upon
public lands. The family campfire can be a wonderful recreational experience
whereas wildfire is often looked at as dangerous, destructive, and out of control.
Some wildfires are caused by humans---the unattended campfire or arson; some are
caused by nature. One of the recent fires in November 2010 at the Segev Forest in the
Western Galilee was thought to have been caused by someone burning pruned olive
tree branches. Another in the Golan Heights was reportedly due to a participant with
good intentions, at the Rainbow Festival, who burned her toilet paper so as not to
litter. Another of these fires was thought to have been caused by metal thieves in the
area of the Eliad Junction.15 These fires caused tremendous damage to the reserves
and to such habitats as those of the Griffon vultures in the Gamla Nature Reserve.
A lightning fire in 2008 at California’s Big Sur State Park and surrounding area was
one of the largest fires in the United States, burning over 162,818 acres and at a cost
15

The Jerusalem Post November 21, 2010
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to taxpayers of over $77 million. Fighting the fire required over 1,400 personnel. Fire
management and then restoration efforts must be well planned for and coordinated in
advance. Rangers and resource stewards work closely with overall command centers,
externally and internally, so that key resources are given maximum protection
whenever possible. Coordinated protective efforts help ensure quick suppression and
thoughtful, not destructive, restoration so that the areas can once again be safe and
supportive for wildlife, plant life and visitors. After-action plans and remediation for
such large fires are complex and expensive and require strategic contributions from
all stakeholders.
Vandalism
Increasingly, vandalism is impacting cultural sites around the world. Thus, vandalism
in Israel’s Avdat National Park in 2009 called attention to the Nature and National
Parks Service’s struggle against destruction of other heritage sites. Damage from a
single act of vandalism to this World Heritage Site was estimated at over $2 million.
Tourism Minister Stas Misezhnikov said that “Every 100,000 tourists create 4,000
new jobs and generate $53 million every year in revenue. It is the most lucrative
industry the state can have.” He reinforced the need for an increase in Park Rangers.
Vandalism to the ancient Broken Monastery in the Ikh Nart Nature Reserve in
Mongolia led a team in 2010 to coordinate the first cultural resource protection
project for the Reserve.

Damage to Israel’s Advat National Park
Photo: Stas Misezhnikov Kenesset website

Mongolia’s Ikh Nart Nature Reserve
cultural project work

Education and Security Contribute to Resource Stability and a Healthy
Economy
When targeted public trust resource protection is a priority and education is
coordinated, crimes can be minimized. In fact, a major means of addressing these
issues is through education. The park systems of Mongolia, Israel, and California all
provide education to the public through a variety of methods; community outreach
programs, volunteer training, school courses, brochures, news releases, media events,
https://scholarsarchive.byu.edu/ccr/vol65/iss65/21
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and other outreach. California State Parks has specialized programs for young people
called Junior Rangers and Junior Trades and Trails programs. Not only is the Junior
Trades and Trails program being used in California State Parks but a version of it is
being explored by the Asia Foundation in Mongolia. In 2009/2010 approximately
371,000 school children attended formal interpretive programs in California’s state
parks.16
Schools in Mongolia involve their students in study of natural areas as part of their
science, math, geography, history and geology curricula. Grammar school children in
the area of Dalangargalan Soum have illustrated a calendar featuring wildlife, plants
and geological features of the Ikh Nart Nature Reserve, California’s Sister Park. A
group of women from neighboring herder families have formed a collective to create
and sell hand-crafted items made from local, natural materials to tourists visiting
camping facilities within and near the Reserve. All of these activities lead to a
healthier, stable environment and economy.
The Israel Nature and Parks Authority, INPA, has established 15 education centers in
which each year some 200,000 children from all backgrounds receive instruction. The
main activities are geared toward school children and youth as well as teachers and
principals, field education coordinators, Israel Defense Forces, field educators and
cadets in command courses. This creates agents of change and transmitters of the
message.17
Value of Shared Expertise
The value of providing this focused type of public trust resource protection has
positive local and global impacts.
In Mongolia, home of California State Parks official Sister Park, the Ikh Nart Nature
Reserve, representatives of the two countries complete meaningful project work for
the resources, facilities and visitors each year. This coordination has led to formal
participation with local officials, a funded UNDP project, and formal training and
planning between the two countries.
In Israel, project work and coordination includes sharing knowledge with
environmental experts in nature reserves, symposiums and colleges, the Israel
Leadership Academy, the Georgia International Law Enforcement Exchange
(GILEE), law enforcement and military personnel.

16

California State Parks Quick Facts: June 15, 2011
Israel Nature and Parks Authority: The Spirit of the Land Conservation of Nature, Landscape, and
Heritage in Israel

17
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In a world with increasing population, increasing development, evolving recreational
demands, and future unknown challenges, we must be creative and resourceful. The
ability to do so will help ensure that resources will be available and protected today
and for future generations and civilizations.
People the world over are looking for problem solvers. How these challenges are met
will be evaluated and perhaps emulated where they prove successful.
Conclusions
Natural and Cultural Resource Protection using a model of Inspired Policing of
Public Trust Resources helps to provide three important things:
•

Protection of natural and cultural resources and people.

•

Enhanced Value, which ensures appreciation for natural resources,
improves the quality of life for all and provides for current and future
generations and civilizations in situ.

•

Social and Economic Benefits, generated with an increased sense of
safety and security for all visitors, economic growth, and investment.

Our public trust resources help to sustain and give meaning to people. Protection of
them is something that provides us with a common denominator and healthy future
for all civilizations.

Photo: Courtesy of Rain Greenslate
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Right-wing Extremists in Europe
Mariana Tepfenhart
mtepfenhart@verizon.net
Throughout world history, times of rapid change have stirred up antagonisms and
paranoid views of either immigrants or minorities. We are witnessing the same
phenomenon in Europe today -- the latest of which spurred a Norwegian to commit
mass murder in the name of his beliefs.
In the last 20 years, Europe has witnessed a surge in right-wing extremism. This trend
is connected to the political dissatisfaction and loss of trust in government by a
growing percentage of the population of European Union. These radical groups
demand a strong but small government; they are in favor of strong nationalism and
homogeneity, and express strong hostility towards asylum seekers and illegal
immigrants. These groups oppose cultural pluralism and giving equal weight to the
desires of the minority over the majority.
This trend is stronger in the northern parts of Western Europe like Austria, Denmark,
Norway, Switzerland, Belgium, Netherlands, and Germany, but it is not limited to the
West. Similar tendencies have appeared in Eastern European countries. The author of
this paper presents a comparative analysis of several far-right organizations/parties in
Western Europe as well as the characteristics of right-wing extremism in Eastern
Europe.
The paper identifies the concerns that led to the popularity of these groups as well as
the consequences for political stability and democracy in the European Union. The
author examines the response of domestic institutions and external bodies, such as the
European Union, and the attempt to stop or prevent the spread of these groups. To
exemplify this trend, special attention is directed towards Germany and Russia.
An Intelligence Report from 2001 showed that resentment against immigrants is
present across Europe. Here are some numbers to demonstrate this attitude, as
revealed in an intelligence report (Southern Poverty Law Center 2001):
Austria – population 8 million
37% of Austrians would not shake hands with a Jew.
15 % of Austrians find people of different nationalities disturbing.
France - population 60 million.
27% believe that there are too many blacks in France
56% of French believe there are too many Arabs in the country.
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Germany - population 82 million.
38% of Germans find the presence of people of other nationalities disturbing.
There are 75 extreme-right organizations.
Hungary - population 10 million.
70% of Hungarians believe that the Roma population is a threat to society.
Great Britain – population 60 million.
1 out of 5 Britons wants the expulsion of the immigrants.
Russia - population 145 million.
38% of Russians are anti-Semitic.
There are 37 ultranationalist publications.
There are 10 ultranationalists groups with a membership between 100-5000.
Slovakia - population 5.4 million.
60% believe that refugees carry diseases.
The Roma population is described as “mentally ill” (Former Prime Minister
Vladimir Meciar).

The list goes on. Since this report was published in 2001 it is fair to assume that the
number increased recently.
Scholars from different fields have attempted to offer explanations detailing why
significant portions of the present day European population have embraced this rightwing extremism and why the popularity of these groups has increased in the last two
or three decades. Some authors believe these groups are a backlash to the far-left
parties which are supporting feminism, ethno-pluralism and minority rights. All these
movements or concepts could be targets to be vilified by far-right groups in a world
marked by economic instability and globalization.
Bolaffi, a professor in Rome, wrote that “Apparently, without the leftists, especially
the Italian ones, there would be no skinheads, neo-Nazis, right-wing terrorists, or
radical members of the parliament.” (Schmidt 1993) Still, it is debatable if the farright groups are opposing left-wing groups or the established parties for supporting
the issues of the left. (Karapin 1998)
Bernt Hagtvet (Hagtvet 1994), from the Christian Michelsen Institute in Bergen and
the University of Oslo, put forward a psychological explanation. He claimed that
there are individuals attracted by these organizations because they hate confusion and
uncertainty. On one hand, people have more freedom to choose their style of life and
careers. On the other hand, they have to fight to earn success and for that they have to
compete with their countrymen and people from (and in) other countries, due to the
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process of globalization.
This brings in the sociological explanation and the xenophobia noted by the same
author. The structure, the economy and the political landscape of Europe has changed
drastically in the last decades.
International migration follows a certain pattern. In search of opportunity, people
move from less developed countries to more developed countries. It is true that, as
part of globalization, many corporations have relocated their manufacturing plants to
poor countries, where labor is cheap and there are fewer regulations. However,
despite the fact that in poor countries those working for foreign companies are paid
better, jobs in Western Europe remain more attractive, even the low-paying jobs.
In the 1950s and 1960s, many workers migrated to Europe for temporary jobs, as
guest workers but, in time, they settled and brought their families into the host
countries. After the fall of communism, the number of immigrants increased
dramatically, as people from the former communist countries looked for opportunities
to better themselves. As the number of immigrants increased and jobs in
manufacturing decreased, there was concern in the host countries regarding
employment and housing. European governments were faced with the challenge of
extending citizenship rights to newcomers who were reluctant to integrate and who
wished to stick to their traditions, for instance the Muslims in France.
Most nations in Europe are used to viewing themselves as homogenous and feel very
threatened by large numbers of foreigners. Workers in manufacturing industries feel
threatened by these changes. They are competing for low paying jobs and housing
with immigrants. Many believe that foreigners are treated better than the natives and
have more benefits. They feel that their way of life has changed and that their culture
is being eroded. As a result, they oppose the concept of plurality and cultural mixing.
(Hagtvet, 1994) Right-wing extremism appeals to those with a low level of education
and those who are benefitting from the welfare system, to people who are afraid of
their prospects in a fast changing society and economy.
Xenophobia is fueled, in many cases, by the media, especially television, which
focuses on racially motivated attacks, on stories pitting the immigrants against the
whites, and on the “negative” aspects of foreigners. The Internet can incite violence
and hate. It can also mobilize people for demonstration or recruit new people for
jihad.
Professor Bernt Hagtvet draws a comparison with the fascist movements during the
1930s-1940 (Hagtvet 1994). He emphasizes the fact that during that period the fear of
communism and a weak middle class were among the factors that contributed to the
rise of nationalism. He indicates that the Germans, in the 1930s, feared the rise of the
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working class and the left-wing struggle to obtain power.
Although the present day movement has some parallels to fascism (such as the
populist nature, nationalism, strong leadership and the use of violence against certain
groups), it differs from those of the past because it doesn’t have desire for expansion
in foreign countries. In addition, support for democracy in the Western countries is
still very strong.
Suzette Brokhorst, Secretary- General for the International Network Against Cyber
Hate (INACH) in Amsterdam, argued that the earlier radical groups and the present
ones are not different (Bronkhorst 2010). It is mainstream society that changed. As of
20-30 years ago there was little support for racism and anti-Semitism. Nowadays,
many in mainstream society are in favor of radical ideas (Bronkhorst 2010, Page
Two):
The extreme right, the neo-Nazis, the populists, all those did not change. It is
the reaction of the society at large, the mainstream that has changed. There is
more acceptance for racism and the cocktail of economic crisis, influx of
migrants, terrorism and equating terrorism with Islam - and more crimes leads
to feelings of uncertainty and fears.
Other experts come with different ideas. Roger Eatwell considers the concept of
citizenship to be another factor that might have contributed to the rise of extreme
right-wing movements. In his article, “Ten Theories of the Extreme Right,” he
identifies three types of citizenships (Eatwell 2003).
•

The first is the French model of citizenship. According to this concept, anyone
who wants to be assimilated in the culture can become a citizen of that
specific country. The key here is that the individual must adopt and embrace
the culture. Out of all the European countries, France has the largest Muslim
population. Most of these individuals are immigrants (and their children)
coming from the former French colonies. The French believe in equality of all
citizens. This is based on acquiring citizenship. Newcomers must adjust to
French culture and learn the language. The outcome of this should be
assimilation.

•

The German model is based on “blood” ties. One is a citizen because one is
born with German ancestry. When West and East Germany united, the West
German government assimilated the population from the Eastern part. With
the fall of communism, many German-speaking people from Eastern Europe
and the former Soviet Union required repatriation (approximate 2.3 million
people, according to Zimmerman). They got full benefits of German
citizenship including housing, employment and other subsidies.
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They were also spared being victims of regular attacks against asylumseekers that others confronted. The protection and the support they got
helped a lot with their integration.
•

The last model, the British one, makes it more difficult to delineate exactly
who is and who is not a citizen. The British model is not so exclusive due to
the fact that the British Empire was a multi-national one. The British were
more exposed to different races and religions. The British support the
Parliament and organizations and agencies that would mediate between the
groups.

The first two models are more exclusive. They are very ethno-centrist and use racism
in their politics. They are against immigrants, gays, and Jews. All three models
“justify”, more or less, the resentment felt towards those who are of different race or
religion.
European right-wing extremists believe that true democracy is possible only in
homogenous communities. To achieve this homogeneity, they assume a populist
attitude and portray themselves as true democrats who are defending the people
against the establishment. The best method for reaching their goals is the use of the
referendum as “direct democracy.”
Since 1970s there were many politicians who pushed for referenda on immigration.
For example in Switzerland, James Schwarzenbach, a far right politician, organized
the Action Committee against the Foreign Domination of People and Homeland. He
asked for a referendum requiring the deportation of about 300,000 workers within a
four year period. This measure was defeated but only by a small margin. (Merkl
2003) However, in 1998, a small town in Sweden, led by one of the local officials,
used the referendum to keep foreign refugees out of their community. A total of 67%
of the people favored this measure and the town of Sjoba set a precedent for other
communities to follow and had serious consequences. (Institute of Race Relations
2010)
The far right set out to intensify the anti-immigration campaign, especially against
Roma and Muslims. Across Europe, parties such as People’s Will Against Mass
Immigration (Sweden), Freedom Party (Austria), National Front (France), Northern
League and Alleanza Nazionale (Italy), Danish People’s Party, Progress Party
(Norway), German Rightist Party and Republican Party (Germany) and many others
adopted a very strong anti-immigration stand combined with hatred and racist
remarks.
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For instance, Franz Schonhuber, leader of the Republican Party, became a celebrity
when he said “Sham refugees out! … We’re not a welfare office for the
Mediterranean.” (Schmidt 1993) He urged the German people to “protect the
German’s people ecological Lebensraum against the foreign infiltration.” (Schmidt
1993)
In 1991, Jurgen Rieger, a lawyer from Hamburg and a supporter of the National Front
said; “We make foreigners living here feel as uncomfortable as possible.” (Schmidt
1993) The National Front published the “Ninety Point Plan for Foreigner
Repatriation” that included an integration tax of 50,000 marks per year for every
employed foreigner; the stipulation that publicly-supported housing should be
reserved for Germans only, and the demand that government cut allowances for
family and education of foreigners. (Schmidt 1993) In Austria, 1992, the Freedom
Party demanded the government close the borders to all asylum seekers because, as
its leader Jorg Haider stated, “Austria is not a country of immigrants.” (Institute of
Race Relations 2010)
In 1996, in Switzerland, a referendum initiated by the Swiss Democratic Party was
held to ban those who were looking for asylum from working. Although the
referendum was rejected by a small margin, it showed that there was great support for
such a measure.
Sometimes, the anti-immigration sentiments can become violent. In 1988, an activist
from the National Front Party in Germany burnt down a house, killing 3 Turks. In
1992, also in Germany, two skinheads killed a man in a bar by setting him on fire.
Members of the NF Party, engaged in military training and hateful propaganda,
inciting the population to fight for “racial socialism.” It proclaims that it is a
successor of the SA, and organizes celebrations for Hitler’s birthday. In 1992, after
many incidents, the NF Party came under investigation for attempting terrorism and
was banned. At the trial of one of its members, Thomas Dienel of Weimar (who was
accused of hate speech) said, “We will see to it that Turks, Chinese, Vietnamese and
Negroes no longer exist in Germany.” (Schmidt 1993)
A further characteristic of this trend is Islamophobia. This trend intensified after the
September 11 attack and following the London, Madrid, and Moscow bombings. The
growing number of Muslim residents in EU was presented by some as threatening to
the entire nation. Clearly, the violent acts of some Islamic radicals have contributed to
the growing perception that all Muslim are terrorists.
Dr. John J. Le Beau, professor at George C. Marshall European Center for Security
Study in Germany, said that another attack would lead to “spontaneous violent
reaction on the part of others. … I think this would be very dangerous because… it
runs the risk of sectarianizing or “Balkanizing Western Europe.” (Johnston 2010)
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Jorg Haider, leader of Austrian Freedom Party, said the following about Muslims
(Betz 2003):
The social order of Islam is opposed to our Western values. Human rights and
democracy are as incompatible with the Muslim religious doctrine, as is the
equality of women. In Islam, the individual and his free will counts for
nothing, faith and religious struggle-jihad, the holy war, for everything.
The same climate of hostility is in Netherlands. Geert Wilders, leader of the Freedom
Party, expressed his opposition to the immigration and Muslims, in particular, in a
very aggressive tone. He demanded a tax on the headscarf and banning the Koran
from the Netherlands. Although he was tried for hateful and discriminatory
statements by the Dutch government, he has strong support in the country because he
is fighting the “Islamization of Netherlands.” (Friedrich Ebert Stiftung Forum Berlin
2010)
In 1989, in France, a conflict broke out regarding the wearing of the headscarf by
Muslim girls in school. The whole country was divided on this issue. Some on the left
favored non-religious education and women’s emancipation. But the far-right
National Front Party used to incident to prove that the Muslims are trying to colonize
France – to change the very core of the French culture.
The recent law prohibiting the burqa is another example of an attempt by the French
government to force integration of Muslims into the French culture. The question
remains whether the French should allow religion in the school system, changing
their tradition, or whether the Muslim minority should abandon its traditions? Should
the state try to change the Muslim tradition regarding the relationship between
genders? Should the immigrants follow the laws of the country they have adopted or
should they adhere to the laws of the country and society they have left? The French
population generally turned hostile towards Muslims for refusing to integrate while
French Muslims perceived this law as discriminatory; it alienated a good percentage
of them. (Pierre Brechon 1992).
One strategy for preventing Muslims from immigrating into a country is to make the
process of naturalization very difficult. For instance, in Switzerland, people used a
citizens’ initiative in 1994 to vote against the federal government proposal to make
access to Swiss citizenship easier. This method was used against all foreigners (such
as Christians from Yugoslavia), Muslims, Africans, Asians, and, the last but not the
most loved, the Roma population.
The attack on minorities of Muslim religion shifted after 2001 to preventing the
building of mosques and minarets. John Dalhuisen, a researcher who is working for
Amnesty International, stated that utilizing the political process known as an initiative
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protects the majority and not the minority. The Swiss example was copied by
Germans who are considering banning minarets in their own country and by the
Italians as well. Christian fundamentalists are also trying to prevent the recognition of
any non-Christian religion. (Institute of Race Relations 2010)
Another trait of the right-wing extremism is anti-Semitism, which is present in the
Western and in the Eastern part of Europe. In 1998, Roger Karapin published an
article (Karapin 1998) in which he stated that the neo-Nazis hold rallies, carry Nazi
symbols, and want to re-write history by denying the Holocaust and playing down the
devastation created by Hitler and his regime for all Europe. For most people, the
Third Reich is associated with images of men, women, and children being herded
towards the gas chambers.
The neo-Nazis would like to rid themselves of this stigma. They cannot attract people
to their ideology as long as Nazism is considered emblematic of a period that people
must never experience again. Many Germans suffered too because of Hitler and they
lived for decades with a sentiment of guilt, like a burden. The German government
tried to take all the necessary steps to prove to the world that Hitler did not represent
all the Germans and that they believe in democracy and equality of all people.
The new right wing radical groups are focusing on “ decriminalizing” the history of
Germany. In 1991 the head of the German Republican Party, Franz Schonhuber,
former SS, addressed the committee chair of the German Jews, Heinz Galinski
(Schmidt 1993):
Shalom Her Galinski -- it’s time for you to finally leave us in peace and to
stop talking your nonsense. We do not want to hear it any longer, we cannot
hear it any longer, and we will not allow ourselves to be humiliated any
further. You are to blame if contemptible anti-Semitism should once again
come to this country.
In 1991, Rudolf Augstein published an article in Der Spiegel with the title Germany
and the Germans. There, he tried to explain that anti-Semitism was not only in
Germany, but it was spread all over Europe. The Germans should not be blamed for
the actions of one person – that is, Hitler. The Nazi era was “a case of bad luck.” It
was Hitler, an Austrian, not German, who “made the Jews responsible for the lost
world war and convinced the very differently inclined Prussian-German generals to
join him.” He states, “The real guilty party was Adolf Hitler.” (Schmidt 1993) One of
the neo-Nazi came with a practical slogan: “Everybody participates…no one is
responsible!” (Schmidt 1993)
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One of the most disturbing trends is the attempt by Neo-Nazi groups to deny the
Holocaust. It is an attempt to bring new “truths” to light in order to rid themselves of
the guilt of war and the guilt of the crimes in the gas chambers. David Irving, a writer
from Great Britain, published a trilogy on Hitler. In his book, David Irving argued
that Hitler did not know about the gas chambers or any other crimes committed in his
name. Here is what his opinion was about the death camps (Schmidt 1993):
So, just as the gas chamber in Dachau was a dummy built in the first post war
years, the gas chamber that the tourists see in Auschwitz was built by present
day Poland right after the Second World War. The evidence exists, the
grounds have been chemically analyzed and we have now published the facts
all over the world. And I can assure you, ladies and gentlemen, they will make
quite a sensation. Our enemies will faint from the shock.
His distorted and perverted view of the Holocaust outraged a great number of people.
Deborah Lipstadt, an American citizen of Jewish descent, sued David Irving who lost
the trial and claimed that he was a victim of the Jewish conspiracy. The German
government barred him from entering the country.
Thies Christofersen, a well known neo-fascist from Denmark, published a book with
the title The Auschwitz Lie. In this book, Christofersen suggested that as an eye
witness to the Auschwitz camp, he saw nothing wrong there. He stated that what
impressed him the most was the “elegance of the prisoners.” (Schmidt 1993)
The revisionists do not deny the camps but they argue that deaths were the result of
natural causes and not execution by gas. They allege that the high number of victims
claimed by the Jews is exaggerated because they wanted more money from the
German government.
It should be noted that anti-Semitism is present even in a country like Switzerland
which historically is very democratic. Christopher Blucher, leader of the Swiss
People’s Party, took a strong stand against allegations regarding his country’s role in
WWII. He sympathized with those elderly people who are offended by the criticism
of Switzerland.
He said, ”We are not ashamed of our history “ and “ The people of Switzerland
cannot be blackmailed.” He was referring to the Jewish World Congress’ criticism of
his country and went even further by comparing the threats of the Jewish organization
to boycott Swiss goods to the boycott of Jewish goods in Nazi Germany. The Swiss
People’s Party became very strong by its opposition to what was perceived as
political correctness and affirmative action and it advocated replacing them with
politics based on “common sense of the people.” (Betz 2003)
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Xenophobia, Islamophobia, and anti-Semitism are part of a larger movement called
the White Resistance, according to Hans Georg Betz, the author of the article “The
Growing Threat of the Radical Right.” In his article he explained this movement with
a quotation from David Duke, the leader of the American Ku Klux Klan (Betz 2003):
White Resistance groups “ blame the systematic and planned extermination of
an entire national, racial, political or ethnic group … on low birth rate,
abortion, mass immigration from developing countries, affirmative action
(“anti-white prejudice”) and particularly on intermarriage (all of) which are
supposed to integrate whites out of existence or at least, to a controllable
level.”
All revisionist groups who deny the Holocaust or who try to take Hitler’s name out of
this dark period are part of this movement – the White Resistance. Resentment
against globalization is part of this movement because the infiltration of immigrants
into Western Europe is seen as destroying the character of the nation. Members of
these radical groups demand racial cleansing. (Betz 2003)They view their attempt as
an effort to save Western culture. That is why the war in Kosovo between the Serbs
(Christians) and the Albanians (Muslims) was seen by many as a religious war to
defend Europe from being taken over. (Betz 2003)
This is not only a Western European phenomenon. The eastern part of Europe was
not spared the surge in advocacy of racism, ultra-nationalism, anti-Semitism and neofascism. There were some common traits with right extremism in Western Europe but
also some significant differences.
After the demise of the communist regimes, Eastern European countries went through
a transition period marked by hyper-inflation, corruption, and a dramatic increase in
the crime rate. There were sweeping economic and social changes that affected a
large number of people. Traditional family values seemed to disappear. Sexual
emancipation brought the issue of gay pride to public discussion. The number of poor
people in Eastern Europe increased after the end of the Cold War from 4% to 45%,
according to World Bank report. (Martin A. Lee 2001)
Most of people in the East felt that the world around them didn’t make sense any
more. They were alienated, frustrated, and disenchanted with governments that could
not provide relief to their problems. Right-wing groups and neo-fascists, appearing
after the demise of communism, turned this climate to their benefit by manipulating
old prejudices. Their agenda included ethnocentrism, anti-Semitism, xenophobia and
hateful rhetoric against the Roma or other groups. There were numerous communists
who became part of this trend and identified themselves as the only alternative to
difficulties facing their countries.
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With the exception of Russia, Eastern European countries did not have immigration
problems because unemployment was very high and there were no jobs available.
However, some minority groups were targets. For instance in Bulgaria the leader of
Ataka, a right-wing party, stated (Friedrich Ebert Stiftung Forum Berlin 2010):
“Roma are all criminals”, “Homosexuals are sick”, and “Politicians grunt like pigs.”
In Poland, Lech Kaczynski, the leader of the very conservative Law and Justice Party,
united with Self Defense of the Republic of Poland and Nationalistic League of
Polish Families, both far right organizations. In Hungary, the Jobbik Party gained
popularity by describing the Roma as “thieves who evade work, while cashing in on
state benefits.” (Bronkhorst 2010, Page One)
These statements sum up the main ideas of the Eastern European right-wing groups
today. Hard core nationalist factions demand ethnic purity. The war in the Balkans is
a good example illustrating the bloodshed that can result from ethnic conflicts and
how easily it can degenerate to cause a whole area to become volatile.
Anti-Semitism was present in Russian-controlled Eastern Europe, the setting for
violent pogroms in the 19th and 20th centuries, although officially there was no
discrimination against the Jews. Many Jews managed to escape and settle in Israel
during the communist period. After the fall of communism, those who remained
behind faced anti-Semitism again. Countries like Hungary or Romania blamed their
respective governments for selling their countries out to “a Jewish-led conspiracy.”
(Martin A. Lee 2001)
Out of all the Eastern European countries, Russia witnessed the most racist
tendencies, ones that created a dangerous brand of Slavic fascism. During the
Gorbachev administration there was an increase in extremist groups and periodicals.
People got used to racism, anti-Semitism and a large majority approved strong
nationalism. After the fall of communism, there was a transition period that was very
disruptive. The public often turned against the West, America, Jews and ethnic
minorities. This shows that there remains a strong connection between poverty and
extremism.
In the past, due to the process of Russification, many Russians lived in the nonRussian republics and they were the privileged group there. With the fall of
communism and the creation of newly independent states, Russians living in these
new states found themselves marginalized. They were no longer the privileged group.
That led to great tensions between the Russians and the non-Russians. Some Russians
wanted to get back into the Russian Federation. That added to the number of
immigrants looking for jobs from the Caucasus and Central Asia. Like in the West,
the influx of immigrants led to a surge in radical groups who put forward the concept
of “Russianness” which is determined by blood ties. This means that ethnic groups
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should be expelled or deprived of their rights.
This kind of rhetoric was used in the elections, particularly in the 1990s. Some of
these groups are militarized. One of them is RNU, the Russian National Unity Party.
It is involved in crimes that are racially motivated. (Tolz 2003) There are also
Cossack units which, occasionally, act together with the RNU. In 1995 they attacked
a village with Turks in Krasnodar Krai. Their goal was to push the Turks out of the
village. The attack of the Chechen terrorists in Moscow, in the town of Budennovsk,
and the horrific attack on a school in Beslan fueled hatred in Russia against people
from the Caucasus region. In 1995, members of Liberal Democratic Party of Russia
proposed the deportation of all people from the southern regions. (Tolz 2003) This
kind of inflammatory rhetoric was used to defend the first military Russian
intervention in Chechnya in 1994.
Jews make up a group that was systematically targeted by the Russian authorities and
the Orthodox Church. After the fall of communism, this prosecution did not stop.
Jews were perceived as enemy number one by the Russians. They were blamed for
the Christianization of Kievan Rus in 988 because Christianity is influenced by
Judaism.
The result of this propaganda was the setting up of a neo-pagan movement in the
1980s. The founder of this movement was Victor Bezverkhii, a lecturer at the
Military Academy in Leningrad. This new religion is a mixture of pre-Christian
Slavic paganism and Vedic culture. Jews were also blamed for the Russian
Revolution of 1917 that destroyed imperial Russia. (Tolz 2003)
Anti-Semitism is banned by the Russian constitution, but there is sympathy for those
opposing Judaism. In 1994, Viktor Korchagin published and distributed 100,000
copies of a very anti-Semitic brochure – “The Catechism of a Jew.” He was tried, but
not convicted because of a lack of evidence. Although the mainstream population
does not support anti-Semitism, it is obvious that a certain percentage sympathizes
with it. This situation gives a sense of security to the extreme groups who will
continue their racist propaganda. (Tolz 2003)
All these activities created great concern for Western and Eastern governments, as
well as for the members of the European Parliament. They feared a revival of
authoritarian regimes based on racism, extreme nationalism, and violence.
There was also concern that the European institutions would provoke a wave of
nationalism in the EU’s new member states by individuals who might perceive their
national identity fading away, or by those who fear that they are being forced to
follow some rules and regulations that are not in their best interests.
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These extreme groups have substantial popular support and have acted as an
alternative to the established governments. They were the product of dissatisfaction
with the traditional governments, with their refusal to deal with some of the concerns
of the people. To exclude these groups could be unconstitutional in many countries
because they represent people who are protesting their government.
One strategy for addressing these concerns is for a conservative party to ally with a
far right party, as has happened in Austria. Once a far right party becomes legitimate,
it has to modify the rhetoric to appeal to larger groups of people. In essence, they are
forced to be more inclusive. Also, the reaction of the West towards Austria may
create a backlash especially in the newly accepted countries. Thus, here is what a
leader of the Slovak party had to say not so long ago (Hall and Perrault 2000, Page
Nine):
The reaction of the West against Austria reminded me that the doctrine of
limited sovereignty could be put into question. We have just obtained our
independence. We do not want to lose it again, as we know from 1968: The
Russians then taught us about the choice of the electors.
Western European governments are based on democracy and they encourage people’s
participation in decision-making. Nevertheless, using direct democracy, in which
people make their own rules, can become dangerous for the minority groups because
of the issues that are debated. That is why it is important to listen to the concerns of
the people while preserving human rights for all.
In 1966, UN held a Convention for the Elimination of All Forms of Racism and there
were measures taken to prevent racist propaganda. France and Netherlands ratified
the measures. Germany and Britain already had legislation in place to deal with this
issue. Denial of the Holocaust was declared an offence in French criminal law in
1972. Germany had a similar law after WWII. Other Western countries have similar
laws to deal with the revisionists. (Donselaar 2003)
Most of the Western countries will ban demonstrations if serious riots are expected.
However, this is very seldom done. In Germany, after 1990, the banning of radical
right wing demonstrations became the rule because of the violence that marked some
demonstrations.
Another way to fight these extreme groups is to isolate them, to show clearly that
they are not supported by the main stream population. This is seen more in Germany,
the Netherlands and Belgium, but less in Great Britain where the conservative
government tolerated the extreme groups to a certain extent.
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All governments that are taking these measures intended to stop the spread of
radicalism are facing what Jaap van Danselaar called in his article “Patterns of
Response to the Extreme Right in Western Europe” (Donselaar 2003) a dilemma of
repression. He pointed to the fact that governments would take drastic steps to curb
the activities of the radical groups but they also had to do it within the framework of
political freedom. The rights to assembly, free speech and the rights of association
should be defended.
He also mentioned a possibility that these measures might backlash. If an
organization is prosecuted, then the confrontation in court could be lost by the
government that would increase the popularity of that particular organization. If the
radical organization loses, then people might perceive this outcome as the result of a
repressive government that doesn’t respect basic rights of the people.
Although the actions of the extreme right are of concern, the legitimate governments
of Europe and different organizations for human rights are taking steps to combat the
trend while keeping Europe a continent with strong democratic values. Civic groups
in every country must push the governments to take actions against racism. However,
the European governments must address the concerns of the people that they
represent.
The German government is debating the passing of a new immigration law that would
specify the skills required on the German market. This law would limit the number of
immigrants allowed to come to Germany but at the same time, those admitted would
get political support and lot of support for integration. (Zimmerman 2003)
Education, or rather a lack of education, has a lot to do with the rise in popularity of
right-wing groups. Most of the members of these groups have little education and are
working in low paying jobs. Also threatened by the issues of competition are those
with very small family businesses. It is important for people to acknowledge the
differences and see what the real problems are. Schools should expose the students to
diversity to make them understand that there are different cultures beyond their own.
It is also important to eliminate the economic discrepancies within the European
Union. The marginalized countries provide a potential breeding ground for the
recruitment of extreme individuals. Some Eastern European countries feel a certain
hostility towards supranational institutions such as the EU, and the regulations being
imposed on these new member states make some within them question the benefits of
membership in EU. (Hall and Perrault 2000)
Yet, it is also evident that extremist groups should decline in the face of economic
prosperity and relative progress within the European Union, as its structures facilitate
the sense of a common European future
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INTRODUCTION
The purpose of this investigation is to define the civilization approach to education in
the 21st century, when civilization is at risk due to many obvious and known factors
which are beyond this study. Therefore the civilization issues should be embedded
into higher education programs and curricula in order to develop the sustainable
civilization.
This approach is the result of 60 years of research done within the International
Society for the Comparative Study of Civilizations (ISCSC). Arnold Toynbee (18891975) is the pioneer of civilization study. He was a British historian whose twelvevolume analysis of the rise and fall of civilizations, A Study of History (1934-1961),
was a synthesis of world history, a metahistory based on universal rhythms of rise,
flowering and decline, which examined history from a global perspective. He
perceived a civilization as a religion-driven large cultural entity and recognized 26
different civilizations.
Since his monumental contribution, about 500 civilizationists have investigated
civilization.
Among them one can mention sociologist Pitirim Sorokin, anthropologist Roger
Wescott; historians Fernand Braudel, Rushton Coulborn, Carroll Quigley, Feliks
Koneczny; political scientist David Wilkinson; literary comparativist Michael
Palencia-Roth; sociologists C.P. Wolf, Vytautas Kavolis, Matthew Melko (The
Nature of Civilizations, 1969), Benjamin Nelson and other scholars such as Talcott
Parsons, Hayden White, Immanuel Wallerstein, Gordon Hewes, André Gunder Frank,
Marshall Sahlins, Lynn White Jr., Jeremy Sabloff, Samuel Huntington, Stephen Blaha
(physicist), William McGaughey, and others.
Since this paper was presented in Russia, one must mention a great civilizationoriented research role of Russian-born Pitirim Sorokin (1889-1968), professor at
Harvard and the founder of the university’s Department of Sociology.
He was a member of the Kerensky Cabinet, the first democratic one in this country.
After the Bolshevik Revolution of 1917, he was condemned to death and later
expelled from Russia (in a special train with other anti-Bolshevik intellectuals). In
his book Social and Cultural Dynamics (1937) he classified societies according to
their “cultural mentality,” which can be ideational (reality is spiritual), sensate (reality
is material), or idealistic (a synthesis of the two).
He suggested that major civilizations evolve through these three in turn: ideational,
idealistic, and sensate.
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Each of these phases not only seeks to describe the nature of reality, but also
stipulates the nature of human needs and goals to be satisfied, and the methods of
satisfaction. Sorokin has interpreted contemporary Western Civilization as a sensate
civilization dedicated to technological progress and prophesied its fall into decadence
and the emergence of a new ideational or idealistic era.
Sorokin shared this view with a German philosopher Oswald Spengler (1880-1936)
who in the book The Decline of the West (1918-22 the German edition, 1939 English
edition) was predicting this rather pessimistic process which is very evident at the
dawn of the 21st century.
At this point the comparative study of civilization was mostly in the hands of
historians (and only a few other kinds of specialization). But at the end of the 20th
century, rapid changes in the world economy (driven by information technology including the Internet) and social structure have brought into question traditional
historic approaches to civilization. Political scientists, such as Francis Fukuyama
predicted The End of History (1989, 1992) and Samuel Huntington turned our
attention to The Clash of Civilizations (1993-paper, 1996-book). This author is for
example an information technology scholar (Information Technology and Societal
Development, 2009).
Currently, at the beginning of the 21st century, one can discern eight-well established
religion-oriented civilizations and one business-oriented (Targowski 2009a:64).
They are as follows: the Chinese (3,500 years old), Hindu (2,600), African (2,500),
Eastern (2,325), Buddhist (1,400), Japanese (1,350), Western (1,200), Islamic
(1,400), and Global (10+, business-oriented).
The ISCSC International Conference in 2009 at the Western Michigan University
(Kalamazoo, Michigan) was on Civilization in Crisis, indicating that today business
drives performance of civilization and due to over-industrialization, strategic
resources (energy, water, environment, and food) are declining rapidly along with the
unprecedented rise of greed practiced by the global business elite. As the result, the
study of civilizations becomes very inter-disciplinary and penetrates almost every
facet of education and life.
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The relationships among the current eight civilizations are illustrated in Figure 1. The
scope and range of encounters among current civilizations are as follows (Targowski
2009a:72):
•

The Clash Zone I: Among the Islamic and Eastern, Western, and
Japanese Civilizations (in the area of Malaysia and Indonesia)

•

The Clash Zone II: Between the Chinese and Japanese Civilizations

•

The Collaboration Zone I: Among the Western, Hindu, Eastern and
Japanese Civilizations

•

The Collaboration Zone II: Among the Hindu, African, and Buddhist
Civilizations.

These kinds of relationships among civilizations impact all main human activities
which are of cross-culture and international character in politics, business,
engineering, art and science, justice, religion, and so forth. Hence they should be
studied by future and current leaders of the society and world. This investigation will
offer a Civilization Curriculum which should cover these kinds of relationships and
their related topics and issues in the 21st century.

THE HISTORIC PERSPECTIVE OF EDUCATION
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Education in its broadest sense is any act or experience that has a formative effect on
the mind, character, or physical ability of an individual. In its technical sense
education is the process by which society deliberately transmits its accumulated
wisdom, knowledge, skills and values from one generation to another through
institutions. Education is a discipline that is concerned, in this context, mainly with
methods of teaching and learning in schools or school-like environments as opposed
to various non-formal and informal means of socialization (e.g., rural development
projects and education through parent-child relationships) (Encyclopedia Britannica
2007).
Teachers in such institutions direct the education of students and might draw on many
subjects, including reading, writing, mathematics, science and history. This process
is sometimes called schooling when referring to the education of youth. Teachers in
specialized professions such as astrophysics, law, or zoology may teach only a certain
subject, usually as professors at institutions of higher learning. There is also
education in fields for those who want specific vocational skills, such as those
required to be a pilot.
In addition there is an array of education possible at the informal level, e.g., at
museums and libraries, with the Internet, and in life experience (accessed on August
26, 2008, http://en.wikipedia.org.)
The right to education has been described as a basic human right: since 1952, Article
2 of the first Protocol to the European Convention on Human Rights obliges all
signatory parties to guarantee the right to education. At the world level, the United
Nations' International Covenant on Economic, Social and Cultural Rights of 1966
guarantees this right under its Article 13. Due to population growth and the
proliferation of compulsory education, UNESCO has calculated that in the next 30
years more people will receive formal education than in all of human history thus far
(Robinson 2006).
Early Ages. In pre-literate societies education was achieved orally and through
imitation. Story-telling continued from one generation to the next. Oral language
developed into written symbols and letters. The depth and breadth of knowledge that
could be preserved and passed soon increased exponentially. When civilizations
began to extend their knowledge beyond the basic skills of communicating, trading,
gathering food, religious practices, etc, formal education, and schooling, eventually
followed. Schooling in this sense was already in place in Egypt between 3000 and
500 BC.
Nowadays some kind of education is compulsory to all people in most countries.
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Middle Ages. The invention of the printing press in the 15th century led to popular
demand for literacy and the freedom to choose what to read and from there to a
hunger for other freedoms (Kagia 2006). Modern systems of education in Europe
derive their origins from the schools of the High Middle Ages. Most schools during
this era were founded upon religious principles with the primary purpose of training
the clergy. Many of the earliest universities, such as the University of Paris founded
in 1160, had a Christian origin. In addition to this, a number of secular universities
existed, such as the University of Bologna, founded in 1088.
Free education for the poor was officially mandated by the Church at the Third
Lateran Council (1179), which decreed that every cathedral must assign a master to
teach boys too poor to pay the regular fee; parishes and monasteries also established
free schools teaching at least basic literacy skills. With few exceptions, priests and
brothers taught locally, and their salaries were frequently subsidized by towns.
Private, independent schools reappeared in medieval Europe during this time, but
they, too, were religious in nature and mission (Bofetti 2009).
The curriculum of the educational institutions of this period was frequently based
around liberal arts and was conducted in Latin, the lingua franca of educated Western
Europe throughout the Middle Ages and Renaissance.
In northern Europe this clerical education was largely superseded by forms of
elementary schooling following the Reformation. In Scotland, for instance, the
national Church of Scotland set out a program for spiritual reform in January 1561
organized on the principle of a school teacher for every parish church and free
education for the poor.
In Central Europe, the seventeenth century scientist and educator John Amos
Comenius promulgated a reformed system of universal education that was widely
used in Europe.
This growth resulted in increased government interest in education. In the 1760s, for
instance, Ivan Betskoy was appointed by the Russian Tsarina, Catherine II, as
educational advisor. He proposed to educate young Russians of both sexes in state
boarding schools, aimed at creating "a new race of men". Betskoy set forth a number
of arguments for general education of children rather than a specialized one: "in
regenerating our subjects by an education founded on these principles, we will
create... new citizens." Some of his ideas were implemented in the Smolny Institute
that he established for noble girls in Saint Petersburg.
Betskoy's work in Russia was soon followed by the Polish establishment in 1773 of a
Commission of National Education (Polish: Komisja Edukacji Narodowej,
Lithuanian: Nacionaline Edukacine Komisija).
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The commissions functioned as the first government Ministry of Education in a
European country.
Meanwhile, there was an increasing academic interest in education and the first
attempts to create what might be considered academic rationales for teaching
methods. This led, in the 1770s, to the establishment of the first chair of pedagogy at
the University of Halle in Germany. Contributions to the study of education
elsewhere in Europe included the work of Johann Heinrich Pestalozzi in Switzerland
and Joseph Lancaster in Britain.
Under the guidance of Wilhelm von Humboldt a new university was founded in
Berlin in 1810 which became the model for many research universities. Herbart
developed a system of pedagogy widely used in German-speaking areas.
Europe. In the late 19th century, most of West, Central, and parts of East Europe
began to provide elementary education in reading, writing, and arithmetic, partly
because politicians believed that education was needed for orderly political behavior.
As more people became literate, they realized that most secondary education was
only open to those who could afford it. Having created primary education, the major
nations had to give further attention to secondary education by the time of World War
1 (Kagan et al 2007).
In the 20th century, new directions in education included, in Italy, Maria Montessori's
Montessori schools; and in Germany, Rudolf Steiner's development of Waldorf
education.
Imperial Russia. In Imperial Russia, according to the 1897 Population Census,
literate people made up 28.4% of the population. During the 8th Party Congress of
1919, the creation of the new Socialist system of education was proclaimed the major
aim of the Soviet government. The abolition of illiteracy became the primary task in
the Russian SFSR.
In accordance with the Sovnarkom decree of December 26, 1919, signed by Vladimir
Lenin, the new policy of likbez, was introduced. The new system of universal
compulsory education was established for children.
Millions of illiterate adult people all over the country, including residents of small
towns and villages, were enrolled in special literacy schools. Komsomol members
and Young Pioneer detachments played an important role in the education of illiterate
people in villages. The most active phase of likbez lasted until 1939.
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In 1926, the literacy rate was 56.6 percent of the population. By 1937, according to
census data, the literacy rate was 86% for men and 65% for women, making a total
literacy rate of 75% (Fitzpatrick 1994).
An important aspect of the early campaign for literacy and education was the policy
of "indigenization" (korenizatsiya). This policy, which lasted essentially from the
mid-1920s to the late 1930s, promoted the development and use of non-Russian
languages in the government, the media, and education.
Intended to counter the historical practices of Russification, it had as another practical
goal assuring native-language education as the quickest way to increase educational
levels of future generations. A huge network of so-called "national schools" was
established by the 1930s, and this network continued to grow in enrollments
throughout the Soviet era. Language policy changed over time, perhaps marked first
of all in the government's mandating in 1938 the teaching of Russian as a required
subject of study in every non-Russian school, and then especially beginning in the
latter 1950s a growing conversion of non-Russian schools to Russian as the main
medium of instruction.
USA. The first American schools opened during the colonial era. As the colonies
began to develop, many in New England began to institute mandatory education
schemes.
In 1642 the Massachusetts Bay Colony made "proper" education compulsory
(Massachusetts Education Laws of 1642 and 1647. History of American Education,
(URL, accessed August 15, 2009). Similar statutes were adopted in other colonies in
the 1640s and 1650s. Virtually all of the schools opened as a result were private.
The nation's first institution of higher learning, Harvard University, was founded in
1636 and opened in 1638.
Religious denominations established most early universities in order to train
ministers. In New England there was an emphasis on literacy so that people could
read the Bible. Most of the universities which opened between 1640 and 1750 form
the contemporary Ivy League, including Harvard, Yale, Columbia, Princeton, Brown,
the University of Pennsylvania, and several others (Agriculture and Education in
Colonial America. North Carolina State University. (accessed on August 28, 2009).
After the American Revolution, the new national government passed the Land
Ordinance of 1785, which set aside a portion of every township in the unincorporated
territories of the United States for use in education. The provisions of the law
remained unchanged until the Homestead Act of 1862. After the Revolution, an
emphasis was put on education, especially in the northern states, which made the US
have one of the highest literacy rates at the time.
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The school system remained largely private and unorganized until the 1840s. In fact,
the first national census conducted in 1840 indicated that near-universal (about 97%)
literacy among the white population had been achieved (See 1840 Census Data.
Progress of the United States in Population and Wealth in Fifty Years. URL accessed
July 10, 2009). The same data tables demonstrate that of the 1.8 million girls
between five and fifteen (and 1.88 million boys of the same age) about 55% attended
the primary schools and academies.
At the beginning of the 20th century, fewer than 1,000 colleges with 160,000 students
existed in the United States. Explosive growth in the number of colleges occurred at
the end of the 1800s and in the early 20th century.
Philanthropists endowed many of these institutions. For example: Leland Stanford
established Stanford University in 1891. Many American public universities were
created because of the Morrill Land-Grant Colleges Acts of 1862 and 1890 (Primary
Documents in American History. Library of Congress. (URL accessed February 19,
2005).
During the rapid westward expansion of the United States during the 19th century, the
federal government took control of huge amounts of so-called "empty" land (often
after forcing the previous Native American residents into reservations). Under the
Morrill Acts, the Federal government offered to give 30,000 acres (121 km²) of
federal land to each state on the condition that they used the land (or proceeds from
its sale) to establish colleges (Primary Documents in American History. Library of
Congress. (URL accessed February 19, 2005). The resulting schools are often
referred to as land-grant colleges.
Founded in 1855, Michigan State University became a land grant university in 1862,
arguably the first such institution. Others contend that Kansas State University,
founded in 1863 is the pioneer land-grant institution. Other well-known land-grant
universities include Texas A&M University, Pennsylvania State University, The Ohio
State University and the University of California system.
Some states, especially in the South, created more than one land-grant institution,
with one established as a historically black college (HBCU). Three states, Alabama,
Massachusetts and New York, designated private universities as one of their landgrant institutions. Respectively, these were Tuskegee University, an HBCU;
Massachusetts Institute of Technology and Cornell University.
Following World War II, the GI Bill made college education possible for many
veterans. It helped create a widespread belief in the necessity of college education,
and decreased an association of higher education as a pursuit only for the wealthy
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(1944 GI Bill of Rights. History of Education: Selected Moments of the 20th Century.
URL accessed on August18, 2009). The rate of enrollment at institutions of higher
learning has grown ever since, although it has varied by gender and ethnicity.
In conclusion of this short historic perspective of education one can define the
following conclusions:
•

Education was considered as a very important value by almost all
emerging modern nations since the Renaissance (the Middle Ages).

•

The first education curricula were religion-oriented, mostly defined and
organized for the preparations of future clergy. Later it evolved into
liberal arts education in Western and Eastern Civilizations.

•

With the advent of the Industrial Revolution (the 19th century) education
became more specialized and categorized by kinds of professions.
However, some elements of liberal arts educations have been preserved as
general education in most professionally oriented curricula.

•

The trend of deepening professional education in the second part of the
20th century created so called silo-oriented education, preparing narrowlyoriented specialists. Their future role in society is problematic and
sometimes limited and even negative.

•

In some countries with dictatorial or authoritarian governments education
was a subject of censorship, particularly in social sciences. As the result,
negative knowledge & wisdom was created and penetrated students’
minds with a strong consequences for their future role in the society.

THE STATE OF EDUCATION AT THE DAWN OF THE 21ST CENTURY
The strong development of globalization, triggered by the Internet, global
transportation systems, and business is creating a new landscape and distilling lessons
from the past. Hence, education in the 21st century needs new rules and structures to
serve as a foundation for the development policy in this century.
The civilization clashes (in Afghanistan and Iraq, to mention just the most visible
places) and the economic crisis of 2008 showed the lack of wisdom, knowledge and
skills among world leaders to pursue political, macroeconomic stability, and wellbeing of the society.
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World leaders and their advisers did not display the wise tools needed to cope with
globalization’s challenges, since their education was provided in those silos.
Education in the 21st century must take into account the following factors:
•

Profound innovations in technology which change the modus operandi of
society, for example, transforming it from real to virtual. The latter forms
a new political elite of 100 million, mostly young people who are in touch
and informed instantly, living in all corners of the world.

•

The fast spread of knowledge from advanced to developing nations. In
effect, China became the World Factory and India became the World
Laboratory, and the developed nations are losing their middle classes and
their purchasing power.

•

The growth of population and its concentration in cities as well as
international migration which destabilizes local labor forces.

•

The financial integration of the world which leads to huge wealth
interception by a very narrow group of people under the flag of the
Managerial Revolution.

•

The declining morale and ethics among business elite of the world.

•

Globalization which threatens localization and triggers issues of
supranational versus subnational problems and challenges.

•

The rising demands for political and human rights.

•

The clash of the Islamic Civilization with Western and Eastern
Civilizations.

•

The limits of capitalism, socialism, and communism as effective and
socially acceptable world-systems and the lack of new ideas.

•

The fast demise of world reserves of strategic resources.

•

Diminishing environment due to overpopulation and industrialization, and
lack of effective national and international counter measures.
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•

The idealistic spread of democracy which is powerless in solving all these
problems.

•

Other.

Of course, these factors are subjects of education but not in a consolidated manner or
even in a formal manner as a legitimate part of curricula. These issues sometimes are
subjects of dissertations and seminars but they are not widely recognized among the
members of societies. Furthermore, the faculty is reluctant in changing ways and
contents of teaching, due to routine and easiness in carrying their duties.
Also, administration in higher education, particularly in the Western Civilization, is
detached from academic processes, seeing its role as “playing safe,” and looking for
the next better paid job elsewhere.
In 1996, participants at an American Council on International Intercultural Education
(ACIIE) conference adopted a framework for global education. Participants defined a
competency as "an ability, a skill, a knowledge, or an attitude that can be
demonstrated, observed or measured" and includes cognitive as well as affective
attributes (ACIIE, 1996:3). Conferees created a list of developmental stages that
"represent a continuum germane throughout all levels of education:"
•

Recognition of global systems and their connectedness, including personal
awareness and openness to other cultures, values, and attitudes at home
and abroad.

•

Intercultural skills and direct experiences.

•

General knowledge of history and world events--politics, economics,
geography.

•

Detailed area studies specialization--expertise in another language,
culture, or country.

The following nine competencies were selected as the most important among the fifty
generated by the participants. The globally competent learner:
•

Is empowered by the experience of global education to help make a
difference in society.

•

Is committed to lifelong, global learning.

•

Is aware of diversity, commonalities, and interdependence.
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•

Recognizes the geopolitical and economic interdependence of the world.

•

Appreciates the impact of other cultures on American life.

•

Accepts the importance of all peoples.

•

Is capable of working in diverse teams.

•

Understand the non-universality of culture, religion, and values.

•

Accepts responsibility for global citizenship.

A review of the literature suggests that these competencies are being challenged by
the emergence of new pedagogical techniques, necessary changes in program
implementation, evolving theoretical perspectives, and the educational imperative to
develop students' critical thinking (versus unacceptable memorization).
In conclusion one must emphasize that "Global education is an imperative not an
option" if our education and graduates are to survive globalization (ACIIE, 1996:2).
According to Zeszotarski (2001) “ACIIE presents a rather narrow conception of
globalization that does not acknowledge the cultural, political, or social dimensions of
internationalization.
Much of the public and academic debate on globalization focuses on issues
surrounding the rise of the global economy: the worldwide influence of capitalism,
the rise of information as the significant economic product, the need for
knowledgeable workers skilled in information technology, and the new role of labor.
Despite the focus on economic forces, globalization has a social and cultural face as
well. The spread of electronic communications technology in particular has had a
profound effect on developing what McLuhan called the "global village."”
The current level of education in the 21st century is mostly offered at the level of
small-picture and in the realm of unlimited strategic resources, which could be
acceptable in the 19th and 20th centuries but not in the 21st century. At the level of the
big-picture of civilization, the world’s state is more pessimistic than optimistic as it
was in the past two centuries, when “the sky was the limit.” But the sky is not the
limit anymore.
In the following sections this issue will be investigated further.
LEARNING FOR WORK AND LIFE
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Despite great progress in primary schooling in some developing countries, the
preparation of youth for work and life is very low, just as demand for knowledge and
skills is rising. Past education policies focused on increasing the number of people
who go through the education system rather than teaching and learning the “right
stuff” in schools.
As the result there are many pseudo-educated people who cannot read and write
properly even in developed nations. To prepare young people for future work and life
they must learn the “right stuff.” Education opportunities are not enough when young
people and the society cannot benefit from them.
In order to be successful in life, young people should have a solid foundation
preparing them for post-primary education. This foundation is at the level of efficient
knowledge, skills, and wisdom, such as:
•

Basic knowledge and skills
Special knowledge (including numeracy and literacy)
Life on Earth (sustainable eco-system and common goods)
Life in the Society (end of life, virtues & values)

•

Post—basic knowledge and
Thinking skills (critical, creative thinking, and problem-solving)
Higher order behavioral skills (decision-making, perseverance,
self-discipline, teamwork, the ability to negotiate conflict and
manage risk)
Life-long learning attitude
Life in Civilization (cross-culture and cross-civilization
interaction)

•

Specific knowledge, skills, and wisdom
Vocational knowledge and skills (to perform jobs that rely on
clearly defined tasks)
Prudent judgment of real-life situations (adapted in its complexity
to each level of education)

The presented set of knowledge, wisdom and skills is only partially applicable at the
level of primary and secondary education, even in the developed countries. One of
the reasons is the lack of properly educated teachers and education leaders. Hence,
the World Civilization in the 21st century is misguided almost at all levels of the
society. Its revival without properly educated “global citizens” is not possible!
LEARNING FOR LEADING THE SOCIETY AND WORLD
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So far, education in the last two centuries was guided by such world-systems as
capitalism, socialism, and communism. Furthermore, it took place in a situation in
which strategic resources looked unlimited. Therefore these three world-systems
were philosophical in nature, preferring either individual or societal interest.
Nowadays, such luxury of thinking is not possible anymore! The World Civilization,
due to its false overdevelopment, may not last long. According to Targowski (2009a)
we face the Death Triangle of Civilization about 2050, shown in Figure 2. The
situation is serious and requires fast intervention by humans who are not
educationally prepared to do so. Perhaps it is even too late.

In order to act wisely for the sake of civilization, mankind needs not only well
educated people at all levels of the society, but it particularly needs well educated and
responsible leaders of society. In the 21st century one can observe the following
symptoms among the world leaders:
•

Shallow knowledge & wisdom of the economy. For example:
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(a) The accelerated growth of economic activity became the
unquestionable goal of their decision-making. However, growth
cannot go forever.
(b) Only business costs are taken into account, neglecting
environmental and societal costs.
•

Wrong diagnosis of the 2008 economic crisis and wrong treatments
applied.
None of the governmental stimuli will increase the
purchasing power of consumers, since the service economy is too
weak to support the American Way of Life. Business outsourcing
production off shore hurts its customers but cannot stop, since shortterm benefits used to be too good (hedge executive bonuses).

•

Transnational and national scope of corruption.
Worldwide, more than $1 trillion (billion in European measures), or
the equivalent of 3% of Gross World Product is paid in bribes each
year (Bhargava 2006:343).

•

Unethical decision-making in business and politics, aimed mostly at
narrow interests.

•

Small-picture oriented thinking, reduced to terms of being in elected
office and lack of knowledge, wisdom & skills in applying big-picture
approach in solving problems.

Some blame for these kinds of behavior must be addressed to the education curricula
which are too specific and ill-fitted to the current and future outcomes of civilization.
Poorly educated societal and world leaders misguide civilization and put it at risk,
which is what is taking place in the 21st century. Higher education’s main inquiry is
knowledge, while it should be wisdom. Wisdom is prudent judgment and choice
while knowledge is about rules. There are people who are knowledgeable but unwise
and vice versa.
Why colleges and universities limit their education only to knowledge is not
understandable. Wisdom left to practice comes very often too late.
A CRITICAL HISTORICAL REVIEW OF APROACHES TO EDUCATION
So far philosophy of education is quite well developed and based upon the following
approaches (Encyclopedia Britannica 2007):
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• Platonic approach - Plato (428-348) envisaged a permanent, stable,
hierarchical society in which those most adept at education would rule,
those moderately adept would become warriors and carry out the orders of
the rulers or guardians, and those least adept at education would fill the
lowliest worker functions in society.
The Platonic approach has been influential, especially in the Western
Civilization, during the last 25 centuries.
Patterns of schooling have reflected the greater prestige accorded to the
study of ideas and abstractions and the lower prestige given to practical
studies and manual work. There has persisted a dichotomy between the socalled liberal arts, which have been considered suitable educational fare for
potential leaders of society, and so-called vocational studies, which have
been considered more suitable for potential followers.
• Thomist approach - In the 13th century, St. Thomas Aquinas (1224-1274)
made a monumental attempt to reconcile the two great streams of the
Western tradition. In his teaching at the University of Paris and in his
writings—particularly the Summa theologiae and the Summa contra
gentiles—Aquinas tried to synthesize reason and faith, philosophy and
theology, university and monastery, activity and contemplation.
The model of the educated man that emerged from this process was the
Scholastic, a man whose rational intelligence had been vigorously
disciplined for the pursuit of moral excellence and whose highest happiness
was found in contemplation of the Christian God.
For Aquinas, the primary agent of education was the learner, and his model
was, thus, a person capable of self-education. Intellectually autonomous,
he should be able to conduct his own process of research and discovery.
The Roman Catholic Church, however, has usually put the learner firmly
under the authoritative super-ordination of the teacher.
• Lockean approach - John Locke (1632-1704), has been credited with
formulating the classical liberal defense of individual freedom against the
authorities of state and church.
Locke saw science, reason, and experience as the best safeguards against
these dangers. Responding to the rise of the new bourgeoisie and the new
science, he became the principal spokesman for the increasingly powerful
middle class, who were predominantly skeptical and practical in their
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intellectual temper. The model of the gentleman had traditionally been the
English ideal of the educated person.
Under Locke's influence, the English aristocratic model was expanded with
democratic, Puritan, and practical characteristics. In Some Thoughts
Concerning Education (1693) and the Conduct of the Understanding
(1706), Locke outlined the heavily experiential education that would be
appropriate for a gentleman.
His four cardinal aims of education, in order of importance, were virtue,
wisdom, breeding, and learning.
Some critics have insisted that the order has remained important to the
present day in English education, that learning must always be lightly worn
and never ostentatious. Locke's failure to recognize the possibilities of the
uses of institutional power and legislation for interventions that would
enhance rather than restrict freedom was an omission that has often caused
problems in American educational thinking.
• Naturalistic view - Jean-Jacques Rousseau (1712-1778) reacted against the
excessive formalism and rationalism of 18th -century France. Out of this
reaction came a model of the educated person as the natural man, a figure
presented in contrast to what Rousseau saw as the pathetic products of
contemporary civilization.
Against civilized values like rationalism, conscious reflection, control,
complexity, and objectivity, Rousseau offered his own values of
romanticism, intuitive spontaneity, freedom, simplicity, and subjectivity.
In Émile (1762), Rousseau argued that one should protect the child from
the corruptions of civilization and carefully nurture his natural,
spontaneous impulses, which were always healthy. Feeling should precede
thinking, and the child should be controlled only by things, not by adults'
wills. In these ideas lay some of the germs of progressive education, which
spread throughout the world during the 19th and 20th centuries.
This romantic naturalism of the progressive-education movement has
continued to remind educators that their ultimate concern should be the
growth of the unique, ultimately unfathomable child.
• Marxist approach - In Karl Marx’s (1818-1883) view, what was needed
for man's growth toward maturity was genuine community; that is, the

https://scholarsarchive.byu.edu/ccr/vol65/iss65/21

94

Review: Full Issue

Comparative Civilizations Review

91

voluntary drawing together of autonomous and socially responsible
persons.
The model of the educated person that Marx put forward was not the
irresponsible individualist nor the coerced collectivist but the accountable
communal man, who attained his freedom not by fleeing from social
relationship but through social relationships. Individual freedom required
social authority.
• Pragmatic approach - as the dominant American philosophy of the 19th
century, exerted a strong influence on the shape of education in the United
States, and affected educational ideas and practices in Europe and Japan.
In the hands of John Dewey (1858-1942), Pragmatism evolved into a
philosophy that saw man as formed through interaction with his natural and
social environment. The educated person was always viewed by Dewey in
a social context. Neither the individual nor society had any meaning
without the other.
Dewey created a model of the educated person as the reflective man, one
who was critical of the authority of custom and tradition as the determinant
of belief and action and who preferred the method of science, of “organized
intelligence” as the best way to solve his problems.
• Behaviorist approach - has been most notably represented by the
American psychologist B.F. Skinner (1904–1990). In his writings,
including the utopian novel, Walden Two (1948), Science and Human
Behavior (1953), and Beyond Freedom and Dignity (1971), he has firmly
rejected the conventional model of man as a free agent who acts in
accordance with the decisions of an inner self that is neither fully
explicable nor fully controllable by scientific means.
Instead, Skinner envisages the use of scientific knowledge about the control
of human behavior to create a planned man, one who will be conditioned to
behave in the way best calculated to achieve society's goals.
Behavioral engineering will have removed all of his antisocial tendencies,
and he will want only what is good for himself and his society. Skinner
wanted to use scientific control to bring about a society in which it will be
easy to be good and to bring about an educational process through which it
will be easy to be excellent. There is no alternative to control, in his view.
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It is simply a matter of who is to control. One does not grant the child
“freedom” merely by leaving him alone. To refuse to use scientific control
to shape human behavior is, for the Behaviorist, a failure in responsibility.
• Existentialist view – in critical reaction to the scientific control of humans,
existentialists, among them Martin Buber (1878-1965) in such books as I
and Thou (1923) and Between Man and Man (1947) offers a model of the
educated person as one whose life was shaped by existential decision
making.
Such a person did not determine choices in advance of existential
situations. He used principles and traditions only as checks or reminders,
not as infallible guides. His values were created in the concrete here and
now and were manifested as he related to other men. Thus, each man was
seen as a unique person rather than as a member of a category.
Therefore, dialogue became a central focus in his educational philosophy.
The educated person was one who could listen as well as talk. And since
genuine dialogue depended upon authenticity, upon being rather than
seeming, one needed the courage to be oneself in relationships. Buber also
urged the recognition of continuity between learning and life, rather than
the encouragement of knowledge for its own sake. He insisted that
learning be related to consequent action.
Thus, for Buber, the educated person was not one who merely had had his
cognitive faculties trained but one whose inmost spirit had been infused by
what he had learned.

The comparison of these approaches is provided in Table 1.
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Table 1. The Comparison of the Approaches to Education
APPROACHES

KEY
SOLUTION

SOLUTION’S
CHARACTER

POPULARITY

Liberal versus
vocational
education
Scholastics
Learner is most
important

Structured

In most of
civilizations

Civilized
religion

Not much

Virtue, wisdom,
breeding,
learning,
individualism,
and practice
Feeling should
precede thinking
Accountable
communal man

Whole person

In Anglo-Saxon
cultures

Personality over
knowing
Societal

In “progressive”
education
In Marxist
societies

Organized
science as a tool
in solving
problems
Shaping
obedient
personalities
Relationship to
others

In Anglo-Saxon
cultures

PLATONIC
THOMIST

LOCKEAN

NATURALIST
MARXIST

PRAGMATIC

BEHAVIORIST
EXISTENTIALIST

Reflective man

Scientific
control of
behavior
Learning by
action and
dialogue

POTENTIAL
IN 21ST
CENTURY
Applicable
Limited
application,
mostly in terms
of morality
Wholeness,
wisdom,
practice, and
learning
Only some
limited elements
Applicable but
without the
political
Marxism
Applicable

In the U.S. in
some schools

Hardly
applicable

In some
schools,
particularly in
France

Applicable

The characterized philosophical approaches towards education are rich in solutions
although some are contradicting. With some error in too generalized argument, one
can say that some elements of all these approaches ought to be present in the
composite approach towards education in the 21st century. Particularly the following
components should be included in the composite approach:
• Structured education (Platonic approach)
• Morality (sacred and secular) (Thomist approach)
• Whole person (Lockean approach)
• Feelings (Naturalist approach)
• Accountable communal man (Marxist approach)
• Reflective man (Pragmatic Approach)
• Learning by action and dialogue (Existentialist approach)
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These approaches, with the exception to the Platonic approach, promote human
syntax (grammar) within the society. However, human semantics is also very
important. It reflects the key, thematic content of education. It will be defined for the
21st century in the next section.
THE CIVILIZATION APPROACH TO EDUCATION DEFINED
Civilization is defined as follows (this composite definition is based on many
definitions by others, Targowski 2009b) and illustrated in Figure 3:
Civilization is a large society living in an autonomous, blurry
reification (invisible-visible) which is not a part of larger one and
exists over an extended period of time. It specializes in labor and
differentiates from other civilizations by developing its own advanced
cultural system driven by communication, religion, wealth, power,
and sharing the same knowledge system within complex urban,
agricultural infrastructures, and others such as industrial,
information ones. It also progresses in a cycle of rising, growing,
declining and falling.
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The dimensions of the civilization approach to education are depicted in Figure 4.
Among these dimensions are the following:
•
•
•
•
•
•
•

Culture Dimension
Infrastructure Dimension
Society Dimension
Eco-System Dimension
Mind Dimension
Education Content (Human Semantics)
Human Syntax
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All these dimensions should be included in education of the leaders of the society and
world. The Mind Dimension requires additional explanations. The civilization
evolution of mind is driven by mental processes based upon info-communication acts
(INFOCO Systems). The following minds one can recognize:
MIND 1 – Intuitive based on the body language, which triggered the
development of semantic units (frames, links) and the growth of the size of
brain and as a result of it - humans developed mimic skills, which were a
subject of learning and improvement,
MIND 2 – Communicative based on spoken language, which led to the
development of mind schematic themes such as histories and myths which
then led to the development of human organization under a form of society &
civilization,
MIND 3 – Practical based on written language, which led to the external
extension of mind, triggering the rise of societal mind (pictographic,
alphabetic and books), as base for continuous learning and contribution,
MIND 4 – Moral based on secular values and religious beliefs, which judges
whether we doing well or wrong and eventually triggers feelings of guilt or
satisfaction.
MIND 5 – Theoretical based on knowledge contained in and distributed by
books, which led to the development of theoretical-scientific knowledge and
“knowing through logical reasoning.”
MIND 6 – Connected based on computer networks, such as Local Area
Networks, Wide Area Networks, Global Area Networks. It led to more
efficient enterprises, where employees have been connected and better
informed about organization processes and making better decisions.
MIND 7 – Digital based on the Internet, which “killed” distance and triggered
the global digital consciousness of those who have a “computer password.”
MIND 8 – Universal based on universal-complementary values triggering the
cooperation of people from different civilizations (Targowski 2004).
These kinds of minds can be grouped in the following clusters (Figure 5):
BASIC MIND (Intuitive, Communicative, Practical) which allows humans to
effectively function in civilization
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WHOLE MIND (Basic Mind, Theoretical) which allows for knowing through
logical reasoning leading to the development of advanced science and
technology
GLOBAL MIND (Whole Mind, Connected, Digital) which allows humans to
“act locally and think globally.”
UNIVERSAL MIND (Global Mind) which is the future mind if humans will
try to save their civilization by cooperation rather than by confrontation.
Each kind of mind is semantics-oriented (symbol-oriented) and delivers a different
level and scope of knowledge and wisdom as shown in Table 2.
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Table 2 The Levels of Wisdom
MIND
BASIC

LEVELS OF WISDOM
judgment & choice
Practicality

WHOLE

Understanding

GLOBAL

Worldliness

UNIVERSAL

Tolerance

ACCUMULATED
WISDOM
Intuition, Communication,
Practicality, Morality, and
Ethics
Practicality, Reasoning1,
Understanding (methods)
Practicality, Reasoning,
Understanding, Worldliness
(politics & ecology, bigpicture)
Practicality, Reasoning,
Understanding, Worldliness,
and Tolerance (dialogue &
universalism)

WISDOM
SCOPE
Basic Wisdom
Whole Wisdom
Global Wisdom

Universal Wisdom

All levels of knowledge and wisdom should be present in education of the 21st
century. So far the Basic and Theoretical Minds are mastered in traditional
education. The Global and Universal Minds wait for their “discovery” in education.
AN EXAMPLE OF THE CIVILIZATION DEVELOPMENT CURRICULUM
The planned ideal civilization curriculum is inter-disciplinary and may have the
following aims:
Mission: To enhance the intellectual elites of society, organizations (business,
government, NGOs), regions, nations, and the world in
knowledgeable and wise development of self-sustainable
civilizations (society, culture and infrastructure) by wise and good
people.
Credo: From nothingness and chaos towards the sense and sustainable
quality of life.
Goals: To educate the elites of the society, organizations (business,
government, NGOs), regions, nations, and the world in current and
future issues of civilization development.
Admission:
For master’s degree education – all absolvents of undergraduate
studies.
For non degree education – all high school absolvents.

1

Philosophical reasoning is based on scientific method such as logic. It is an “external” higher level
process, in comparison to an “internal” process of reasoning, embedded in “basic thinking.”
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Future Employment:
Civic associations
Organizations (business, government, NGOs)
Regional Leadership (Political, Religious, Societal)
National Leadership (Political, Religious, Societal)
World Leadership (Political, Religious, Societal)
Other
Programs (Figure 6):
P1 – CIVILIZATION PROGRAM
Mission: To enhance graduates in applying analysis and synthesis in
the big-picture scale of political-economic-societal processes.
Creed: Civilization level decides about life’s sense and quality
Goal: To develop sustainable civilization at all facets of life.
P2 – GLOBALIZATION PROGRAM
Mission: To enhance graduates in applying analysis and synthesis in
the big-picture scale of global political-economic-societal processes.
Creed: Hot, flat, and overcrowded world.
Goal: To develop sustainable globalization wisely and ethically.
P3 – HUMAN PROGRAM
Mission: To enhance graduates in developing wise and good life.
Creed: Wise and creative life has sense.
Goal: To develop knowledge and wisdom about humans at each facet
of life.
P4 – SELECTED PROGRAM (not showed in the Figure 4)-it is a
combination of lectures from all three Programs (A, B, and C):
Mission: To enhance graduates in applying analysis and synthesis in
the big-picture scale of political-economic-societal processes.
Goal: To develop advanced intelligence and wisdom at each facet of
life.
The sequence and credits of courses:
Master Degree Option:
Completion one of three Programs (13 courses, each two credits, and a
thesis four credits = 30 credits total)
Including common courses [Levels Q (QUALITY), M (METHODS),
and
T (TECHNOLOGY)] = 8 courses.
Specialized courses in Blocks C, or G or H, or their mix.
Seminar where a thesis must be completed.
Oral comprehensive examination must be successfully completed.
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To get the degree, five specialized courses out of nine in a Block
should be completed, including the first course in each Block which is
the capstone course.
(1) Non-degree Option (only a certificate) – a selection of minimum
nine courses.
(2) These courses have two credits each, since they will be shorter
courses (perhaps on-line) than a classic three credit courses for the
master degree in the U.S.
(3) A graduate who takes six credits/semester can complete this study
within two years, including summer semesters.
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THE OCTOPUS STRATEGY OF APPLYING THE CIVILIZATION
APPROACH IN EDUCATION
The aim of transforming civilization-oriented curricula across the university campus
in the 21st century is to achieve higher intensity of instruction through the
interconnected academic environment. The strategy assuring the accomplishment of
this aim should be based on sustaining innovative new solutions that rest upon dual
programs.
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By a dual program we understand that traditional and civilizational programs are
integrated either:
• At the level of whole courses, or
• At the level of a given traditional course which includes the main
civilization issues.
Figure 7 depicts a concept of the Octopus Strategy. The Octopus Strategy means that
it penetrates all the university’s programs, curricula, and courses. The Octopus
Strategy requires strong university leadership and consensus to implement the
civilization curriculum in the systemic and right way.

•

CONCLUSIONS
The Civilization Curriculum is the product of almost 60 years of the
research of the International Society for the Comparative Study of
Civilizations. Today, the state of civilization is at risk, due to many
obvious and known factors, which are beyond this investigation.
Therefore the civilization issues should be embedded into higher
education programs and curricula in order to develop a sustainable
civilization.

•

The presented civilization approach to education in the 21st century is one
of the first comprehensive attempts in this area. It is a model-oriented
approach which should be tested in practice, through its gradual
implementation and improvements.

•

It is not obvious whether the Faculty and Administration of a majority of
higher education institutions are ready for this civilization curriculum.
Perhaps the first pioneers must volunteer and show others how to
successfully implement this curriculum. It can be implemented either from
the top or from the bottom. The former can be easier accomplished in
more centralized environments (Eastern Civilization), the latter is more
appropriate for decentralized situation, mostly typical for the WesternWest Civilization (North Atlantic Civilization).
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The 1961 Salzburg Conference and Contemporary Reflections of
Its Overarching Themes and Participants
Joseph Drew
josephdrew4920@verizon.net
Introduction
Change is constant throughout human history and civilizations rise and fall. What
about interest in the comparative study of civilizations? How does that change?
A foundational 1961 conference on the comparative study of civilizations was held at
Salzburg, Austria, called into being by the United Nations Educational, Scientific and
Cultural Organization at the request of the Austrian National Commission for
UNESCO. UNESCO is a specialized agency of the United Nations and is
headquartered in Paris. This meeting was entitled “The Synopsis Conference (or, the
Inaugural Meeting) of the Société Internationale pour les Ếtudes Comparées des
Civilisations”; in English, the latter is translated as the International Society for the
Comparative Study of Civilizations.
Reviewing the participants in, and topics of, this meeting and comparing these with
today’s parallels may enable us to measure to some limited extent the change in our
understanding of comparative civilizations and in the people who are studying the
subject over the past half century.
Prof. Michael Palencia-Roth is our living expert on that meeting. He published a
significant article on the meeting in the Spring 2010 issue of the Comparative
Civilizations Review,1 of which I have the honor to serve as Editor-in-Chief. His
article was entitled “On Giants’ Shoulders: The 1961 Salzburg Meeting of the
ISCSC.”
Once again, he has now performed an invaluable service for our field of research by
his transcription and summary of the report prepared by the late Othmar Anderle, who
functioned as the 1961 meeting’s general secretary. 2
Perhaps some research questions spring into mind:
1. Were the topics covered ones that still circumscribe or in some way define the
field of the comparative study of civilizations fifty years later?
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2. How representative were the participants to the inaugural conference? That is,
did the attendees represent countries, and respective bodies of scholarship,
that are still central today?
3. Does contemporary scholarship in the field of the comparative study of
civilizations have a similar provenance?

Pitrim Sorokin
First American President of the ISCSC
1961 - 1964
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Do the topics of interest over a span of 50 years remain similar?

A way to begin might be to note that the conference devoted each of six days to a
special topic:
Monday, October 9, 1961:
Tuesday, October 10:
Wednesday, October 11:
Thursday (off)
Friday, October 13:
Saturday, October 14:
Sunday, October 15:

The reality of civilizations
The study of civilizations
Civilizational encounters
The problem of universal history
The future of civilizations
ONE WORLD: The contribution of the human
sciences to the peaceful unification of humanity

To do our research, we may begin by placing the titles of the daily concentrations
within Boolean delimiters. That is, we can surround them with quotation marks. Let
us then compare the number of hits each receives in Google. While this may be an
imperfect indicator, and it would indicate the number of times such a sequence of
words appears in any documents recoverable through the Google search engine, it
surely gives us a measure of the interest of our times in these various topics.
To check again for accuracy, I ran the same test a second time, several weeks later.
Interestingly, although the numbers generated on the revisit, or second attempt, were
different, the rank order of the topics came out exactly the same.
The number of hits generated both times, with delimiters, is indicated in Table 1,
below.
Table 1: Hits With Delimiters
Topic
The Reality of Civilizations
The Study of Civilizations
Civilizational Encounters
The Problem of Universal History
The Future of Civilizations
ONE WORLD: The Contribution of the Human
Sciences to the Peaceful Unification of Humanity

1st Time
91
26,300
2,420
3,430
15,100
2

Revisit
117
28,300
2,680
3,420
16,600
3

Next, let us eliminate the Boolean delimiters and see how frequently the general topic
has appeared. Again, I revisited the Google site to double-check several weeks later.
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This time the rank order of topics was slightly different, although the first and the last
of the six topics remained the same.
Table 2 indicates the numbers of hits without delimiters and Table 3 presents the
findings both with and without delimiters.3
Table 2: Hits Without Delimiters
Topic
The Reality of Civilizations
The Study of Civilizations
Civilizational Encounters
The Problem of Universal History
The Future of Civilizations
ONE WORLD: The Contribution of the Human
Sciences to the Peaceful Unification of Humanity

1st Time
5,200,000
6,390,000
31,800,000
12,200,000
35,300,000
335,000

Revisit
36,700,000
47,900,000
37,400,000
11,300,000
51,100,000
3,040,000

Table 3: Today’s Importance of the 1961 Conference Topics, As Measured By
Google Hits (With and Without Delimiters, Including Revisit Some Weeks
Later)
Topic

Rank
Order
With

Rank
Order
Without

Revisit
Rank
Without

The Reality of Civilizations
The Study of Civilizations
Civilizational Encounters
The Problem of Universal
History
The Future of Civilizations
ONE WORLD: The
Contribution of the Human
Sciences to the Peaceful
Unification of Humanity

5
1
4
3

0%
56%
5%
7%

5
4
2
3

6%
7%
35%
13%

4
2
3
5

20%
26%
20%
6%

2
6

32%
0%

1
6

39%
0%

1
6

27%
2%

What can be drawn from these tables is that in general scholars and non-scholars
today are most interested in the future of civilizations and (perhaps) civilizational
encounters and the study of civilizations but are least interested in the reality of
civilizations and the contribution of human sciences to the peaceful unification of
humanity.

https://scholarsarchive.byu.edu/ccr/vol65/iss65/21

112

Review: Full Issue

Comparative Civilizations Review

109

In 1961, interest in all the subjects was extensive. But by comparing the pages
devoted to each of the days, as allocated by Prof. Anderle’s report and reported in
Prof. Palencia-Roth’s Notes, we see the following:
Table 4: Pages Devoted To Each Topic in 1961
The Reality of Civilizations
The Study of Civilizations
Civilizational Encounters
The Problem of Universal History
The Future of Civilizations

51
72
82
59
82

13%
18%
20%
15%
20%

ONE WORLD: The Contribution of the Human
Sciences to the Peaceful Unification of Humanity

55

14%

Using this metric, the foundational scholars were most interested in the future of
civilizations and civilizational encounters and least interested in the reality of
civilizations and in the contribution of the human sciences to the peaceful unification
of humanity.
To further investigate this question, we may refer to the Spring 2008 edition of the
Comparative Civilizations Review. In the Editor’s Note published there, I analyzed
the topics of the journal articles for the first fifty editions (we are now at number 64).
For this analysis the categories found in Arnold Toynbee’s A Study of History, as
abridged by D.C. Somervell and published in 1947 by Oxford University Press, were
utilized. The following findings were reported:
Table 5: Journal Articles from CCR (1-50) Aligned With Toynbee’s Index
Categories
As intelligible fields of historical study
Comparability of
Contacts between
Contemporaneity, philosophical
Disintegration of
Dynamic nature of
Egocentric illusions of
Equivalence, philosophical
Genesis of
Growth of (combined with Expansion of)
Identification of
Living specimens of (combined by me with a
category I had called “unique or individual
aspects of”)
Relation to one another
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Time span of
Times of troubles
Added Categories
Teaching of
Great figures in comparative civilizational
study or significant people written about as the
focus of an article

3
1
2
1
20

The categories with twenty or above entries then, ranked in order of prominence, would
be as follows:
•
Growth of civilizations
•
Living specimens of civilizations
•
Civilizations as intelligible fields of historical study
•
Relation of civilizations to one another
•
Comparability of civilizations
•
Contacts between civilizations
•
Identification of civilizations
•
Genesis of civilizations
•
Great figures in the study of comparative civilizations
•
Philosophical contemporaneity of civilizations
Given that Toynbee’s index listing was not exactly the same as the topics of the
Salzburg conference and is somewhat skewed by his particular intellectual interests,
one can conclude reasonably that this list comports fairly well with that of the
Salzburg conference. It is also more or less in line with contemporary interests as
expressed in the Google hits discussed above.
One final analysis: In the Spring of 2010, in an Editor’s Note, I ran a Google-based
search on topics relating to comparative civilizations. By far, the highest number of
hits were for “the future of civilizations,” followed by “comparative civilizations,”
then “the future of civilization” and “how to compare civilizations.” Far fewer
numbers were recorded for “comparative civilizations as a subject,” “comparative
civilizations online” and for “comparative civilizations you should know about.” A
pathetic three hits were for “teaching comparative civilizations.”
In other words, scholars of today and scholars 50 years ago record more or less
congruent interests. One may say in mathematical terms that this relationship is not
injective, or exactly one to one, but still the interests are fairly similar.
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How representative, in contemporary terms, were the participants at the
inaugural conference? Are their countries still central today?

To answer this question, one begins by looking at the participants and the country in
which they were working.4 In rank order, they are:
Table 6: Countries Represented in 1961, By Numbers of Participants
Germany
Austria
United States
Switzerland
United Kingdom
Italy
Netherlands
Spain
China
Japan

8
4
3
3
2
2
1
1
1
1

Thus, a total of 26 individuals participated and “debated the main issues of our field;”
the journal article by Prof. Palencia-Roth indicates that overall there were
approximately 200 attendees.
Today, of the countries represented all are democratic, with the exception of China.
In addition, according to Freedom House, all are ranked “free” except China.5
Moreover, all countries represented amongst the 1961 participants are today in the G20, except for Austria, Switzerland, Spain and the Netherlands. Thus, 65.4%
(weighted by strength of delegation) are in the G-20. All are in NATO, except
Austria, Switzerland, China and Japan. That is also 65.4%. All are in Europe, except
the U.S., China and Japan. That’s 80.8%. And all are in the European Union, except
the U.S., Switzerland, China and Japan. That’s 69%.
Consider now the top ten countries of Nobel Prize recipients. How representative
was the 1961 conference with this metric? Seven of the countries represented by
participants at the conference have been represented among the top ten. 6
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These seven, and their total number of prizes, are as follows:
Table 7: Participants’ Countries and Nobel Prize Winners, Through 2010
United States
United Kingdom
Germany
Switzerland
Italy
Austria
Netherlands

320
116
103
25
20
19
18

Thus, included amongst the ten countries from which participants came were seven
countries with high numbers of Nobel Prize winners. The results are not parallel to
the attendee list, proportionally, but considering the location of the conference in
Salzburg, Austria, it is clear that attendees represented, and continue to represent,
what Teilhard de Chardin might call the contemporary “noosphere.”
3.

Does contemporary scholarship in the field of the comparative study of
civilizations have a similar provenance?

To answer this question, I began searching the two indices that have appeared over
the years in the journal. These appeared in Spring, 2006, edited by Michael PalenciaRoth and in Fall, 2009, edited by James T. Schneider. I attempted to determine the
nationality of authors of all articles that have appeared in the Comparative
Civilizations Review. I also tried to consider articles that focused on specific nations.
These attempts both proved fruitless, since there was no sure way to classify the
nationality of the authors and no indexing by nationality of author or topic.
The sole conclusions I could draw are that, first, proportionally more articles have
appeared on China and Japan, and more authors have been published in the journal
from those countries, than appeared at the Salzburg conference. Second, the journal
has a very heavy American presence, both in articles and, especially, in contributors.
Moreover, the editorial board today consists entirely of Americans and the Scholarly
Senate of Former Presidents, carried on the front page of the journal, is composed of
three Americans and one Japanese scholar.
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However, I then scrutinized the past five issues of the journal and sought to classify
the nationality of the authors of main articles (excluding the “Editor’s Note” and the
“book review” section but including a signed obituary). Finally, after calculating the
numbers for each of the five issues (Spring 2009, Fall 2009, Spring 2010, Fall 2010,
Spring 2011), I tallied the totals. There were 35 articles included.7
My results were as follows:
Table 8: Authors in Last 5 Journal Issues, Comparative Civilizations Review
United States
Canada
United Kingdom
Brazil
Japan
Norway
Sweden
India
Poland

19
3
3
2
2
2
2
1
1

54
8.6
8.6
5.7
5.7
5.7
5.7
2.8
2.8

%
%
%
%
%
%
%
%
%

It is clear that to the extent that the Comparative Civilizations Review is
representative of study in this field today, the provenance of authors has little in
common with that of those who participated in the Salzburg conference.
Conclusions
The following conclusions may be drawn tentatively from the tables which have
produced above.
•

The topics covered at the Salzburg conference, mutatis mutandis, are
roughly similar to those still of interest today.

•

The countries represented by the participant delegates at the Salzburg
conference are more or less countries in which significant intellectual
work is still done. The nations with scholars attending that UNESCO
conference are still amongst the most significant in our world,
academically and otherwise.
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•

The journal’s range of scholars departs significantly from that present
at the inaugural conference, even though the topic of scholarship – as
reflected in Table 5 -- does not.

1

See Michael Palencia-Roth, “On Giants’ Shoulders: The 1961 Salzburg Meeting of the ISCSC” on
Pages 142-158 in the Spring 2010 or 62nd issue of the Comparative Civilizations Review.

2

This document is entitled “Notes and Summaries of the 1961 Conference of the ISCSC,” is authored
by Prof. Michael Palencia-Roth, and is to be published shortly.

3

Note: First and in addition to the tests above, I ran the following to check on the last entry: the
peaceful unification of humanity. This garnered 583,000. I think, therefore, that it can be discarded,
since the proportional standing of this category did not change. However, at the suggestion of Prof.
Palencia-Roth, I have run, without delimiters, the phrase: one world. This received 335,000,000. But
it is an airline alliance. Running a (perhaps) related phrase -- one world government -- without
delimiters, I found 314,000,000 hits. The first entry under it was “True Conspiracies, the Illuminati
and One World Government.”

4

In this paper I have considered only the country which appears to be the location of the work of the
scholar, not the country of origin of the individual. Thus, a person born in Poland but publishing and
working in the United States is listed as being from “United States” in the various tables.

5

See www.freedomhouse.org /Freedom in the World Comparative and Historical Data

6

See http://www.rasmussen.edu/student-life/blogsmain/nobel-prize-winners-by-country/. The list is as
of April, 2010, and was accessed on May 21, 2011.

7

I may have made errors in the nationalities of some of the authors, but in general the picture is clear
enough. If two authors were listed, I went with the country of the first named author.

https://scholarsarchive.byu.edu/ccr/vol65/iss65/21

118

Review: Full Issue

Comparative Civilizations Review

115

Book Reviews
Glenn R. Bugh, ed., The Cambridge Companion to the Hellenistic
World. Cambridge University Press, 2006.
Introduction
The Cambridge Companion to the Hellenistic World is a valuable recent compendium
that provides fifteen up-to-date survey articles on major topics of academic interest in
the Hellenistic era.
Among other things, the book seeks to answer three questions.
•
•
•

First, to what extent were Alexander’s conquests responsible for the creation
of this new “Hellenistic age”?
Second, what is the essence of this world and how does it differ from its
Classical predecessor?
And third, what continuities and discontinuities can be identified between the
Greek Classical and Hellenistic eras?

After reviewing some of the technical features of the book, this review will explore,
to different levels of depth, each chapter, highlighting some key ideas and potential
answers to this volume’s overarching questions. (Note: I’ve used the traditional,
Latinized naming conventions in this article, though, appropriately, the book itself is
more consistent to ancient Greek naming conventions.)
General features and observations
As befitting an academic volume like this, the book provides an introductory page
that places this edited work in context of other “Cambridge Companions” projects, a
list of illustrations (including a center section with photographs and images of
Hellenistic art and architecture), a short academic biography for each contributing
author, an abbreviations list for primary and secondary sources, a timeline of major
events during the Hellenistic era, several maps, helpful endnotes and bibliographic
notes after each chapter, a chronological list of Hellenistic kings, a thorough “works
cited” section, and a comprehensive, yet accessible index.
Edited volumes can suffer from unevenness in tone and academic quality. This book
does not.
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Though each author’s voice is clearly detected, there is a general evenness in
treatment and style. Given the broad range of topics, this book does very well in
presenting a coherent picture of the Hellenistic era. The separate topics discussed
must of necessity reference other topics. However, this does not lead to any major
overlap of discussion. Rather, topics are complimentary in providing a valuable,
contextualized, interlocking overview of the Hellenistic era. Except in rare,
inconsequential instances, spelling or grammatical errors do not mar the quality of
this book.
In sum, this book has been carefully and professional produced.
Chapter-by-Chapter Review
Introduction (Glenn R. Bugh)
In the introductory chapter, Bugh (who is also the overall editor for the volume) sets
the basic foundations for the book describing the key terms and definitions, time
periods, and the current state of knowledge. He identifies the Hellenistic age as the
time period from the death of Alexander in 323 BC to the death of Cleopatra in 30
BC.
He defines the term “Hellenistic,” which means (Greek-like). This is in contrast to
the term “Hellenic” which means “of or relating to Greece/Greek.”
Bugh suggests several reasons why the Hellenistic period is not as well regarded as
the periods of Classical Greece or the Roman Empire.
•

First, there is no overarching narrative or key historian for the Hellenistic
period as there was for the Classical Greek world and the Roman Empire (we
have to deal with more disparate evidence from a variety of texts, inscriptions,
archaeological finds, etc.).

•

Second, the influential historians, scholars and librarians of the Hellenistic
age, especially those at the library of ancient Alexandria, primarily identified
as “great works” those that belonged to the era of Classical Greece and not the
Hellenistic time period.
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However, Bugh notes that scholarship on the Hellenistic period has begun to flourish
more fully since the 1980s. And hence, popular interest is beginning to also increase,
which was one of the prompts for the production of this book, “The goal was to add
to the growing body of knowledge of the Hellenistic world and to communicate it to
an audience that thirsts for more substance than a Hollywood movie on Alexander the
Great” (p. 6).
Chapter 1: Alexander the Great and the Creation of the Hellenistic World (A. B.
Bosworth)
In chapter 1, Bosworth seeks to account for the emergence of the Hellenistic age. He
argues that the Hellenistic age is precipitated by Alexander who was bent on conquest
and the acquisition of power. His domain was meant to support these aims.
Though many scholars have seen the development of more than seventy cities by
Alexander as part of his mission and campaign to infuse Greek culture throughout the
east, Bosworth argues that there is little in the primary sources to support that claim.
Rather, these cities were conceived as military outposts to protect gains and to be a
base for further conquest.
These bases were then supported by the local agrarian societies. Alexander populated
these cities with Greek settlers, though many of them pined for the Greek way of life.
Hence, the Hellenization that occurred after Alexander was not so much an explicit
and conscious mission to spread Greek culture but rather the result of Greek settlers,
placed throughout the conquered territories, desiring their familiar and comfortable
homeland culture in their foreign settings (gymnasium, theater, etc.).
Over time, the Greeks intermingled their culture with local cultures (though usually
the two groups were not closely linked) which led to a hybridization of Grecian
culture, what is now known as Hellenistic culture.
Chapter 2: The Hellenistic Kingdoms (Winthrop Lindsay Adams)
This chapter discusses the origins and characteristics of the three major Hellenistic
kingdoms: the Antigonids in Macedonia, the Ptolemies in Egypt, and the Seleucids in
the heartland of the former Persian Empire.
Alexander had provided no instructions for the transfer of power upon his death.
Hence, several of his most prominent generals fought for supremacy soon after
Alexander’s death. Each of them believed that he was the legitimate successor to
Alexander and that he could fulfill Alexander’s dream of empire. This generation of
warfare was known as the “Wars of the Diadochoi” or “The Wars of the Successors.”
After nearly fifty years of fighting, three kingdoms emerged.
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The Antigonids in Macedonia focused their strength on defending their kingdom and
ruling via a mix of autocratic kingship with constitutional trappings. They also
promoted extensive trade and production.
This required the protection of the homeland and so considerable resources were
spent on defensive fortifications. Key defenses included Acrocorinth, the naval base
at Demetrias, and the strategically located fortress city at Chalkis on the island of
Euboia.
The Ptolemies were based in Egypt in their newly designed capital city, Alexandria.
Because of their geographically defensible position, the Ptolemies did not need to
expend as many military resources on defenses as other Hellenistic kingdoms. They
also had an easier time controlling the population (the Nile River was primarily the
only corridor for travel and movement). Furthermore, and distinct from the Seleucid
kingdom, their native population was far more homogenous and localized, which
helped to minimize competing cultural or ethnic factions (though not entirely). The
Ptolemies also had the advantage of being the bread-basket of the Mediterranean
region.
This created enormous wealth for the Ptolemies.
With this newfound wealth, the Ptolemies poured considerable resources into
developing vast maritime trade networks and a strong navy to protect those networks.
The Ptolemaic sponsorship of culture, scholarship and learning, embodied by the
Alexandrian library, museum, and temple of Serapis, are some of the reasons that
make the Ptolemies so famous. In these institutions they housed hundreds of
thousands of scrolls and paid the salaries of dozen scholars to gather, copy, and
annotate the greatest literature from the around the world, create new works, and
teach their knowledge to others.
The Ptolemies saw themselves as the legitimate preservers and conveyers of Greek
culture. The Ptolemaic kingdom was the longest lasting of the Hellenistic kingdoms,
though it was nominally a client state to the expanding Roman Empire by the 170s
BC.
Their last and one of the most famous rulers was Cleopatra VII (died August, 30 BC).
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The Seleucid kingdom, with its capital city Seleucia on the Tigris, about 15 miles
southeast from modern Baghdad, was the largest of the Hellenistic kingdoms. The
Seleucids inherited the largest portion of Alexander’s conquests.
It was a kingdom of vast wealth with more than eighty cities inhabited by Greek
settlers and a very diverse native population of millions of people. Despite the
extensive wealth and control of key trade routes, the imperial infrastructure and the
large, land-based standing army (necessary to protect the kingdom from invasion or
internal revolts) required significant resources for regular maintenance. To increase
the size and loyalty of the army, the Seleucid Empire encouraged Greek immigration.
On the other hand, the Seleucids were also more willing than the Ptolemaic kingdom
to involve the native populations in governing. Thus, the Seleucid Empire probably
saw more diverse hybridization of Greek culture than the other two Hellenistic
kingdoms.
Chapter 3: The Polis and Federalism (D. Graham J. Shipley with Mogens H.
Hansen)
Just as it was during the Classical age, the quintessential characteristic of the
Hellenistic world was the polis or city. During the Hellenistic age, cities continued to
be a defining feature of culture and civilization, though modifications were made to it
as model of social organization.
What constituted a Greek polis? A definitive urban core, a certain social political
model (usually composed of citizens who had a say in the keeping and formation of
laws), and a source of protection. This latter feature changed over time as peace
prevailed and fewer city walls were built -- and living within the city proper was not
necessary.
Predominate Hellenistic urban features include the agora (the open market), the
council-house, and the gymnasium (based on the Greek word “gymnós” which means
naked—the gymnasium was the location where one would exercise in the buff).
Indeed, a well regulated gymnasium helped assure a highly reputed Hellenistic polis.
Other features of the new Hellenistic urban environment were associations that were
based on religious or work affiliations (see Chapter 10). The two largest and most
important Hellenistic cities were Alexandria in Egypt and Athens in Greece.

‘
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Chapter 4: Hellenistic Economies (John K. Davies)
This chapter focuses on the economic picture of the Hellenistic era.
Methodologically, there are difficulties in defining Hellenistic economies.
•
•
•

First, economy is regional, changing, and fluid.
Second, the state of Hellenistic economic studies is currently in flux
because there have been many recent discoveries.
Third, and most importantly, there is a lack of evidence. We have no
“statistical” reports from which we can recreate ancient economies.

This chapter highlights a few economic continuities and discontinuities between the
Classical world and the Hellenistic age.
Features of the economy that remained relatively continuous include the landscape
and environment and hence the use of complimentary habitats and resources for
producing products and goods that drove the economy. Communication modes and
means (such as the use of waterways) were already well established before the
Hellenistic era as were land uses and the laws governing land ownership. These did
not change drastically.
However, other features of the economy did change during the Hellenistic period.
The economy became more monetized with the standardization of coinage (or at least
the attempt to standardize). Paying soldiers and others with coin for their services
was far more efficient that trading in commodities or other goods. Royal economies
dominated some of the kingdoms, especially in Egypt where the centuries-long
tradition was that the king/pharaoh was god incarnate who owned all the land. This is
distinct from Classical Greece where the populace (at least landed aristocracy with
voting rights) had much more freedom and say over their private property. It was
theirs to control; the king did not own it.
The Seleucid desire to populate its kingdom with new Greek cities that could control
surrounding areas of agricultural land had a discernible effect in the Greek homeland.
As evidence from surface surveys of Greece, it is clear that the Grecian rural
population decreased at this time as many people sought greater fortunes in the lands
opened to them by Alexander’s conquests. Though seaborne transport was used
before this time, we see a massive increase in sea trade during the Hellenistic period,
if the number of Mediterranean shipwrecks is an indirect indicator. Mediterranean
shipwrecks sharply increase starting near 400 BC and peak in the first century BC.
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The increasing wealth of some private citizens (beyond what was known during the
Greek Classical period) created new opportunities for patronage or charity. In some
instances a wealthy citizen was known to have paid off the debt of a city, thereby
winning the praise and honor of the citizens attached to that city.
Over the years, the various Hellenistic kingdoms, and we must also put the rising
Roman Empire into this mix, drifted towards integrated economies. To have such
vast regions sharing a common economy (however loosely) was new to the
Hellenistic age and helped set the stage for the emergence of the Roman Empire.
Chapter 5: The Hellenistic Family (Dorothy J. Thompson)
This chapter considers four questions:
First, how does the post-Alexander world affect family units and the individuals
within them? With the rise of kings and kingdoms private, common families sink to
the background. Nevertheless, there were more options for family arrangements
available to Greeks in the Hellenistic world than what they had in the Classical world.
In some regards, the Greek family experience of the Hellenistic world was far more
multicultural.
Second, how did Greeks adapt to their new role in a world that was now far extended
and one in which overall they formed a minority, even though they represented the
ruling class? Some immigrant Greeks did intermingle and marry with the native
populations. Evidence from citizenship grants suggest that such rights were granted
primarily to those who were free and Greek. Hence, the ruling class of Greeks was
able to reassert its standing through such policies over against any native populations
or intermixed populations resulting from the mixed marriages.
Third, what, in contrast, do we know of the majority populations of the different
Hellenistic kingdoms? At least in Egypt where we have better records, native
households tend to be smaller with fewer adults living under one roof. Perhaps the
Greeks were wealthier and thus could afford to have slaves or other servants
constitute the household. The Egyptians did not own slaves, unless in the rare
instances that they were urban, wealthy and seeking to be more Hellenistic.
And fourth, what can we find of the “Hellenistic family,” and how useful can such a
concept ever be? Unsurprisingly, Thompson argues that there is no single conceptual
model of the “Hellenistic family” that would be useful and appropriate for all
situations.
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Chapter 6: History and Rhetoric (Graham J. Oliver)
Oliver focuses on several important questions related to history and rhetoric. Is there
something different about how history was written in the years after the death of
Alexander up to the first century? What similarities or continuities characterize
writers of history in the Hellenistic era compared with their predecessors?
How does history writing relate to the development of other aspects of literary and
intellectual culture – philosophy, oratory, literature, and education – in general? How
does history writing fit in its own political and historical environment when the
territorial kingdoms that were established after the reign of Alexander and that
characterize the Hellenistic era gradually succumb to the power of the Roman
Empire?
Oliver turns to the life and thought of one of the most famous Hellenistic historians,
Polybius, as emblematic of how these questions might be answered. Though
Polybius primarily focused on the rise of Rome instead of writing a narrative history
about the origins and development of the different Hellenistic kingdoms, his
philosophy of history writing helps us to see how Hellenistic history writing had
developed since the time of the Classical period.
For Polybius, and like many other historical writers, history writing had a purpose,
“The truest education and training for political achievements is an understanding
from history, and…the surest and only way to teach the capacity to support with
nobility changes in fortune is the recollection of the calamities of others (Polyb.
I.I.I.)” (p. 117).
Polybius is different from other Hellenistic historians in that he didn’t use foundation
stories, legends, or an excessive amount of entertaining stories to construct his
narrative of history. More than anything, he wanted his history to be useful rather
than enjoyable. Polybius had criticism for other historical writers who depended
upon rhetoric alone to capture attention. But rhetoric was important, as was oratory,
as we learn from honorific inscriptions and documents relating the successes of
various orators as successful diplomat
Chapter 7: Material Culture (Susan I. Rotroff)
Rotroff focuses her article on the pedestrian and utilitarian material culture of the
Hellenistic age, especially items that we may not regularly think much about: door
handles, roof tiles, cooking utensils, tokens, public buildings, clothing, and many
other mundane items.
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Though the Hellenistic era material culture demonstrates continuities with the
preceding Classical age, there are examples that demonstrate change.
One key example is the after dinner drinking party bowl. This bowl, known as a
krater, was for centuries a centerpiece of symposia. Drinkers would gather in a
special room to recline, drink water mixed with wine from a common bowl, and then,
ostensibly discuss philosophical topics.
During the Hellenistic age, the material cultural remains indicate that individuals at
symposia now brought their own cups with them and perhaps their own wine, thus
drinking wine at strengths to their particular tastes. Furthermore, fewer and fewer
locally produced kraters are evident.
At first glance, this may not appear to be a major change. Yet, this points to a change
in a long-standing Grecian social institution. Instead of private drinking parties we
see more evidence of tavern or public drinking, perhaps influenced by Romans.
Incidentally, one of the reasons that the Hellenistic period is sometimes passed over
in favor of Classical Greek or the Roman Empire is that some writers and thinkers
during and after the Hellenistic age labeled it as decadent, and thus not as worthy of
attention. Perhaps the changing social norms of drinking publicly, instead of in
private surrounded with philosophical discussion, contributed to this perception of the
Hellenistic age.
Chapter 8: Hellenistic Art: Two Dozen Innovations (Andrew Stewart)
Chapter seven and eight both deal with material culture. However, Stewart’s article
focuses on “high” material culture – art. He describes how innovative artistically the
Hellenistic period was.
The two dozen innovative art practices that he shares are (1) art used to demonstrate
power of the ruler, (2) palace and court art, (3) art for “pomp and circumstance” in
political/religious rituals and celebrations, (4) city planning and rationally planned
urban environments, (5) Greek sanctuaries, (6) houses, (7) libraries, (8) clubhouses,
(9) the two-storied, colonnaded façade, (10) the exterior Corinthian order, (11) vaults,
(12) Baroque, (13) Rococo, (14) Realism, (15) the Grotesque, (16) the
Hermaphrodite, (17) Neoclassicism, (18) continuous narrative in art, (19) tessellated
mosaics, (20) polychrome jewelry, (21) the cameo, (22) open hoop earrings, (23) art
collecting, and (24) the writing of art history.
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Chapter 9: Language and Literature (Nita Krevans and Alexander Sens)
Krevans and Sens discuss the rise of koine, otherwise known as common Greek.
Several key factors led to the rise of koine Greek. Beginning with the reign of Philip
II (the father of Alexander the Great) Attic Greek was adopted as the standard form of
Greek. Then with the spread and rise of Hellenistic kingdoms, immigration, and
military service, greater Attic became homogenized.
Furthermore, the Ptolemaic establishment of the Alexandrian library and museum
served as a place to preserve the cultural past and produce new works and genres.
This further enshrined the use of common Greek as a common binding agent in the
great Greek cultural heritage.
In addition to koine becoming the standard form of Greek, the number of literary
artists proliferated as did the genres they worked in. Indeed, the Hellenistic age was a
time of sweeping innovation and experimentation in many areas (chapter 12 reviews
innovation in technology and science). Literary innovation was also widespread.
Three of the most influential literary artists of this period are Callimachus, Apollonius
of Rhodes, and Theocritus.
Chapter 10: Greek Religion: Continuity and Change in the Hellenistic Period
(Jon D. Mikalson)
Alexander’s conquests brought change and variety to Greek religion. However,
Greek religion did not change significantly in the Greek city-states during the threehundred year period of the Hellenistic era. On the other hand, in the cities of the
Hellenistic east, with Alexandria, Egypt being the best example, religious expression
was very diverse and quite different from the Classical Greek model.
By design, many different ethnicities (Greeks, Egyptians, Jews, Macedonians, and
others) constituted Alexandria. There was no official city-state religion and no
expectation that everyone participate in public forms of state sponsored religion and
worship, sacrifice, and festivities.
The major cause of change in Greek religion was the intermixing of so many groups,
ethnicities and various religious expressions. Now that many Greeks were separated
from their home cities and traditions, they had far more choice and opportunity to try
different religions to meet their needs.
This led to the rise and popularity of elective religions and associations, especially for
non-elite Greeks. Besides the social and potentially religious role associations filled,
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they also could provide to members of the association financial support in times of
crisis, proper burial services at the time of death, and maintenance of tombs.
The changing economy impacted another area of Hellenistic religion. In many
instances, state sponsored religion (the cost of sanctuary maintenance, sacrifices,
festivals, priestly pay) was no longer paid for by the state, but by wealthy benefactors.
Thus during the Hellenistic period we see far more honorifics to regular human
beings instead of gods and legendary heroes.
Chapter 11: Philosophy for Life (Robert W. Sharples)
One of the reasons why the Hellenistic period is so important for understanding later
history of the ancient world is that a variety of long lasting philosophical systems had
their origins or rebirths during the Hellenistic period.
The Hellenistic philosophers were deeply interested in exploring philosophy as a way
of life, that is, philosophy as a way of answering life’s questions and giving guidance
on how to live. Some of the philosophical systems that were laid down during this
time period and offered as guidance on how people should order their lives are the
following: Skepticism, Hedonism, Cynicism, and Stoicism. Unfortunately, we cannot
pause here to repeat in this book review each of the significant details that underpin
the variety of nuanced philosophical positions that developed over three hundred
years.
Chapter 12: Science, Medicine, and Technology (Paul T. Keyser and Georgia
Irby-Massie)
The authors of this chapter provide an overwhelming number of examples of
innovations that took place during the Hellenistic period in the fields of science,
medicine, and technology.
The authors claim that the three hundred year period of the Hellenistic age may have
seen more scientific advancements than any other three hundred year time period in
ancient history. These innovations, discoveries, and scientific approaches helped to
pave the way for enlightened thinking during subsequent generations and had a major
impact on the zenith of Islamic civilization and deeply influenced the Western
transition from the Middle Ages to the periods of the Renaissance and Scientific
Revolution.
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Chapter 13: Hellenistic Military Developments (Glenn R. Bugh)
In this article, Bugh focuses on the question “How was warfare different in the
Hellenistic era versus the Classical era?” Bugh explains that most of the key military
developments happened in the fourth century, before the time of Alexander. These
developments included gigantism (make everything bigger and larger), the dissolution
of citizen armies and the subsequent widespread use of professional armies (often
mercenaries), and the emergence of technical experts.
Warfare still remained the business of kings, however. In the Classical period, the
clash of heavily armed infantry men, hoplites, and phalanx formations decided
battles.
But in the Hellenistic period important changes arrived: Smaller, lighter shields;
longer, thrusting spears; peltasts; greater use of cavalry (primarily in the Seleucid
kingdom which was so massively land-based); and huge ships. In fact, due to
gigantism and innovation the three level trireme ships so common in the Classical
period become during the Hellenistic age four level, five level and then ten level,
fifteen level, twenty and even forty level ships!
Military technology also saw a number of important innovations with more
sophisticated, larger, and more mobile siege machines (artillery also saw a dramatic
increase in size and volume), the development and deployment of the catapult, and
the production of military manuals.
One novel element of the Hellenistic era was the introduction of war elephants
(primarily from the region of India). Bugh concludes by saying “In the end, the
military developments of the Hellenistic period were extensions and expansions of
the great age of military innovation in the fourth century. Gigantism and
specialization were but stages in a process that defies sharp historical periodization”
(p. 288).
Chapter 14: Greeks and non-Greeks (Erich S. Gruen)
Gruen deals with the question of how Greeks perceived non-Greeks and vice-versa.
Interestingly, there was an intermixing of stories and traditions with both groups
appropriating the best of each other’s cultures to demonstrate the greatness or
superiority of their own or to more closely align themselves with the culture of the
rulers.
As Gruen so aptly expresses it, “The whole matrix of legends underscores a
complicated but interdependent process. Greek authors spun diverse stories that set
Roman success in the context of Hellenic traditions. And Romans appropriated those
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traditions to spin them to their own purposes. This was no linear development but an
intricate by-play in which the lines repeatedly crossed and turned back on themselves.
The connections multiplied. And the Greek/non-Greek distinction dissolved” (p.
302).
Chapter 15: Recent Trends and New Directions (D. Graham J. Shipley)
Shipley’s chapter provides an appropriate conclusion to the volume. Indeed, the
following quote neatly encapsulates why the Hellenistic period is so important for
understanding civilization and I will conclude with it:
It is extraordinary that the study of the Hellenistic period appears to need
justification. To focus for a moment on origins and pick a few random
examples: We have Theophrastos’ pioneering work in natural science, the
beginning of pastoral poetry, and the invention of Epicurean, Stoic, and
utopian philosophies. The advances in mathematics, astronomy, physics, and
engineering that were made in this period still underlie modern science. It
brought into being the first real scholarship and the Western world’s first
important libraries. Changes in polytheism and Judaism prepared the ground
for Christianity. The art and architecture of the Hellenistic period were
explicitly taken as models until the twentieth century.
From the point of view of geographical dissemination, this was a more
important period for Greek culture than any hitherto. It was the bridge
between Greece and Rome, and its presence can still be felt. Some of the
most spectacular monuments of Greece, western Asia, and Egypt date from
these centuries. The cultural interactions set in place by Alexander and his
successors, who grafted Hellenic culture onto the Near East – centuries before
the Romans introduced “civilization” to western Europe – is one historical
factor behind the problems of the Middle East today. Conversely, the impact
of Near Eastern cultures on Greek lands, and ultimately the Roman empire, is
a legacy that must not be minimized (p. 318).
Taylor Halvorsen
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Cyril Mango, ed. The Oxford History of Byzantium.
University Press, 2002.

Oxford

I recommend Cyril Mango’s edition of the history of the Byzantine Empire. As one
might expect, I will allow myself a reservation or two, but all in all, The Oxford
History of Byzantium (hereinafter, the “History”) is a very well-done book.
The History is actually a collection of articles on various time periods and aspects of
the roughly eleven hundred year history of the empire founded somewhat
unintentionally by Constantine the Great. It is 334 pages long, with 305 pages of text.
The book is set up in twelve chapters written by several different contributors, which
follow a general chronological order, starting with “The Eastern Empire from
Constantine to Heraclius (306-641) and ending with “Towards a Franco-Greek
Culture,” which last chapter discusses the fact that Constantinople was not the last
outpost of Byzantium to fall to the Ottomans (For example, Crete did not fall until
between 1645 and 1669 A.D., and the Ionian Islands were never subjected to Turkish
occupation).
Indeed, Mango expressly notes that one might, as Toynbee did, consider Byzantium
not just a state, but rather a civilization, in which case according to Mango such
Byzantine Civilization extended geographically and chronologically “if not to the
present, at any rate until about 1800, when the spread of European Enlightenment and
European-inspired nationalism finally undermined what was still a recognizably
Byzantine way of life.” (p. 5-6).
There are also seven “Special Features,” which are short articles or mini-chapters on
various aspects of Byzantium, such as “Faces of Constantine,” “Icons,” and
“Commerce.” The book also contains numerous color plates, illustrations, and maps,
all of which make for a beautiful presentation.
The History is interesting for the student of civilizations because, as noted above,
editor Mango clearly understands that Byzantium can be viewed as a civilization and
not just an empire. Thus, if one is willing to notice them when they occur, throughout
the book one will find numerous references which are fascinating to the
civilizationist. For example, Peter Sarris in Chapter 1 notes that the last pagan
Emperor of Rome, Julian the Apostate, not only attempted to re-institute paganism,
he also attempted “to roll back the Diocletianic and Constantinian revolution” (p. 30),
which “conservative ambitions” brought him into direct conflict with the new
imperial aristocracy which made its fortunes on the bureaucracy. The unfortunate
Julian might have some pointers for various Western conservatives today.
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Another example is Mango’s explanation for the “rise of the holy man” in about the
later fourth century: “The short answer seems to be that after the Constantinian
settlement the Church lost its glamour. It became part of the civil administration...”
(p. 110). Monks were different. Unlike the salaried bishops handling large sums of
money, monks still captured the public imagination as holy men, as incarnate versions
of Christ Himself. However, the fact that all this was giving rise to a new civilization
distinct from the Hellenic may have been lost on Mango, who entitled his chapter,
“New Religion, Old Culture.”
However, probably the most important section of the book for the civilizationist is the
latter part, not the beginning, which deals with the period of the disintegration of
Hellenic Civilization. The latter part of the book necessarily treats the age of the
disintegration of Byzantine Civilization. The History does not dwell on the fall of
Constantinople. Rather, it discusses in some detail the attempts at accommodation
that the Byzantines, and particularly the late emperors, made with both the Latin West
and the Turks, and the lengths to which they were willing to go.
Also discussed are the influences that Western-style art and literature had on the
Byzantines. Civilizationists will immediately recognize these trends as Toynbee’s
increasing promiscuity, which is the willingness of the dominant minority to accept
influences and practices of foreigners and the lower classes.
My reservations about the History are relatively minor. I would have preferred a
more linear politico-military chronology. However, that type of work would by
necessity have been much longer, probably several volumes, and it would preclude
the detailed treatment that various aspects of Byzantine life receive in this book.
Furthermore, the History is a book for the educated public, not for Byzantine
specialists in the academy. It does not contain traditional, numbered academic
footnotes. However, while this is not a book for specialists, they may benefit from it
because of the depth of treatment of the various subjects in the chapters and “Special
Features.”
Finally, I would re-emphasize that the History of Byzantium is truly a beautiful book
and is very well-written. I recommend it.
W. Reed Smith
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Tom Holland, The Forge of Christendom: The End of Days and the
Epic Rise of the West. Anchor Books, 2008.
One of the most fascinating Medieval centuries was the 11th.
The year 1000 was ushered in with near hysteria that this millennium year since the
birth of Christ would be the beginning of the end for humanity.
When the skies didn’t usher in the “end of days” in 1000, the next date chosen was
1033—the millennium of Christ’s death and resurrection. That year also came and
went, and many Europeans finally decided that it was not going to happen now, and
that they had better try to make their own heaven on earth.
Making a heaven on earth was very difficult indeed. Western Europe had no central
governments—a problem that dogged them since the collapse of the Roman Empire
in 395 AD. Instead, warlords with horses and men built competing castles on every
bluff.
They had two aims: the first to intimidate every other warlord, but more important, to
intimidate the peasants on whose labor they depended. Free peasants don’t need
nobility; but in a world of anarchy, peasants need protectors—and they exchanged
their freedom for serfdom.
The nobles accomplished this with an unremitting campaign of terror. They
threatened, extorted, tortured, raped, and punished any peasants who tried to escape
them. Peasant villages were transformed from prosperous to prisons throughout that
century.
Holland notes that the only protection from their predators were the new monasteries,
one in particular famous for its holiness: Cluny, in central France. But the protection
was only spiritual and moral. Without the protection of the nobility (who did fear
Hell), the monasteries could not have survived the thuggish savages ready to loot and
murder them.
England and Ireland suffered depredations at the hands of the Vikings that horrified
the superstitious population. The same was true for north-west France, a problem that
was finally resolved by converting one of the Viking warlords to Christianity and
giving him a province to rule (Normandy). Marriages to local women also helped to
tame these savages.
The last three years of the century brought the first Crusade—a monumental endeavor
that changed Europe—and the world—forever.
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Holland is a skilled historian with the gift of making the period come alive. He
writes, with wit and insight:
The second millennium (today) has ushered in the same fears of the end of days, both
from the usual religious fanatics addicted to prophetic scriptures, and from the
learned warning of global warming. Holland quotes one who has selected 2030 for
the end of the world (since 2000 didn’t do it for him).
Muslim terrorists were aware of the significance of the second Christian millennium
and tried to create a disaster for us in 2000. It failed, but they managed to do so the
next year: 9/11/2001, although it failed to end the world.
In looking for the Antichrist whom predictions said would usher in the end of days,
one Medieval man appeared who seemed to meet that description: the Prophet
Mohammed. Church fathers were convinced that Mohammad combined violence and
holy zeal, ordering his followers to “Fight those who believe not in Allah.”
The Byzantines, who were on the receiving end of Islamic violence, considered that
religion the most vicious hypocrisy, merely “a license to loot in religion’s name.”
At the beginning of 1000, Christians were fighting for their very survival at the hands
of Islam. The whole of southern Europe had been depopulated by the insatiable need
for slaves in Islam. Even Christian barons in Sicily cashed in by selling their own
citizens to the Muslim slave traders for ready cash.
And to make things worse, Viking thugs (not yet Christian) from the north made life
hell in their depredations in Northern Europe. They not only looted church treasures,
but sold their captives to the Muslims—by the thousands. The slave trade was
conducted with almost industrial efficiency.
By the end of that century, not only had Europe begun to recover, but in deciding to
fight back against Islam, had started to adapt some of the practices and values that
had originally shocked Catholic churchmen. Europe picked up the Muslim concept of
“Holy War,” of punishing by death apostasy, and of granting forgiveness for sin for
those who engaged in Holy War. Christianity, which began as a religion of pacifism,
became militant. The Cross became bloody.
The Byzantine Empire had little taste for battle. They preferred diplomacy, buying off
an enemy, using Machiavellian techniques of divide and conquer.
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This worked for a while, but it was increasingly evident that the much more
determined Muslims—Turkish Muslims—would ultimately do them in. You cannot
buy off predators forever.
Christian Europeans had been fighting Muslims for several centuries before the
Millennial century. The emerging sense of a coming apocalypse identified Muslims
(and their Prophet) as the Antichrist.
But as Muslims were not readily available to Christians in central and northern
Europe, a local target was found: Jews.
Holland notes that Bishops in the west had not been in the habit of harassing Jews;
they followed St. Augustine’s advice to affect a lofty blend of contempt and
indifference, even though, he said, their ancestors had the blood of Christ on their
hands. Jews were offered protection and special privileges so that their talents might
be exploited—as court officials, physicians, and go-betweens in the lucrative slave
trade with Islam.
“Not only did they live cheek by jowl with their gentile neighbors, but they tended to
wear the same clothes, speak the same language and even give their children the same
names. There was nothing, in short, in centuries of peaceful co-existence with the
Franks, that could have prepared them for a sudden pogrom of ethnic cleansing in the
town of Limoges” in 1010.
A “great debate” was held with Jews being forced to listen to a Christian harangue,
after which they were told they lost the debate and must convert. A handful did—
while the rest either slit their own throats or were expelled.
This was followed by parallel incidents throughout “the whole of Christendom”
which contemporary observers called a blood lust.
By 1022, not only were Jews recipients of this blood lust, but heretics as well. People
had dreams, visions, and visitations by the devil, “who would appear to them
sometimes in the guise of an Ethiopian, and sometimes in the form of an angel of
light.” This turned into attacks on churches and monasteries by mobs who had come
to scorn the rituals and doctrines of the church, which they saw as “not Christian
enough.” This sort of “fundamentalism” shocked the Catholic hierarchy.
All of this was brought on by “the endless warfare and the famine, and the pestilence,
the terrors seen in the heavens, and all the other signs” of the coming apocalypse.
Dire times indeed.
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The rest of the book covers the other important events in that century—such as the
Norman conquest of England, the final conversion of the remaining (and dangerous)
pagan peoples of Europe, and the conversion and opening of Russia.
Also covered were the power struggles between popes and kings, between Western
and Eastern Christianity, and the coming collapse of the Byzantine Empire several
centuries later.
The book culminates in the start of the first Crusade, to take back Jerusalem from the
Muslims who had taken and despoiled it earlier. That Crusade launched major
changes in Christian Europe that ushered in the beginnings of the institutions and
qualities that differentiated Europe from the rest of the world until nearly today.
I hope that Holland will continue the story into the 14th century, in which such
monumental events as repeated incursions of the Black Plague changed everything
and paved the way for the religious transformation of Christendom.
Laina Farhat-Holzman
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Hilaire Belloc, The Crusades. New York: Tan Books, 1992
Hilaire Belloc was perhaps the foremost popular historian of the first half of the
twentieth century. He was extremely prolific and wrote over on a hundred books in
his lifetime. They included not only books on history but also works on politics,
economics, and military strategy. He wrote hundreds of magazine articles, was a
member of parliament, and edited a newspaper. There is no equivalent to him among
contemporary British writers.
Belloc’s basic theme in his works was that Christianity, especially the Catholic
Church, was responsible for much of the advent of western civilization. It is this
theme that prompted the re-release of this book written in 1936 by this publisher that
promotes religious themes.
The work concentrates on the period between the Pope’s call for a Holy War in 1095
and the fall of the Crusader Kingdom of Jerusalem in 1187. His contention is that
although major crusades occurred for nearly a century after this period, the object of
the Crusades had ended with the fall of Jerusalem and the loss of the Holy Sepulcher.
The book’s chapters deal with the issues and causes for the first major crusade, the
composition of the crusading armies, the initial conquests, the internal histories of the
four Crusader states, and their eventual fall which culminated with the capture of
Jerusalem.
Belloc’s major thesis is that the Crusades, after initial military successes, were
doomed to fail due to the failure to conquer Damascus. In his opinion, Damascus was
the key communications center between Muslims in the Middle East and North Africa
and Muslims in Mesopotamia, Persia, and Central Asia. Failure to secure this key
point meant that Islamic armies could converge on the Christian enclaves. This
situation in conjunction with unreliable military reinforcements meant the enterprise
was destined to fail.
The book has its strengths and weaknesses. The chief among the former is its
prescient message for a book written in 1936-37 while the latter lies in its tone all too
typical of the attitude toward non-westerners during this period.
Even though at this period Muslim states with the exception of Iran and Turkey were
under the control of Europeans, Belloc felt that this was meaningless. In his view,
Europeans especially western Europeans had lost the spiritual fabric as part of their
communal existence. Therefore, supremacy based on money and guns was not
permanent but ephemeral without the cohesion that Christian spirituality could give.
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In contrast, Islam in spite of its subservient political situation had retained its spiritual
soul and because of this constituted a peril to western civilization. When viewed
through a contemporary lens of Europe with a declining population and an even
greater declining church attendance and observance playing reluctant host to an ever
growing Muslim population, these observations (written in 1936-1937) are quite
prophetic.
On the negative side some of the comments about “Mongols,” Turks,” and “Tatars”
which are used interchangeably, if not offensive to the modern reader, can be
considered “politically incorrect.”
I tell my students that history should avoid antiquarianism as well as presentism. We
must not worship works because of antiquity nor should we judge the writings of the
past according to present day values. Certainly, describing “Turks” as having “…a
lust for cruelty and mere destruction…” and “…they have brought with them nothing
constructive only death” is a blanket statement.
Moreover, the Seljuk Turks, the group whose capture of Jerusalem was the reason for
the outbreak of the Crusades, were “the latest of the Mongol hordes” who had “least
benefited by intermixture with more civilized people.” But “…they were still
dwarfish slant-eyed Tatars.”
Ethnographers nowadays routinely differentiate the Turkic peoples from Mongols, as
the first are mostly Caucasian and the second Mongoloid. Tatars are a later term for
Turks. The three groups had naturally intermarried during the millennium. Also the
author mentions the excesses of crusaders, but without the epithets that he employs
above as he does not want to detract from his major thematic concern about the key
role of Catholicism/Christianity in western civilization.
Overall, we should withhold censure for a book written in the context of its time but
rather respect the foresight that the author demonstrated in his understanding of the
role that spiritual values can play in the vitality and survival of a civilization.
Norman Rothman
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Ali Allawi, Crisis of Islamic Civilization. Yale University Press, 2009.
Ali Allawi’s book is a masterful analysis of the complex theological, political, social,
economic, and cultural features of Islam. The theme of the book is rooted in Islamic
orthodoxy. Allawi is an able advocate and a brilliant defender of the causes of Islam.
He is dedicated to its authenticity, to its historical evolutions, and to the struggles that
the Faith encountered throughout its marches in history.
The book has eleven chapters that can be divided into the historical decline and the
requisites for the recovery of Islam. In each of these chapters, the author assembles a
wealth of scholarly context to the argument that Islamic civilization in the last century
and half experienced persistent assault by “reformers and secularists.” Islamists with
different ideological intensity are attempting to restore “the pivotal role of Islam in
society” (p. 41).
Their vision is no less than the restoration of the last caliphate that was “folded” in
1924 when the last Ottoman Caliph was deposed. The geographical features of the
envisioned caliphate are described as follows:
The geographical space of Islam was by far the widest known to man before the
advent of the empire of Europe. It stretched right across the Eurasia land mass and
into Africa, forming a distinct religious and cultural community, even though it was
divided into different political states (p. 44).
This contiguous “abode of Islam” was fragmented by the abode of the secular,
meaning European modernization and “scientism.” The concept of the nation-state
had epitomized national unity, but the way nationalism is framed by the secular nonIslamic world is not adequate. The European version of the nation-state is wholly
antithetical to that vast theocratic and Quranic caliphate. The spirit of Enlightenment
and the intellectual renaissance that have emasculated Christianity have indirectly
contributed to the emasculating of Islam also.
The onset of “colonialism”, “modernism”, “secularism”, regional conflicts such as the
Israeli-Palestinian conflict, Iraq, Afghanistan and the rise of Wahhabism and Salafism
have combined to weaken Islamic civilization. The decline and eventual fall of the
Ottoman Empire was the last calamity that had befallen Islam and sealed its decline
permanently.
In the waning years of colonialism, Islamic scholars emerged calling for an Islamic
revival. The author discusses two influential Islamic scholars, Mohammed Iqbal
(1877 – 1938) of Punjab and Said Nursi (1877-1960) of Turkey. Both of these
scholars “were deeply concerned with regaining the self-confidence of the Muslim in
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the face of huge threats affecting the integrity of Islamic civilization and the
commitments of Muslims to the legacies of their past” (p.50). They called for the
return of Sharia and the promotion of strict Islam. They entertained a “vision of Islam
that preserved the vitality of the faith” (P.58). Iqbal called on the believer to express
his faith as an activist and a relentless promoter of Islam.
He instructed by stating that “the individual can only be a realized being if he or she
strives for perfection through moral action” (p. 58). “Moral action” in this case is an
instructive hint to Allawi’s argument. Reading deeper into the context of this
statement, it is easy to see that the author presents Iqbal as having been in favor of a
temporized jihad, a strategy where jihad would begin as passive “struggle” to be
realized in an open holy war at propitious times. The believer is duty bound to
preserve, revitalize and publicize Islam and jihad is a sacramental duty of all
believers.
Said Nursi, a Kurd born in Anatolia, lamented the assault of modernism that was
already rampant in Europe at the end of 19th century. He too is said to have advocated
a gradual return to authentic Islam. Other Islamic scholars from Egypt, Sudan, India,
and Indonesia voiced similar views. They called for the rejection of the modernizing
trends driven by European culture.
Theologically, Allawi presents Islam as a final word of God communicated to man
through Prophet Mohammed’s encounter with the Angel Gabriel. The superiority of
Islam to other “civilizations” is consistently repeated. The author attempts to establish
that the Quran is immutable, and an inerrant logos of Allah. Allawi’s tone is
authoritative, self-assured, and, reading below the surface, literal in the authenticity of
the Quran, the Sharia, and the “examples of the prophetic model.”
Islamic society and individual moral conduct have moved away from reliance on the
fundamentals of the revelatory experience and the example of the prophetic model. In
a number of Muslim countries, a dogmatic scientism has driven the sense of the
sacred away from private and public consciousness (p. 18).
The above quote and the author’s broader emphasis throughout the 304 pages argue
that Islam as it was first introduced has deviated from its authenticity. It cannot
guarantee its viability unless it confronts the overt call for reform of the Faith and
reclaims its “first principles” as were written in the Quran.
The rise of the nation-state where citizenship is determined by xenophobic
nationalism has prevented Islam from expanding its reach beyond the political
borders of the modern nation-state. Political borders symbolize political division;
Islam as a universal faith transcends borders.
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The Umma, the universal and all-encompassing future caliphate state, is prevented
from reconstituting itself in the image of its original and prophetic intent by petty
dictators, monarchies, tribal war lords and western-minded nationalists whose loyalty
to Islam is nominal.
The rise of fundamentalists who get their inspiration from Salafism, such as al Qaeda
and other terrorist groups is a desperate reaction to the backslidden leaders in Islamic
states and “western secularism”.
The Salafi, Wahhabi, and al Qaeda version of fundamentalism is misguided,
counterproductive, and self-defeating. The yearning for a truly Quranic and Shariabased Islam is a worthy and obligatory goal. Islam needs rehabilitation and
restoration to its original version. To reach such a dispensation of resurrected and
restored Islam, a broad review of the strategies must be endorsed by Muslims.
Allawi argues that any attempt at reforming Islam will mean surrendering the high
moral grounds that Islam enjoys relative to other faiths. What is needed is reorienting
Islam to its inner and outer realms of faith.
The inner realm of faith influences the believers’ heart and mind. It makes the
individual a faithful follower of Islam dedicated to its revival, vitality, and dynamic
spread. While apostasy of Muslims to other faiths is condemned as a capital crime,
bringing non-Muslims by poaching on the territories of other faiths, such as
Christianity, is an inner manifestation of a good believer.
While immigrating to other lands is prohibited to Muslims, the exception that is
provided in the Sharia where Muslims can leave the abode of Islam to other lands for
the purpose of spreading Islam is a commendable duty of the believer.
The outer realm is the global world to which Islam was sent to evangelize. In the
opinion of the author, cultivating Islam to reach its outer manifestations is a
sacramental duty of all Muslims. It is a given Quranic injunction that the world is an
abode of Islam. Even territories that are not reached by Islam are potential abodes of
Islam.
In the mean time, in so far as Islam has not yet penetrated their realms, they are
places where Islam ought to struggle hard to bring converts to the faith. In order to
realize this sacred goal, Islam must ward off “secularization” and modernization as
well as western inspired global agendas such as the Declaration of Human Rights.
The ultimate purpose of secularization of Islam would be to reduce its domain to the
private sphere, as an individual faith, or at the best a community of faith. It might
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inform an individual’s actions and decisions, but Islam will not form the basis of any
ordering of society or politics. This will bring Islam to the same condition that others,
non-established religions have in the modern world. In time, the singularity of Islam
will disappear, and with it any possibility of its outer expression having any serious
impact on the world at large. Islam would then lose whatever claim it might have to
be the incubator of a unique form of a future civilization (p. 255).
Ali Allawi is a masterful advocate for the revitalization and advance of Islam. Like
other scholars who view Islamic interests as driven by zero-sum outcomes where
Islamic survival is contingent on the diminished role of other faiths or cultures, the
author finds himself in logical obfuscations as in the above quote.
Allawi’s scholarship is unassailable if it were not for the fact that he cannot overcome
the huge burden associated with the universal purpose of Islam. The “outer
expression” of Islam is an agenda to “form the basis of any ordering of society or
politics” even if it meant reaching into the “outer” realms of other faiths to enshrine
Sharia.
The beclouding associated with attempting to rationalize rigid beliefs is even made
worse when the universality of human rights is questioned in Allawi’s logic. Human
rights abuses against women, minorities, and other religions are accepted on the terms
of Islam’s Sharia laws only. The current United Nations Declaration of Human Rights
is a western inspired document which Muslims should not countenance. The rationale
for this rejection is that the document stands for the empowerment of individual
dignity, individual choice, and citizenship rights, to which the Islamic Umma may not
be able to exert its authoritarian hold.
Tseggai Isaac
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Johnson, Ian, A Mosque in Munich: Nazis, the CIA, and the Rise of
the Muslim Brotherhood in the West. Houghton Mifflin Harcourt,
2010.
This is a cautionary work about unanticipated consequences—an issue that always
confronts foreign policy making. In this case, it is what happens when short-term
objectives fail to take into consideration longer-term consequences. It is also about
the folly of believing that “the enemy of my enemy is my friend.” Sometimes, that
enemy is your enemy too.
Ian Johnson is a Pulitzer Prize winning journalist who spent five years researching
and writing this important book. He asks the question: “How did Europe become a
Muslim frontier without our noticing it? And why should we care about this now?”
We must care because the United States, England, and Spain have all been attacked
by Muslims living in Europe (and now, the United States).
The book is divided into three war periods: The Hot Wars (World Wars I and II);
Cold Wars (the US and USSR); and Modern Wars (Afghanistan-USSR, Gulf War I,
Iraq War, Afghan war). The connection in all of these wars is the role of Germany
and its obsession with making use of Muslims.
World War I and Before.
Germany and the Ottoman Empire were allies during World War I, to the detriment
of both; but at the time, it made sense. The Ottomans had fought with the British and
Russians during the 19th century, but not the Germans. Hence the relationship
between the Germans and the Turks.
Even earlier, Germany, a latecomer to empire, was already interested in Central Asia
(at that time controlled by the Russian Empire), and Germany produced a number of
excellent scholars with knowledge of Persia and the Turkic-speaking peoples of Asia.
Between World War I and II, the Germans were preparing for empire in the East—
and they had to consider how they would fight the new Communist Soviet Union.
They established an “ostministerium” in preparation for occupying eastern territories
(the Muslim part of the Soviet Union—and also a place with oil).
World War II.
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With the Nazis taking on the vast Soviet Union (the Russian war), they found that
there was a ready fifth column there: unhappy Turkic-Muslim soldiers of the
Caucasus and Central Asia not eager to fight for the Soviet Union. The Germans
encouraged mass defections and took many of these men back to Germany to train—
and then used them to fight.
Germany was also fighting the British in North Africa. The British and French were
colonial and Mandate masters of North Africa, with an Arab Muslim population very
unhappy under European rule. The Nazis staged a campaign of propaganda and
promised independence to Arabs who would help them and they sweetened the deal
by deporting and murdering Jews who had lived there for millennia.
The Nazis made certain that the Arabs understood that Anti-Semitism was not really
against all Semites (Arabs were that too), but against Jews. One of their more
notorious allies was the Palestinian Grand Mufti (chief cleric), who became an
enthusiastic Nazi and was even feted in a parade in Germany and a meeting with
Hitler.
Although Germany lost that war—both in North Africa and then in Europe, no sooner
was the war over, a new enemy arose: the Soviet Union and the Cold War.
Cold War.
Arab sympathizers in the Middle East and North Africa helped hide escaping Nazis
after the war—a number of whom converted to Islam and began new murderous
careers in the Middle East. And the entire range of Nazi anti-Jewish propaganda was
absorbed with enthusiasm by Arab states, now engaged in a conflict with the new
state of Israel, an insult to Muslims who wanted nobody but Muslims in their region.
The CIA and the New German Intelligence Service.
In the ongoing fight against the Soviet Union, both the CIA and Germans recruited
Muslims—both Turks and Arabs—this time not so much for direct fighting, but to
keep the Soviets from seducing them into Communism. It was logical to assume that
religion (Islam) would be a natural bulwork against Marxism Atheism—so the West
encouraged religiosity, mosque building, and community bolstering. What they did
not understand was that some secular Muslim states (dictatorships) liked the
authoritarian aspects of Communism and were left-leaning (Iraq and Syria).
The Mosque in Munich.
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What began as an idea to build a mosque in Munich to serve the Turkic-Muslim war
veterans, morphed into something else in the hands of an extremely dangerous
group—the Egyptian Muslim Brotherhood. The Brotherhood was founded in the
early 1930s in Egypt as a response to the rapid modernization and secularization of
Egypt. This organization, from its beginnings, was an attempt to produce a worldwide union of reactionary Muslims who wanted to restore the Caliphate and resume
the original militancy of Islam. They wanted to continue the battle to conquer the
world begun by the early followers of the Prophet Mohammad.
As grandiose as this vision is, the Brotherhood has been very successful in creating
university student organizations (the Muslim Student Association), political agents
attempting to raise funds—mostly from the Saudis and other petro-dictators; and
ultimately training for insurgent attacks—initially against the Israelis, but now worldwide.
The Mosque in Munich served as the nexus for all of this activity—the mother colony
that with infusions of ill-considered western (CIA) and Saudi money has gone global.
Today millions of Muslims live in Europe—and more have been radicalized by the
Brotherhood than integrated into secular society. The United States now has this
problem too.
Modern Wars.
In the Cold War struggle against the USSR, we seized the opportunity to foil their
occupation of Afghanistan. Using Saudi and CIA money, we supported a spawn of
the Muslim Brotherhood (Al Qaeda) to fight the Russians. Now what we helped to
create is our problem.
The moral of this fascinating story is that radical Islam has an easier time existing
amidst the freedoms of modern, democratic states than in their native countries (all of
them autocratic). We have bred a serious problem for ourselves which we are just
now beginning to recognize. This book is an important source for understanding what
we have done.
The enemy of our enemy is not necessarily our friend.
Laina Farhat-Holzman
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Laina Farhat-Holzman, How Do You Know That? A Guide to Critical
Thinking About Global Issues. The Civilization Press, 2011.
This book contains an enormous amount of learning in a deceptively simple format
and fluidly written prose. Central to the book’s thesis is the examination of applied
epistemology and the related need for the organized critical thinking that arguably
characterizes Western civilization.
The first great creation of fundamental and systematic epistemological tools resulted
from Aristotle’s formidable intellectual effort in fourth century B.C. Greece: the
Organon (Categories; On Interpretation; Posterior Analytics; Topics; On Sophistical
Refutations). Other cultures have offered sage traditions, folk narratives, individual
instances of critical reflection, and in some cases even schools of philosophy with
important critical insights. India is a good example of the latter.
But even India does not develop a logical tradition until the first century A.D. (here
the possible influence of Greek philosophy via the earlier conquests of Alexander the
Great has not been explored). Moreover, although it eventually had a theory of
syllogism, Indian philosophy did not create formal logic, or examine in depth such
fundamental issues for science as the distinction between analytic and synthetic
judgments and between contingent and necessary truths, and whether knowledge
arises from reason or experience.
Only in the West were such indispensable epistemological tools developed in an
organized way and, most crucially, only in the West did they become instrumental in
the development not only of a science eventually adopted by nations everywhere, but
of many practical applications that staved off such previously unresolved evils as
epidemics and famine. This book calls attention to some of those applications,
among them commercial agricultural techniques for mass food production and
distribution.
Although the book does not use the words unintended consequences (an economic
term), it examines the problem of unintended consequences in decision making with
many examples, among them Global Warming. To the book’s examples one could
add the case of ethanol, once championed by many as a wonderful substitute for fossil
fuels, but now considered by a growing number of experts detrimental to food
production and more energy-consuming than fossil fuels.
Another important issue examined in the book is that of the explosion of data, a well
known problem in the acquisition and use of existing knowledge. No one today, no
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matter how intellectually gifted, can replicate the achievements of an Aristotle, who
could make contributions to practically all the fields of knowledge that existed in his
time.
However, this book offers a tool that can enable us to make the best possible decision
within our present circumstances: critical thinking. This can be used not only to
master some field of knowledge and become an expert within its confines, but also
temporarily and conditionally to trust the opinions of experts in fields that we cannot
possibly master ourselves. The entire book is in fact an application of critical
thinking to the most varied fields: it places an impressive number of relevant cultural
and historical problems under the probing light of critical thinking, showing the
strengths and weaknesses that we should look for in even authoritative
pronouncements by the experts.
The book’s section on Conspiracy Theories is worth noticing. It accepts that
conspiracies do exist and that some can be successful, such as the Marxist-Leninist
coup against the Kerensky government of Russia in the early twentieth century, and
that others can be unsuccessful, such as the coup attempt by Adolf Hitler’s National
Socialist Workers Party in Germany in the 1930's.
However, the book also points out that many so-called conspiracies are not real, but
the inventions of the politically or culturally disaffected, not only ethnic minorities,
but sometimes even intelligent and educated people. Examples of such conspiracies
are those attributed to “the Catholics,” “the Jews,” “the CIA,” and “the government.”
The book’s examination of the conspiracy theories which have resulted in the
persecution of Jews through the ages is particularly enlightening..
Sometimes it is avowedly difficult to sort out the false from the true conspiracies,
among other things because those who prove their falseness may themselves be
accused of being part of the conspiracy. At other times, a real conspiracy may be
overlooked because those trying to uncover it overplay their hand. A case in point
was the Marxist network of spies in the United States during the Cold War, a
conspiracy overlooked because of the discredited actions of United States Senator
Joseph McCarthy.
This conspiracy, which McCarthy stridently but ineffectually denounced, was proved
real by the publication, after the fall of the Soviet Union in 1989, of a mass of (until
then) secret documents, among them memos circulated among the head of Soviet
secret intelligence, the Communist International (the Comintern), and the Communist
Party of the United States. There were also testimonies of former CPUSA members
on the party’s involvement in espionage; and NKVD and KGB memos revealing the
existence of American Communists working in United States agencies and passing
materials to the CPUSA (which then sent them to Moscow), as well as the existence
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of prominent Americans laundering money for the Comintern [see The Secret World
of American Communism (Yale University Press, 1990) and Venona: Decoding Soviet
Espionage in America (Yale University Press, 2000)].
Thus, the reality of conspiracies in the past makes plausible the existence of
conspiracies in the present. How then to distinguish the real from the imaginary? At
times the distinction will be difficult, but action can and must be taken on the basis of
probability rather than possibility: is such and such a conspiracy probable? In tune
with its general method, the book offers the “9/11” conspiracy theory as an example
of how to apply the critical approach.
This conspiracy theory claims that the United States and/or Israel planned the
coordinated destruction on September 11 2001 of the Twin Towers of the World
Trade Center in New York City and the crash of a commercial plane into the
Pentagon in Washington D.C.
A critical approach would ask questions along the following lines: “Could the U.S.
government conspire to kill 3,000 of its own people to set up a fascist state? Where is
the precedent in U.S. history for such a conspiracy? And if they succeeded in setting
up a fascist state, why are conspiracy theorists permitted to publish without any being
locked up in prison or assassinated?”
Can the United States government, despite the existence in the country of a freewheeling and prying media, which has uncovered many improper actions of
government figures (Watergate, sex in the Oval Office during the Clinton
administration, etc.) keep this sort of thing secret? Does the theory adequately
dispose of the visual evidence of planes hitting the towers and of the engineering
studies by several non-government experts, such as those of Popular Mechanics?
Are there contradictions in the theory, such as that between the proclaimed stupidity
of the G.W. Bush administration and the presumed success of such a subtle
conspiracy as “9/11"? Does the theory adequately deal with the fact that Muslim
Arabs are both capable and motivated enough to carry out such a daring and wellplanned attack by themselves, without non-Arab help or complicity? This sort of
questioning will lead an observer to conclude that a “9/11” conspiracy, although
possible, is rather improbable.
Among the most important applications of critical thinking examined in the book are
the peer review of scientific papers and the reproducibility of scientific experiments.
In the realm of science, this form of critical thinking has usually, though not always,
led to the acceptance of sound discoveries and the rejection of false scientific
breakthroughs.
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Unfortunately, a similar combination of procedures to ascertain the truth of a
proposition does not exist or can exist in the humanities because of their very nature.
Reproducibility of experiments being inapplicable to the humanities, one is left only
with peer review as a tool of critical thinking.
Peer review, however, sometimes proves to be an imperfect tool. The book illustrates
the flaws of the peer review process by examining such recent cases as the hiring of
Professor Ward Churchill at the University of Colorado and Professor Angela Davis
at the University of California at Santa Cruz.
To the examples provided in the book one could add the famous “Sokal Hoax” and
the cases studied in Paul R. Gross and Norman Levitt’s Higher Superstition: The
Academic Left and its Quarrel with Science (Johns Hopkins University Press, 1997).
The Sokal Hoax received wide publicity. Physicist Alan Sokal decided to test
academic integrity in the hot field of post-modern cultural studies.
He chose a prestigious journal, Social Text, for his experiment. He sent an article,
“Transgressing the Boundaries: Towards a Transformative Hermeneutics of Quantum
Gravity,” that pretended to apply contemporary Quantum Theory to the humanities,
purposefully making statements which were nonsense from the scientific point of
view, but which were dressed in the imposing trendy language characteristic of postmodern cultural studies and lit crit (literary theory): a pastiche, as Sokal later
explained, of left-wing cant, fawning references, grandiose quotations, and outright
nonsense....structured around the silliest quotations by [postmodernist academics]
about mathematics and physics.
The article was accepted by the editors of Social Text, who later claimed that the
piece did not go through the peer review process. But even more troubling than the
acceptance of a worthless article full of nonsense was the determined if convoluted
defense of that acceptance by the editors of the journal after Sokal publicly revealed
his hoax: it illustrated the intentional and even proud disregard in a prestigious
academic publication for the most elementary criteria normally used to ascertain the
truth of a proposition (an example: the editors said that they had accepted the article
based on the author’s academic standing and that [the article’s] status as parody does
not alter our interest in the piece, itself) as a symptomatic document. These views are
now widespread in the humanities, especially in such fields as literary criticism, legal
studies, and even the history of science.
Just as serious are the problems of marginalization of those scholars in the humanities
who do not share the points of view of a scholarly organization’s establishment, or
even that of the majority of the rank and file. To the book’s examples one could add
one pointed out by Irving Louis Horowitz (in The Long Night of Dark Intent): how
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the influential Latin American Studies Association (LASA) enthusiastically brings to
the United States academics from Cuba, while marginalizing Cuban-Americans who
oppose the Marxist-Leninist regime.
Illustrating the problems besetting academic scholarship in the humanities, the book
examines an issue that is very serious because it can affect the foreign policy of the
United States: the situation of “Middle East Studies,” an academic field that covers
Islam, its relationship with the West, “Arab” civilizations, and related issues.
“Middle East Studies” has become problematic because of the pro-Islamic bias of its
academic practitioners. This bias, the book indicates, can be traced to the European
Enlightenment’s animus against Christianity, which required elevating its great
enemy, Islam, in order to downgrade Christianity.
I would trace this bias even further back, to the Protestant Reformation, which in its
animus against established Christianity, likewise elevated Islam in order to downplay
not only Catholicism but also the Orthodox Faith: thus it was a Renaissance scholar
who labeled the great Medieval enemy of Islam, the Greek Orthodox Roman Empire,
with the name “Byzantine,” a linguistic trick to separate this Christian Empire from
the prestige of Greek and Roman civilization.
The inhabitants of the empire would not have recognized themselves as “Byzantines,”
a word that did not exist: they called themselves either Romans or Greeks, as did their
enemies (the Quran calls them Rum, that is, Romans). Even today Greeks may refer
to themselves not only as Greeks, but as Romaioi: hence the Greek concept of
Romioisini .
Such pro-Islamic bias continues, reinforced by the widespread academic cultural
enmity against the West and against its presumed Middle East “surrogate,” Israel, and
by the self-interest of professors of “Middle East Studies,” whose work depends on
their being able to visit Muslim countries, and who often receive generous research
grants from Saudi Arabia.
This intelligently written book can be useful to scholars, the educated general reader,
and students, as a source of critical approaches and debate materials. Even its more
controversial statements on foreign policy can serve as points of departure for a
thoughtful discussion on the difficult but necessary application of critical thinking to
present-day historical events.
Dario Fernandez-Morera
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Huff, Toby E., Intellectual Curiosity and the Scientiic Revolution—A
Global Perspective. Cambridge University Press, 2010.
The surprising rise of Europe that began in the 17th century quickly eclipsed the
glories of China, India, or the Middle East at a time that nobody would have
predicted. Why did this happen despite the population and wealth advantages of those
other three civilizations?
Huff says: “On the road to modernity, we are accustomed to identifying the Industrial
Revolution of the 18th century as a great landmark. The present inquiry will lead us
to consider whether that great transformation could have taken place without the
scientific revolution and, above all, Newton’s Principia Mathematica and the related
developments in astronomy and the science of mechanics that occurred uniquely in
Western Europe.
“It may be more than coincidence that the absence of those developments in other
regions of the world had something to do with the economic and political stagnation
that persisted outside Europe (and Europe overseas) all the way to the mid-twentieth
century. Such are some of the questions that need to be examined in an age of
apparent instant thought and communication that has everyone wired.”
Huff notes that the 17th century in Europe was the great divide that separated
Western European development from the rest of the world for the next 3-1/2
centuries. The flow of discoveries included astronomy, optics, science of motion,
math, and new physics. The Newtonian synthesis created an integrated celestial and
terrestrial physics within the framework of universal gravitation. There were
advances in hydraulics and pneumatics, medicine, microscopy, and human and
animal anatomy. Also—big steps toward discovery of electricity. Why did this only
happen in the West, and not in China, India, or the Muslim Middle East, all of which
were much more prosperous than the Europe of the time?
Cultures are not uniformly alike. The shape of a culture is affected by its geography,
its religions, and its social practices. Europe had accumulated an enormous amount
of intellectual capital absent everywhere else. It began in the 12th and 13th centuries
in philosophy, law, institution building, and education. The scientific revolution then
flowered in the Enlightenment of the 18th century as an ongoing process. The key to
all of this was the educational system in Europe—the universities that had no
counterparts elsewhere.
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The entire European worldview was different, held together by a very different
concept of law and legal structure, a system constantly in reform and renewal.
European law had a tradition of considering the rights of many participants: citizens,
professionals, and nobles. This legal tradition does not develop in authoritarian
civilizations.
The rise of European literacy in the 16th and 17th centuries was a major part of that
success. Note also the newspaper revolution in England and then in Europe—but not
in China or Muslim world until the 19th century, and even then, not anywhere as free
in expression as the western world.
The telescope of 1608 that started a whole train of scientific discoveries was taken by
travelers to China, India, and Ottoman Turkey—but while used in these cultures as a
toy, was never improved and never spurred new inventions. While the new geography
spurred by the 16th century discoveries sent Europeans to explore and visit other
cultures, the other three civilizations did not exhibit a like curiosity.
What Europe had developed by the 16th century was a whole system of law derived
from Roman and Medieval Christian culture that included merchant law, contracts for
international commerce, and even a system of petitions for redress from citizens to
their monarchs. And then add to this the Protestant Reformation with its work ethic—
the idea that work was a good thing in itself, not just a necessary evil, and it is
apparent why Europe and Europe abroad flourished.
Huff writes that the Scientific Revolution did not come out of a vacuum; it arose from
the institutions that were the product of the Renaissance of the 12th and 13th
centuries.
The renaissance, he says, was the coming together of all elements and institutions that
made Europe unique: Roman law, Christian law and reforms in theology, independent
universities, great expansion of literacy (particularly the fruit of the printing press and
Protestantism), and increasingly participatory government.
Struggles between nobles and monarchs and monarchs and church created an
environment where multiple power centers arose—and more people were admitted
into some aspects of governance.
Science became a worldview that eventually rivaled and even displaced religious and
traditional authorities, something that never took root in the other civilizations
without these social conditions. It changed the character of men’s habitual mental
operations.
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Of course the largest element that changed men’s mental operations was the
Protestant Reformation, with its challenges to tradition, the rise in literacy, and
improvement in critical thinking.
When Jesuit Missionaries went to China, they wondered if the Chinese accepted
science (such as the new telescope and all that it promised), would they then accept
Christianity? The missionaries saw these as going together. Matteo Ricci, who died
in China in 1610, spent his life trying to do this. He converted one Chinese, and the
two of them translated the entire body of western scientific texts into Chinese.
However, it never took hold—and opposition from the Mandarin class made it
anathema. Science never entered the Chinese educational system.
The Mughals between 1605-1707 conquered almost all of India—except for the
southern-most tip. They were the wealthiest power of the day. When the English East
India Company tried to establish legal accords to do trade, they found a gaping hole.
Europe had long had legally autonomous entites such as cities and towns, charitable
organizations, commercial enterprises, and professional guilds of surgeons and
physicians. Islamic law had none of this.
Muslim universities, unlike European universities established in the 12th and 13th
centuries, were weak and intellectually bereft. Their emphasis was on Islam and little
else. Science is not an individual effort. It is a community of scientists who share
and work with each other. This never happened in the Muslim world (except during
the brief Golden Age, a period of about 80 years).
By the 16th century, the Islamic astronomical tradition had lost all progressive
momentum. There were scholars with very high math skills, but not able to make the
revolutionary breakthrough to the heliocentric system. A conservative Muslim
tradition of opposing new technologies at that time prevented the use of the printing
press—both in Ottoman lands and Mughal India.
One painfully funny story comes out of the tenure of a Venetian, Pietro Venier, who
came to Istanbul in 1626 and converted to Islam to serve the Ottomans. He brought
the telescope, which was then used by Emperor Murad to spy on his subjects’
gardens and harems. One Venetian merchant was caught spying on the royal harem
and he was beheaded. This is not the original intent of the telescope's inventor.
While the Muslim world rejected anything new, believing that all new sciences were
“un-Islamic,” China’s rejection of the new was different. They already had a
complete metaphysical worldview that they found satisfactory, and only rejected the
new sciences because such changes would be offensive to their ancestors.
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In a discussion of the West’s development of modern medicine, Huff provides an
interesting note: that Muslims always prohibited postmortem examinations—a
necessary practice in the study of human anatomy.
The reason for this prohibition was that the Prophet Mohammad was thought to have
said that mutilating the human body, especially in war, is forbidden. If mutilation is
considered sinful, why then does Islamic law (and modern Islamist practices) engage
in amputations of hands and feet and decapitations?
China also prohibited autopsies—yet they too used horrific punishments such as
decapitation and death by a thousand cuts (flaying).
The issue of literacy comes up once again in a chart provided by UNESCO: world
literacy rates in percent, 1950 and 1962:
Africa
America, N & S
Arabs
Asia and Oceania
Europe, USSR

15-20
80-81
13-18
29-33
90-94

15-22
80-82
18-22
43-47
93-97

I find the 97% number for Europe and the USSR not credible. Surely there are quite a
few adults (assuming these are statistics are for adults) who are mentally incapable of
literacy. Nonetheless, the figures are telling.
In conclusion: Huff has certainly demonstrated that there was an enormous cultural
and institutional difference between Western Europe and China, Mughal India, and
the Ottoman Empire during the 17th century, the ramifications of which still can be
seen in our world today.
In the end, all of these advantages that accumulated over time set off Western Europe
as well as Europe overseas from other parts of the world. All of these factors go a
long way toward explaining why the West succeeded as it did.
Laina Farhat-Holzman
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Bruce Bowden, The Empire of Civilization: The Evolution of an
Imperial Idea. University of Chicago Press, 2009
This is a book strong on definitions and bolstered by extensive citation from literature
in the field. Professor Bowden is from Australia, where he teaches at the University
of New South Wales, and his perspectives are not clouded by bias towards or against
the United States, the West – meaning Europe – or some of the ideological clutter that
filters analysis through political correctness.
The introduction to the book, which is also the first chapter, establishes the central
question that remains in focus throughout the 231 page text, which is heavily
footnoted by an additional 35 pages. There is also a bibliography and index, both of
which are extremely useful for finding some of the myriad citations. Bowden repeats
the issue raised by the 18th century French philosopher-historian, François Guizot, as
to whether or not there is a universal civilization. Bowden shows that virtually every
answer to that question about universal civilization is biased in favor of the European
Enlightenment, American political hegemony, or both.
He poses Samuel Huntington, author of The Clash of Civilizations and the Remaking
of World Order, on one side with a rival Francis Fukuyama of fame for The End of
History and the Last Man on the other. While the former is shown in the book to
argue that civilizations are at war until one is left standing, the latter argues that
conflict has already been settled in favor of progress. But both authors interpret the
West as the definitive example of civilization.
This early serving-up of the central idea and its conclusions does not detract from the
exhaustive analysis in historical perspective of how the term and the idea behind
civilization have been used over more than two centuries.
In this second chapter, the French notion of civilisation is discussed with exhaustive
detail about its origins in the Enlightenment and the various uses and misuses of the
term to exalt the European experience. He compares the French approach to
civilisation with the German method of Begriffsgeschichte because both more or less
rely on a history of ideas that become the intellectual structure for justifying
themselves.
Citing Norbert Elias, Bowden notes that this self-justifying terminology allows
civilization to become empire, since bringing civilization to barbarians and savages
entails making them submissive to imposed political and social norms. The English,
on the other hand, tend to follow what Bowden calls “the Cambridge School” that
places emphasis on stages and historical evolution in civilizational advancements.

https://scholarsarchive.byu.edu/ccr/vol65/iss65/21

156

Review: Full Issue

Comparative Civilizations Review

153

The German use of Kultur has been intended, says Bowden, as a response to the
French use of civilisation, which is characterized as effete and elitist in meaning,
whereas the German thinkers tend to view the vitality of Kultur as rooted in the
experiences of the Volk. This anti-elitist sense of historical change can be found
notably in Nietzsche. Yet, even this rebel views such contestation of imposed social
values as driving history towards greater freedom, more or less what the Cambridge
School and the French also bestow upon “civilization.”
The third chapter focuses upon what the discovery of America meant to the theories
of civilization. Bowden shows special skill in linking together the thought of Locke,
Hobbes, the later Scottish philosophers such as Adam Smith, and the anthropologist
Louis Henry Morgan on the legal and commercial implications of encountering nonEuropean civilization. The author deftly swings to the Spanish experience with the
Native Americas and back to the Europeans, Voltaire, Turgot and Condorcet.
He shows how these writers laid the foundations for Herder, Kant and eventually for
Hegel, each of whom argued for the necessity of the state as the prerequisite for
civilization. Societies that had no state, it was said, suffered a moral necessity for a
state to be imposed. Hence, each of these various sources, civilization justified
empire.
Chapter Four examines the economic premises for civilization that accompany or
even strengthen the case for empire. Weaving his way through Marx and Ricardo in
early economic thought, considering Kant’s ethics and its relationship to modern
thinkers like John Rawls, Samuel Huntington and Francis Fukuyama, Bowden makes
his case that despite differences, these thinkers discount a non-Western alternative to
civilization. Even when striving to avoid cultural imperialism, says Bowden, the
language of democracy, free trade, open elections, etc. all imply submission to
European experience.
It is somewhat unfortunate that this book was published before the recent contribution
by Ian Morris, Why the West Rules – for Now, because he might have considered the
argument that Western hegemony is based on the elusive foundation of technology –
an advantage already being rapidly eroded on the world scene.
Chapter Five focuses on the violence invoked by the imposition of civilization and
the racist consequences. The analysis begins with the logic of Pope Innocent IV
regarding pagans, and Bowden shows how this concept of superiority carries over
into the logic of Vitoria, the legal authority for the Spanish colonization of the
Americas. The argument here was that these societies were governed by tradition as
known to them by their religions. As such, they did not follow reasonable laws, i.e. a
written code that could be accepted as binding by literate peoples.
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Until said peoples could adopt a legal code, it was incumbent upon the Christians
among them to provide education. Although softened by Bartolomé de las Casas, a
champion of native rights as self-governing peoples, the practice of Iberian
colonization was based on a presumed Western superiority.
Chapter Six continues the analysis of the Spanish American colonization, including
the debate between Sepulveda and las Casas, although this is one of the few areas in
the book where more might have been said. Nonetheless, there is a valuable focus
upon the monetary and commercial needs for bringing civilization that is employed as
justification for Spanish dominion.
Relying on the work of Muldoon on medieval law as it was applied by Spanish jurists
to the American situation, Bowden links these notions with the emphasis upon land
use advocated by John Locke to show that both European traditions relied on
economics as much as on legal principles.
Bowden shows that the economic principles in the English Utilitarians repeated the
racist notions implicit in the earlier writers. These concepts were also invoked in
Europe with the Berlin Conference of 1884-85 that divided up Africa for
colonization. The same justifications were then invoked by the United States of
America as it built up its empire, particularly under the urging of the chief imperialist,
Theodore Roosevelt, and the racist advocacy of William Howard Taft. Bowden
shows how these same imperialist and racist impulses were continued in United
States’ policies leading up to George W. Bush who used the phrase “axis of evil” and
the backdrop of a struggle for Western civilization to justify invasion and brutal wars.
Chapter Seven examines the application in the current realm of politics to
justifications for civilizing mission, such as the restoration of states on the verge of
collapse and “nation-building.” Bowden is not afraid to trespass into matters like the
Clinton and European interventions in Kosovo. He notes how many have not noticed
the emphasis on free trade in the justifications offered by George W. Bush for
invasions of Afghanistan and Iraq.
For Bowden, these speeches and actions are evidence that Europe has “passed the
baton” of empire to America (pg. 203). Charles Krauthammer is singled out as an
advocate for American exceptionalism.
The columnist has written on repeated occasions that America should not shirk the
word “empire” when explaining why it imposes its will on other nations by war and
invasion. Citing Marx about the repetition of history, the first time as tragedy and the
second as farce, Bowden takes the Bush regime to task.
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The last chapter emphasizes the close identification of Western civilization with
capitalism. Even the counter effort by Marxists, says Bowden, holds up the West as
the paragon for development. Bowden supplies in refutation a long list of the
accomplishments of Islam in the area of civilization (pp. 221ff.) to show how much of
the West’s claims to superiority are really from borrowed or stolen inventions.
Bowden suggests that superiority in civilizational matters is not a contest for who
invented what first (p. 224) but how such technology is used. He exposes the
weakness in the “end of history” claims of Fukuyama, (which claims by the way have
been altered in Fukuyama’s most recent work). With the same deftness, he detonates
the racist arrogance of Huntington, founded as it is on muddled stereotypes and selfserving arrogance.
He ends his book citing the late Edward Said: “Rather than the manufactured class of
civilizations, we need to concentrate on the slow working together of cultures that
overlap, borrow from each other, and live together in far more interesting ways than
any abridged or inauthentic mode of understanding can allow.”
Anthony M. Stevens-Arroyo
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